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01 Chapter 1 

Verse 2
ELECTION
‘Elect … through sanctification of the Spirit’

1 Peter 1:2
The subject of Election is a difficult one, but as brought before us in our text it is one of great simplicity.

I. Election first shows itself in a man’s separation from the world which lieth in wickedness.—This is the first half of the meaning of the term ‘sanctification,’ if not the whole meaning, as used in the Old Testament, the phraseology of which has pervaded and tinctured every fibre of St. Peter’s mental constitution. The sanctification of the temple, its vessels, its priests, means their dedication to the service of God, and their withdrawal from secular purposes. And Christian believers are thus set apart by the Spirit, spiritually consecrated to Divine service. Bodily, we are not exhorted to come out and be separate, but spiritually a broad line of demarcation should distinguish us from men whose whole lot is in this life.

II. But more than separation from or nonconformity with the world is here intended—the moral purification of our nature. When Holy Writ speaks of Christ’s sanctification, obviously the meaning is His official consecration to the work appointed Him by the Father. But when it enjoins our sanctification, it incontrovertibly means the inward refinement and moral purification of body, soul, and spirit. Election then is indissolubly connected with holiness as the sphere in which it moves, the atmosphere in which it breathes. No holiness—no election in the past, no salvation in the future.

III. But the wording of the text leads us still further; this holiness is not a limited, circumscribed result of the inward operation of the Spirit, but an infusion into our nature of the very quality or attribute of holiness inherent in Himself. The holiness of the believer is not a created, finite thing, as that of the angel, but an active participation in the uncreated, infinite holiness of God, in virtue of the personal indwelling of the Holy Spirit.

Illustration
‘A firm persuasion of the electing love of God, coupled with an experimental proof in our own consciousness of the sanctifying, elevating influence of the Divine Spirit, acts as a powerful incentive, not to indolence, but to strenuous striving after greater devotedness to God and wider usefulness to man. Antinomianism may be the result, logical or otherwise, of the doctrine of election as it has been sometimes taught; but it is not the result contemplated in Holy Writ, nor the result reached in the lives of those believers who accept the Gospel in the fulness and the correlation of all its doctrines. The end in view, even in this high and mysterious doctrine, is not controversy but obedience, the obedience of the whole man to the whole Gospel, in the totality of its demands in respect both of thinking and living.’

Verse 3
THE GOSPEL OF THE RESURRECTION
‘Blessed be the God and Father of our Lord Jesus Christ, Which according to His abundant mercy hath begotten us again unto a lively hope by the resurrection of Jesus Christ from the dead.’

1 Peter 1:3
It was St. Peter who preached the first sermon on the Resurrection, immediately after it had happened; and his audience was the multitude assembled on the Day of Pentecost, who could have refuted him, had he been impressing on them either a delusion or an invention. ‘Whom God hath raised up,’ he said, ‘having loosed the pains of death; because it was not possible that He should be holden of it.’ The result was decisive and significant: ‘Then they that gladly received His Word were baptized; and the same day there were added unto them about three thousand souls.’ And here we have the same St. Peter nearly thirty years afterwards, in spite of all the unceasing persecution and opposition that he had undergone, basing his message to the Christian Churches on his abiding thankfulness to God, ‘which, according to His abundant mercy, hath begotten us again unto a lively hope by the Resurrection of Christ Jesus from the dead.’ His appreciation of what had happened had only increased in intensity as the years of preaching and conversion had rolled on.

I. Is man a personal individual capable of immortal life?—That is the immense question which the Voice of God answers in every return of Easter. It is impossible, even in imagination, to divest the progress of Christian civilisation from its faithful acceptance of that Voice of God. Upon that acceptance depends the real sanction of all that is valuable even in worldly knowledge; still more all that is valuable in the daily conduct and motives of us frail mortal creatures; more than anything else whatever is of value in those higher thoughts which we cannot help having about God, and destiny, and mystery! Unless we can answer this momentous question, we have to say good-bye to all that is most interesting to us in our common life together as members of one nation and people, and to all that is of most importance to us as having minds that can reason and argue. It was because the Greeks and Romans could not, and would not, answer that question that there was neither hope in their national life, nor force in their moral conduct; and they sank into selfishness, despair, and ruin. If we are indeed destined to an eternal, individual existence, then a glorious responsibility belongs to all our present affections, actions, and pursuits; but if our whole being is confined within the circle of a few fleeting years, then we are only a riddle, an appearance in the universe which can never have any explanation; human life becomes a puzzle without any value, the world appears a scene of mere confusion, virtue in woman as well as in man becomes a mere delusion, the Creator an unkind and capricious, if really a conscious, Being, and all His plans and arrangements nothing but a blind self-evolving maze, into which and out of which none can find their way. ‘If Christ be not raised, your faith is vain.’ ‘Let us eat and drink, for to-morrow we die.’

II. Think of what we should be without this answer of God to our perplexities, and if we were robbed of this priceless inheritance of well-grounded belief!

(a) We should become perfectly reckless about the future. There would be nothing to check our passions and excesses. The blot on Christian civilisation are those who care for none of these things. We should be like them. A short life and a merry, would be our motto; and it would be without scruple. Knowing how easily and painlessly life can be taken away, we should be perfectly ready to commit suicide at the first serious disappointment.

(b) We should become indifferent to everything high, good, noble, elevating. Present contentment and ease would be all for which we should care.

(c) How terribly selfish we should be! Why should we trouble ourselves at the tale of distress? To please ourselves as much as we could during the short space of our existence would be the common and general aim. Why care for humanity, when it would be, like ourselves, on the same level as the beasts that perish?

(d) There would be no reason why we should obey the Commandments. People think they would go on just as they do now under the sanctions of Christian belief, while they withdraw that belief; nothing can be more certain than that they would not so continue. The policeman would be the only authority that we should fear. We could blame neither man nor woman for every one of those degrading acts which personal responsibility has forced us to recognise as sin. If there were no future life, why should they refrain? Possibly some persons would think less well of them, but they would be forgotten in less than twenty years after they were dead.

(e) Our whole existence, in short, would be an enigma that had no answer—blind, dark, hopeless. Science, instead of unfolding the laws of God for our good, would be a terrible occupation, for it would remind us how the great remorseless organism of the universe would go grinding on, countless ages after we had ceased to be. What would it matter if a man were a great discoverer or benefactor? He would die like everybody else, and be forgotten, and be as if he had never been. It would hardly be worth while for a man to believe in God; God would become a mere necessary presupposition; if it was still supposed that there was such a Being, His nature would be veiled in impenetrable and unbroken darkness, and nobody would trouble about Him. Everywhere, as it was in the days of the faithless Roman Empire, would be one grim, general gloom and despair. The death of our friends would be a loss which, if we loved them, would stun us. Certain that they had come to an abrupt end, and that by no possibility could we see them again, our despair would be in proportion to our affection.

III. The voice of God in the resurrection of His Son has given the lie to this horrible opinion. ‘Now is Christ risen from the dead.’ The belief in the life beyond the grave is the common inheritance of every race of mankind; and the resurrection of the Son of God, for which the apostles and martyrs died, is the hand of God setting His seal to this common inheritance. ‘He that hath ears to hear, let him hear!’ If you doubt that voice of God, if there is not a spiritual life for men pouring out ever fresh from the risen life of the Redeemer, how can you possibly account for the history of the Kingdom of Christ, and all its glorious and peaceful conquests, in spite of every possible hindrance and drawback? How can you account for the history of the world and civilisation during the past eighteen centuries, to which in all human experience there is no parallel? How can you account for the redeemed life, and the conquest of self, and the great unselfish human love, and the spiritual beauty, and the wonderful and beneficent graces, which you see in countless individual Christian men and women—your wife, your mother, your little child, your friend? How can you account for that most true and most desirable of all experiences, ‘the peace of God that passeth all understanding’? We have listened to that voice of God, and to us it is the most priceless and vital of all our convictions. It has been to us as life from the dead; we have it day by day, and not found it wanting. I do not ask you to be always thinking of these fundamental truths; that would be impossible and overwhelming. But I do ask you, as the voice of God speaks to you anew and afresh on each Easter Day, to listen to it reverently and thankfully, and from the most secret chambers of your heart to say, Amen! And then I ask you to live with this strong conviction deep down in your inmost being: that you have each a personal and individual existence, that there is an Almighty Father, that He has spoken to us by His Son, that this Son has brought life and immortality to light, and that we have been redeemed by Him to be His grateful and radiant sons and daughters!

—Archdeacon William Sinclair.

Illustration
‘The calm, cautious, broad-minded German critic Ewald writes: “Nothing stands more historically certain than that Jesus rose from the dead, and appeared again to His followers; or than that their seeing Him thus again was the beginning of a higher faith, and all their Christian work in the world. It is equally certain that they thus saw Him, not as a common man, or as a shade or ghost risen from the grave; but as the only Son of God, already more than man at once in nature and power; and that all who thus beheld Him recognised at once and instinctively His unique Divine dignity, and firmly believed in it thenceforth. The twelve and others had, indeed, learned to look on Him, even in life, as the true Messianic King and the Son of God; but from the moment of His reappearing they recognised more clearly and fully the Divine side of His nature, and saw in Him the Conqueror of death. Yet the two pictures of Him thus fixed in their minds were, in their essence, identical. That former familiar appearance of the earthly Christ, and this higher vision of Him, with its depth of emotion and ecstatic joy, were so interrelated that, even in the first days or weeks after His death, they could never have seen in Him the heavenly Messiah, if they had not first known Him so well as the earthly.”’

(SECOND OUTLINE)

THE FESTIVAL OF HOPE
The season of Easter is essentially the season of Hope. What the spring, with its returning life and promise of coming glory, is to the natural year and to the life of nature, that is the season of Easter to the ecclesiastical year and to the spiritual life of man. The very word ‘Easter’ is derived from the name of a Saxon goddess, whose festival was that of the returning spring. And the Fathers of our Church grafted the Christian festival of the resurrection of Christ upon the pagan festival of the resurrection of nature. The one spoke only of the sure and certain hope of animal and vegetable life; the other speaks to all Christians of the sure and certain hope of life everlasting. Both were festivals of Hope—the one of hope temporal, the other of hope eternal.

I. Hope belongs to the very nature of man’s moral being.—‘Hope,’ says the poet, ‘springs eternal in the human breast’ (Pope). ‘Those who have nothing else,’ says the ancient philosopher, ‘have hope’ (Thales). ‘O blessed hope,’ cries another, ‘sole boon of man: whereby, on his straight prison walls, are painted beautiful far-stretching landscapes; and into the night of very death is shed holiest dawn!’ Without hope life is not worth living. The statistics of suicide are the statistics of those who have lost hope. The miserable have no other medicine except hope; and when hope is gone all love of life is gone. But, with Hope, that ‘hovering angel girt with golden wings,’ infinite possibilities are before us. So long as a man has hope he is never defeated in the battle of life.

II. Hope is just as necessary in the spiritual and eternal life of man.—If in this life only we have hope we are wretched indeed. The instinct of immortality has been well-nigh universal. To this cause—the belief that the death of the body did not involve the extinction of the soul—may be assigned such ancient customs as the embalming of Egyptian mummies, and the placing in the graves of dead heroes their rude implements of the chase. But this belief in a life after death was but a faint and feeble hope. It was reserved for Christ to convert what was before He came but a ‘splendid guess, into an absolute certainty.’ He brought life and immortality to light. And He did so not merely by His statements about the reality of the life beyond the grave—by such consoling utterances as ‘In My Father’s house are many mansions’—not merely by His teaching on this the most important of all possible subjects, but also by the historic fact of His own resurrection from the dead. For if Christ had not risen, and so ‘overcome death, and opened for us the gates of everlasting life,’ then His words about the life beyond, and the immortality of man, would have had no greater authority than the words of the philosopher Plato. Immortality would still be only a beautiful probability, and heaven only a possible perhaps. We should have a hope indeed, but a hope how poor and feeble in comparison with that ‘lively hope’ which God, in His abundant mercy, has given us by the resurrection of Jesus Christ from the dead.

Illustration
‘At the early age of forty-four, our great Puritan poet, John Milton, became totally blind. But so far from giving way to querulous despair, he says:—

Yet I argue not

Against Heav’n’s hand or will, nor bate one jot
Of heart or hope; but still bear up, and steer

Right onward.

And it was after this appalling affliction had overtaken him that he gave to the world his immortal poems of “Paradise Lost” and “Paradise Regained.”’

Verse 5
IN HIS KEEPING
‘Kept by the power of God.’

1 Peter 1:5
In other words, heaven is kept for God’s people, and they are kept for heaven. To every true Christian such a thought is full of sweet, pleasant, and unspeakable consolation.

I. What the text does not mean.
(a) It does not mean that God’s children are kept from sin. God is indeed ‘able to guard you from stumbling,’ as St. Jude tells us (24, R.V.). Yet, as a matter of fact, ‘if we say we have no sin we deceive ourselves, and the truth is not in us.’

(b) It does not mean that God’s children are kept from sorrow. The shadows of life fall on the Christian’s pathway and the Christian’s home as they do on those of other men. God has indeed promised that He will wipe out every tear from the eyes of His people. But that time is not yet.

(c) It does not teach that God’s people are kept from danger. Sometimes they are killed by an earthquake or a railway accident, slain in battle or drowned in the cruel sea.

(d) Nor are God’s people kept from sickness. Some of His dearest saints have been grievously afflicted. Yet even here, as in all else, the Christian has the best of it; for God makes all his bed in his sickness, and surprises him with sweet visits of love.

(e) Nor are God’s people kept from temptation. He has never promised they shall be free from temptation in this world, though He has said that He ‘will with the temptation also make a way to escape, that they may be able to bear it’ (1 Corinthians 10:13).

II. What, then, does the text mean?—It means that their souls are safe. It does mean that ‘as the mountains are round about Jerusalem, so the Lord is round about His people from henceforth even for ever’ (Psalms 125:2). It means that every soul that has been led by grace to flee to Christ alone will be kept by the power of God, and shall never perish.

III. Kept ‘through faith.’—God first puts faith into the hearts of His people, then He takes care of it. He tries it in the furnace, He lets it fall into the sea of sorrow or persecution, but all the time He keeps it alive. Faith is a tender flower which only God Himself can plant—a flower which never grows of itself in nature’s barren soil, a flower which even, if once planted, must be watered and tended by the same gracious Hand that planted it. Like a lovely fern, whose home is a warmer clime than ours, it needs constant care and skill to protect its life. This God promises in the text.

—Rev. F. Harper.

Illustrations
(1) ‘There is a grand sermon by one of the greatest of Welsh preachers, Christmas Evans, which beautifully illustrates the text. He describes the evil spirit spreading his wings and flying through the air, when on one of the wide Welsh moors he espied a young lad, in the bloom of his strength, sitting on the box of his cart driving to the quarries. “There he is,” said Satan; “his veins are full of blood, his bones are full of marrow; I will cast my sparks into his bosom, and set all his passions on fire. I will lead him on, and he shall rob his master, and lose his place, and find another, and rob again, and do worse, and he shall go on from worse to worse, and then his soul shall sink, never to rise again, into the pit of fire!” But just as the devil was about to dart a fiery temptation into the heart of the youth, the dismayed evil one heard him sing—

“My God, the spring of all my joys,

The life of my delights,

The glory of my brightest days,

And comfort of my nights.”

The fiery dragon fled away, because the youth was “kept by the power of God.”

(2) ‘“But I saw him pass on,” said the preacher, “hovering like a vulture in the air. There, beneath the eaves of a little cottage, he saw a girl of some eighteen years of age, a flower among the flowers. She was knitting or sewing at the cottage door. Said Satan, ‘She will do for me: I will whisper the evil thought into her heart, and she shall turn it over and over, again and again, until she learns to love it; and then the evil thought shall be an evil deed, and then she shall be obliged to leave her village, and go to the great town, and she shall live a life of evil, all astray from the paths of my Almighty enemy.’ So he hastened to approach to dart into the mind of the maiden; but while he was approaching all the hills and crags seemed to break out into singing, as her sweet voice rose high and clear, chanting out the words—

‘My God, I am Thine;

What a rapture divine!

What a blessing to know that my Saviour is mine!

In the heavenly Lamb

Thrice happy I am,

And my soul it doth dance at the sound of His name.’

Here, again, the dragon fled away, for the maiden was ‘kept by the power of God.’

(3) ‘“So he passed from the valley among the hills, hut with hot rage. ‘I will try the old, and all in good time for me.’ For he saw an old woman; she too was sitting at the door of her cot, and spinning there on her wheel. ‘Ah!’ said Satan, ‘it will be good to lay hold of her grey hairs, and make her to taste of the lake that burneth with fire.’ And he descended on the eaves of her cottage; but as he approached near he heard the trembling, quavering voice of the old woman murmuring to herself lowlily, ‘For the mountains shall depart, and the hills be removed; but My kindness shall not depart from thee, neither shall the covenant of My peace be removed, saith the Lord that hath mercy on thee.’ And the words hurt the evil one as well as disappointed him. And he fled away, for the old saint was ‘kept by the power of God.’

(4) ‘“And now,” said the preacher, “it was night, and he passed through another Welsh village, the white cottages gleaming out in the pure moonlight on the sloping hillside. And there was a cottage, and in the upper room was a faint light trembling, and, said the devil, ‘There is old Williams, slowly, surely wasting away.’ The evil spirit enters the room; there was the old man lying on the poor bed; his hands and fingers were thin and wasted, his eyes closed, the long silvery hair falling over the pillow.… But as Satan himself moved before the bed, to dart into the mind of the old man, the patriarch rose, stretched forth his hands, and pinned his enemy to the wall, as he exclaimed, ‘Though I walk through the valley of the shadow of death, I will fear no evil.’ The old man sank back; it was all over, ‘kept’ to the last ‘by the power of God’; and those words beat Satan down to the bottom of his own bottomless pit.”’

Verse 8
THE LIFE OF FAITH
‘Whom having not seen, ye love; in Whom, though now ye see Him not, yet believing, ye rejoice with joy unspeakable and full of glory.’

1 Peter 1:8
We often think, if we had only lived in the days when Christ walked on earth, it would have been so much easier to believe. Many good people think that, but I believe they are wrong. We are too ready to improve on God’s methods of revealing Himself. The Light He gives is enough to guide. Jesus Christ has answered such reasonings as this (see St. Luke 16:31).

I. Every revelation of God to man has, what I may call, a sacramental character: that is, it has an outward and sensible form which is as real as its inward and spiritual truth; and the passage from the outward to the inward is commonly ascribed to Faith. We Christians are met by two facts which seem hard to reconcile: the fact that Christ has come into the world, is in the world, in a sense in which He was not in the world in patriarchal times; the other fact, that some behold Him, and some behold Him not. These facts are to be reconciled by remembering the principles on which God has always revealed Himself. He never compels belief. He leads, but does not drive. He does not put before us certain truths which cannot be misunderstood, but He gives that which will lead us to Him, if we receive it rightly. The Christian life, then, is a life of Faith, for Faith is the passage from the outward and visible to the inward and spiritual, which it is meant to show. To none but those who were living the life of Faith could the Apostle have written the words of the text.

II. The lesson of our text is Faith, the seeing, that is, not with the bodily sight, but with the eye of Faith, Christ invisibly present with us; the power of passing through the dark veil of sacraments to the Living Christ, Who is present in them.

(a) Look at the first and most rudimentary revelation of God, the vision of Himself which He gives in external nature. Most argue at once from this to the existence of a God, and a good God too. Yet we know this blessed truth has been denied, and that men have studied nature without seeing God in it. What is the difference between these and the Psalmist who cried, ‘The Heavens declare the glory of God’? The difference between Faith and no Faith. Where Faith lived and wrought, the eye could pierce the veil. Even such an elementary truth as that God made the world is not to be grasped by reason without Faith.

(b) The Advent of Christ at the Incarnation, and His invisible Presence in His Church now, is to be recognised only by Faith. Go back to the time when Jesus Christ lived upon earth in a form visible to human eyes. What did men see? A man like in all points to men. We should have seen mighty works of healing wrought, loving words spoken to the heavy laden and despised; but should we have seen God? Surely not. The disciples knew not at once that He was the Saviour of the world. Yet these men—who lived in alternate hope and despair before—after the Resurrection went forth in a power not their own, to preach Christ, to speak of a living Present Lord, the Head of His Body, the Church. They were persecuted and martyred, and suffered joyfully, for the truth that they had learned by Faith—the truth, that He Who lived in human form was Christ the Incarnate Son of God. They had passed within the veil, and seen the invisible in the visible. It was to such converts, men who believed as they in the real abiding Presence of Him Who died and rose again, that the Apostle dared to write the words of the text.

III. There is a large number of Christians who believe in Christ’s Divine Nature, in His earthly life and finished work, who never really understand His Advent, and what it meant.—If Christ only came and lived in human form for thirty years, and then departed whence He came, how are we better for the memory of that fact than the old-world saints, who saw it afar off? Surely the Advent must be a fact of infinitely wider meaning. The taking of humanity into God—not the mere wearing for a time a human form, and then flinging it aside—is the very ground of that blessed promise, ‘Lo! I am with you alway.’ Rest on that Divine promise, when you are tempted to wish that you had seen Christ in the flesh—‘Abide in Me, and I in you.’ Before our fallen nature had been taken unto God, could that prayer have been uttered, ‘As Thou, Father, art in Me, and I in Thee, that they also may be one in Us’? Do we not lose half our glorious birthright because we will not believe that it is ours? or because, as when Christ revealed Himself in the Incarnation, we cannot pass through by Faith from the visible to the Invisible?

IV. Whether we will recognise Him or not, depends on the degree of our Faith.—He is with us in His Church, with its constitution and ordinances and divinely appointed ministry. To those who believe not in the Presence of Christ, these are mere human contrivances which may be exchanged for any other religious organisation which commends itself to our private judgment; while to those who understand what Christ’s Advent means, these are earthly vessels; but earthly vessels which, in God’s wisdom, are charged with a heavenly treasure. So it is pre-eminently in that means of grace, whereby the Presence of Christ is revealed to the eye of Faith—the Sacrament of His Body and Blood. Those who believe not in the Presence of the Lord see here but signs and memorials of One Who left the earth at the Ascension, only to come again to judge; while to others, the eternal Presence of the Son of God in His Body, the Church, is the starting point of their belief. They draw near to the Altar of God in the full assurance of Faith. Christ is revealed to them in power. They love Him Whom they cannot see, and they feel that He is present. Many, it is to be feared, draw near to Christ in the Sacrament of His love who never feel the virtue that goes out when the hand is stretched forth in Faith.

Rev. Canon Aubrey Moore.

(SECOND OUTLINE)

FAITH COMPELLING LOVE
Christ reigns over the hearts of men by love. A few years after death none will, none can, really care for us, but the love towards Jesus lasts on, undiminished by time.

I.—This love is illimitable in extent as well as in time.—It pervades, more or less, in some cases very intensely, three hundred millions of human souls. Churches east and west, Established and Nonconformist, are scattered and divided, but wherever the name of Jesus is known there Jesus is loved. For Him all sacrifices are made. The love towards Him is indeed as strong as death. Martyrs die in endless succession, not only an Ignatius or a Polycarp in the first ages, but year after year the mission field, with its supposed ignoble population, gives these martyrs to ideal truth.

II. This is no abstract subject.—It brings us to the very centre and home of Christian life. No ear of ours has ever heard that voice with the majestic and magnetic sweetness of its attraction: ‘Draw me and I will run after Thee.’ No authentic likeness of the face of Him Who was crowned with thorns, with the pale and dying lips, has been preserved. There are those who love to look upon the crucifix, but remember this: in the catacombs, on mosaics, from pictures in galleries or on panes, from crucifixes—which, doubtless, as they are sculptured, did not exist in Christendom for, I suppose, six centuries—no face ever imaged or ever painted by sculptor or artist is the very likeness of the Son of Mary and the Son of God, ‘Whom yet, not having seen, we love.’

III. We have not seen Him, and yet we love Him. Why so?—He received us in infancy when we were baptized with the baptism of the uplifted brow, and grafted into His body. When we had erred and strayed from His ways, He called us back to the fold. When we returned He gave us pardon and peace—aye! it may be the fulness of pardon and the abundance of peace. He feeds us with His own body and blood. As we grow older He is able to make even the October of life a sort of Indian summer. He inspires not the academic, half-affected melancholy of a Milander or an Amiel, but the sweet hope that heals all the wounded places of each human life of ours, and He brings us, as it were, gently to that place where each one of us must lie until the daybreak and the shadows flee away.

IV. Here is the strange fact of the spiritual world—this intense personal love towards One Whom we have not seen. As St. Bernard says: ‘When I name Jesus I name a Man, strong, gentle, pure, holy, sympathising, Who is also the true and the Eternal God.’ And the image of the beauty is the best proof to the heart of the reality of the object which it represents, something in the same way as when we are walking along in meditation by a clear river that runs into the sea the reflection of the white seabird in the stream, even when we are not able to look up, is a proof to us that the bird is really sailing overhead. There is no fear of disappointment in that love toward Christ. As spiritual sight is given to us, as we start up in the light of the Resurrection morning, there will be no disappointment; when we wake up after His likeness we shall be satisfied with Him, with the likeness of Him, Whom, not having seen, we love.

—Archbishop Alexander.

Illustrations
(1) ‘There was a wife once who was all in all to a husband who had been blind from very early childhood, and when the question came about an operation being performed, she was troubled. She confessed she was troubled lest when sight was restored to her husband, whom she had loved and tended, he should be disappointed in the features of which he had thought so tenderly.’

(2) ‘A Chinese convert was asked by a missionary when he was dying whether he was sorry, and his answer was: “Sorry! I am not sorry, I am glad. I am sorry at least only for one thing, and that is that I have not done more for Jesus, Who has done all for me.” And that is the sacrifice of self-devotion in hospitals; of those who are working in the East End of London whose lives seem to be so dull, as they are.’

(THIRD OUTLINE)

A TEST OF THE CHRISTIAN LIFE
Two classes are here spoken of: those who had seen, and those who had not seen, Jesus Christ. St. Peter belonged to the first. The ‘strangers scattered abroad’ to the second. Here was a great difference. There was a time when Jesus was in the world. That passed. He ascended, and the heavens received Him. Still many remained who had seen Christ. Gradually their number diminished. At last but St. John left. With what mingled feelings of wonder and awe would it be said of him, ‘Behold a man who saw the Lord.’ Then, when he was taken, Christians everywhere would be placed on the same level.

I. Doubtless it was a high privilege to have seen Christ.—There is a power in the living voice. There is a subtle force in the glance of the eye, in the touch of the hand, and in the actual visible presence, which all must have felt. Sight individualises, and helps to intensify and sustain our feelings. We can sympathise with those who desired to see Jesus. Who but has felt this yearning? But we must take heed. We may err and deceive ourselves, as to the effects of seeing Jesus. Remember the Jews (John 15:24). If we do not believe on Jesus, with the evidence and motives we have, there can be little doubt, but though we had seen Him with our bodily eyes, we should have continued in unbelief. Besides, our Lord, Who knew what was in man, has declared that it is better for us as things are. ‘It is expedient,’ etc. Let us have patience. ‘Yet a little while,’ etc. (John 16:7; Isaiah 33:17).

II. The love of Jesus Christ is—

(a) The true test of Christianity (1 Corinthians 16:22).

(b) The best inspiration for Christian work (2 Corinthians 5:14; John 21:25).

(c) The dearest bond of fellowship and the Divinest proof of the power and ultimate triumph of the Gospel (Ephesians 6:24; 2 Timothy 4:8; Philippians 2:9-10).

Illustration
‘Napoleon is reported to have said, at St. Helena, of Jesus Christ: “All who sincerely believe on Him taste this wonderful, supernatural, exalted Love. The more I think of this I admire it the more, and it convinces me absolutely of the Divinity of Christ. I have inspired many with such affection for me, that they would die for me. But afterwards my presence was necessary.… Now that I am alone, chained to this rock, who fights and wins empires for me?… What a wide abyss between my deep misery, and the eternal Kingdom of Christ, which is proclaimed, loved, and adored, and which is extended over all the earth.”’

Verse 12
LIGHT FROM DARKNESS
‘Unto whom it was revealed, that not unto themselves, but unto us they did minister.’

1 Peter 1:12
Those holy men of old, who spake as moved by the Holy Ghost, were sometimes in darkness as to the things they uttered. They understood them only in part, even when they spoke most freely of the grace that should come. So these inspired men walked in the darkness—with angels desiring, but not seeing, the glorious things of the kingdom yet to come. They were as yet in the wilderness, testifying of a heavenly Canaan into which they entered not. Through this darkness a light shone in upon them; it was ‘revealed’ to them that not to themselves did they minister, or to the people of their own time, but to those who should come after them—‘to us!’

I. The subject of this revelation.—It was this—that their ministry was not for themselves. Whatever gifts they had, whatever offices they held—functions discharged, faculties enjoyed—they must bear them all meekly, not for themselves, but for others—like that Son of man of Whom they prophesied, and Whose advent they darkly saw. The eternal law of the one kingdom in all its manifestations comes out clearly here. All the offices and estates of royalty are not for the king, but for his subjects; and the priest’s functions are to mediate, to intercede, to help.

II. ‘No man liveth to himself.’—Where it comes to a good man as a revelation, that not for himself, or for this time or age merely, is he living, but also for generations yet unborn, what a dignity it gives to life, what a sacred unity to the human family!—how it reconciles us to life’s brevity and seeming failures, linking us on to the past as well as the future, and leading us to the music of the grand old pathetic psalm, ‘Lord, Thou hast been our dwelling-place in all generations.’ Not to Himself did our Saviour Christ minister in those brief years of life on the earth, but for us, for all humanity, down to the last age of the world; not for themselves, but for us, apostles, prophets, martyrs lived and died. Verily, one soweth, and another reapeth—the seed-time theirs, the harvest ours, and so all down the generations—they all have ministered ‘to us.’ The debt we owe we can never pay to them, but let us transmit to the future the spirit they transmitted to us, and in the very light of life let it come to us as a revelation that not to ourselves do we minister, but have our share, and place, and work in that ‘one increasing purpose that through the ages runs.’

III. The method of the revelation.
(a) It came to them, these holy men, by ‘searching.’ Searching what, and what manner of time? etc. Revelations in nature, providence, and grace often thus come. ‘Seek, and ye shall find.’

(b) It came to them through sympathy. Sympathy with God—with men—with the future as well as the present. How can an unsympathetic nature be inspired!—or have made to it a revelation of unselfishness? They are holy men whom the Holy Ghost moves (Caiaphas and Balaam exceptions). The pure-hearted see God, and reveal Him to others.

(c) By prayer, as in the case of Daniel. ‘While I was speaking in prayer, the man Gabriel came, and he instructed me.’

(d) Chiefly by the Spirit of Christ that was in them. And this comprehends all.

Illustration
‘Sometimes in worldly things this thought of living for a future generation comes with startling effect upon a worldly man, even when heaping up riches he knows, or is tolerably sure, who will gather them. “What am I toiling and moiling for? I shall soon be dead and gone, and these houses, lands, estates, debentures, shares, what not, will be for others!” Even in this there may be some far-off touch of the Divine; for such men sometimes live in this respect unselfish lives—not for them the enjoyment of those soft luxuries they are gathering about them, not for them the rest and the ease—but for their children and children’s children. Not to themselves they minister—and so far we say there may be some soul of good even in this; only let us all remember that the best heritage we can ever leave to our children is that of a wise, pious, charitable example. “My wife and I,” said one, “have, by the good hand of our God upon us, been able from first to last to contribute to the cause of missions no less than £30,000—and yet I have children unprovided for!” No, not unprovided for—there was the provision of that life-pattern left for them to follow!’

Verse 13
COMING GRACE
‘Wherefore gird up the loins of your mind, be sober, and hope to the end [perfectly marg.] for the grace that is to be brought unto you at the revelation of Jesus Christ.’

1 Peter 1:13
There is to be a revelation of Jesus Christ. He is to appear, to be unveiled, to manifest Himself. He appeared once at His Incarnation to seek and to save that which was lost, God manifest in the flesh; but He appeared only for a time. Finishing the work of redemption, He went back to where He was before, became unseen, and abides there and thus now, and till the time of the restitution of all things. When He shall be revealed we know not; nor would it do us good to know. Enough for us to know and believe that He is coming.

The revelation of Jesus Christ brings grace. This does not imply that there is little or no grace now. Salvation is not postponed to the second Advent. We have sonship, living hope, security, faith, joy, love, here on earth. The Lord keeps His best wine unto the last. But with all the grace given now to believers, they need more, and get more, at His revelation. There is brought to them—

I. The grace of perfect vision of Him Who is now unseen.—They shall see Him as He is. To what extent and in what way He is seen between their death and His coming we know not. Their souls depart to be with Him where He is. Yet such a vision cannot be perfect in comparison with that which takes place when He appears in glory and they appear with Him. St. John places the beatific vision in connection with the manifestations of the sons of God at the redemption of the body, i.e. at Christ’s reappearing. Now we see only the reflection, as in a mirror, of Him and His glory; then we shall see Him face to face, and know even as now we are known.

II. There is brought to them the grace of perfect likeness to Christ.—They shall be like Him, for they shall see Him as He is. While they gazed only at the image on the mirror, the assimilation was imperfect, slow, and gradual. When Christ is seen at death the likeness is complete as regards the soul. The revelation of Jesus Christ brings perfection of resemblance to the whole man, when He raises the body incorruptible, and spiritual, and glorious, changing it and fashioning it like unto the body of His own glory.

III. There is brought the grace of perfect acquittal.—Now they have the grace of justification freely and fully; are pardoned and accepted in the Beloved; are assured, more or less, of their righteous standing before God through Christ’s righteousness. But all this is done very much as a secret between God and them, out of sight of the world, and sometimes without an undoubted assurance of it on their part. Grace, however, in the day of the revelation of Jesus Christ, will openly and fully declare and manifest their past justification, putting their salvation beyond all doubt, and ratifying all former gracious judicial action with them.

IV. There is brought the grace of perfect avowal and recognition.—Christ then owns them as the ‘blessed of His Father, for whom the kingdom was prepared’: confesses them, without any shame, as worthy of Himself and their sonship and inheritance before the Father and the holy angels. Now He does acknowledge them, but not always openly, mostly in secret, by the witness of His spirit, by the works and sacrifices He enables them to do and make; not so, however, as that the world shall recognise this His testimony to them without fail, or account for it on other than natural and worldly principles. His name is not now visible on their foreheads, though written there; they carry no marks of their spiritual dignity on their persons here; the world knoweth them not, as it knew Him not. But then they shall appear with Him in His glory and sit with Him on His throne, claimed and manifested and treated as His own, whom He is not ashamed to call His brethren and to identify with His own eternal future.

V. There is brought the grace of perfect joy and glory for ever.—Then they actually enter upon the inheritance, which is now reserved for them as they are kept for it; beyond all heaviness or need of it, no longer in pupilage or minority, no longer receiving earnests and first-fruits; having all happiness unalloyed; having God Himself as their God and portion for ever, with all enemies subdued.

Illustration
‘While apostolic men looked for the coming of Christ, they looked for it with no idea of dread, but, on the contrary, with the utmost joy. In this chapter St. Peter sets forth the glorious advent of our Lord as an event to be hoped for with eagerness. It was to him not a day of terror and of thunders and of overwhelming confusion, but a day of the consummation of the work of grace—a period in which glory should crown the grace received through the first manifestation of the Lord. It was all joy to the early believers to think of the Lord’s appearing. The falling stars, the darkened sun, the blood-red moon, the quivering earth, the skies rolled up like an outworn vesture—all these things had no horror for them since Jesus was thus coming. Though all creation should be in a blaze, and the elements should melt with fervent heat, yet Jesus was coming, and that was enough for them; the Bridegroom of their souls was on His way, and this was rapture unspeakable.’

(SECOND OUTLINE)

THE HOPE OF THE ADVENT
A Christian man’s thoughts and energies should be concerned with the Lord’s reappearing, and not the day of death. The day of death is never held up to us as the object of preparation. It is not in itself attractive. Whatever grace it brings is little in comparison with that brought by ‘the revelation of Jesus Christ.’ The revelation demands—

I. Spiritual readiness, in the loins of the mind girded, the thoughts collected, braced, prepared, and on the alert, with nothing left till the last (cf. Luke 12:35-36).

II. Spiritual self-restraint, in sobriety; neither too elated nor too depressed; using the world as not abusing it; not thinking of ourselves more highly than we ought to think, taking heed to ourselves lest at any time our hearts be overcharged with surfeiting and drunkenness and cares of this life, and so that day come upon us unawares (St. Luke 21:34).

III. Perfect hope; desiring, picturing, expecting the revelation and what it brings; hoping perfectly, never letting go hope, though the day seems far off and the prospect grows dim; never saying, ‘My Lord delayeth His coming,’ but rather, ‘He that shall come will come, and will not tarry.’ Hope, perfect hope, sustains and stimulates, gladdens and purifies, and so prepares us for the grace that is to be brought unto us at the revelation of Jesus Christ.

Illustration
‘How full of the Lord were the minds of the holy writers! St. Peter can scarcely write a verse without an allusion to the Lord Jesus Christ. Then, again, how ardently these men expected the coming of the Lord Jesus Christ! St. Peter was continually speaking of it, and so was his beloved brother St. Paul. They evidently looked upon His advent as very near. They were not mistaken in this belief. It is very near. A long time has passed, say you? I answer, By no manner of means; two thousand years is not a long time in the count of God, or in reference to so grand a business. We are dealing with eternal things, and what are ages? Let us patiently wait. “The Lord is not slack concerning His promise as some men count slackness”; let us persevere in the same belief which filled the minds of the early believers, that Jesus will come, and that He will surely come quickly. Be ye as men that look for His coming at any moment.’

Verse 14
CHRISTIAN OBEDIENCE
‘As obedient children.’

1 Peter 1:14
There are three, and only three, motives for obedience: Interest; Fear; Love. There is the obedience of the hireling; of the slave; of the child.

I. The obedience of the hireling.—It has often been mistaken for Christian obedience. Here is a man whose life is a subject of wonder. Men say of him, ‘What holiness!’ But on closer inspection I perceive that there is not in that soul a spark of love. He has reasoned thus: ‘To gain heaven, I must suffer and live meritoriously.’ Is such a man fit for the kingdom of heaven? No. Heaven is to be purchased neither with money nor with merits. God will not accept an obedience of which the secret and supreme motive is interest. There may still be in your heart a tinge of the mercenary spirit. Have you not murmured when affliction has assailed you? These murmurs, whence did they proceed if not from miscalculation? If the Christian does not obey for the sake of a reward, it does not follow that Christian obedience is left unrewarded. The teaching of Christ may be resumed in these words: ‘Blessed are they that mourn.’ ‘They that mourn,’ that is the sacrifice. ‘Blessed,’ that is the reward.

II. The obedience of the slave.—It had been easy for God to obtain servile obedience. He could have bowed under His yoke every rebellious will. He has not done so. He has not wished to do so. An obedience inspired by terror has no value in His sight. The gospel is in reality but a solemn and touching appeal to our liberty. An ancient poet said that the tempests which agitate the depths of the ocean only serve to form the gems that are found beneath the waters. Can we not say likewise that all the designs of Providence, such as they appear to us in Scripture; that all the threatenings of God, His chastisements, the afflictions He sends, have no other purpose than to produce this masterpiece of creation, this triumph of Divine love—souls that consecrate themselves freely to God? In presence of the Cross servile obedience is derision.

III. The obedience of the child.—God will not be served by mercenaries nor by slaves. Who then will serve Him? The Apostle answers, children. This word resumes the whole subject: absolute dependence upon God, holy respect, tender love. It reminds us of the motives we have for obedience. It removes whatever of servility or interest might mingle with Christian obedience.

Illustration
‘Here is a man who flatters himself he will shake off the yoke. He will be his own master and do his own will. He has no sooner entered upon this course than a passion appears, saying, “Follow me,” and he follows it; “Disgrace thyself,” and he disgraces himself. And when it has led him whither he would not go, when it has crushed his energies and paralysed his will, the unhappy victim discovers that he has only exchanged a willing obedience for the most servile degradation. Man created to obey does not avoid this duty by separating himself from God; he only changes masters. There are those who yield obedience to necessity, to force; some to duty, others to charity. The Christian alone directly obeys Him Who is truth and love. What constitutes his greatness is that he freely responds to the design of his Creator. Not fatally, as do the worlds His mighty hand has scattered in space.’

Verse 16
PERSONAL HOLINESS
‘Be ye holy; for I am Holy.’

1 Peter 1:16
The question at once meets us, ‘What is holiness?’ The original word, which we have translated ‘holiness,’ means ‘without earthliness.’ We are ‘of the earth, earthy’; the contrast to holiness, so that, more practically, God only is holiness. He, and He only, is ‘Holy’; and everything else is ‘holy’ just as it connects itself with Him: that which is dedicated to Him, that which has Him in it, that which is like Him, that which serves Him—that is ‘holy.’ Heaven is the ‘holy of holies,’ because heaven combines all these; and nothing can enter there which is not ‘holy.’ Holiness is one of the signs of being a saint—a saint on earth, and a saint in heaven.

I address myself now to those who feel that they are not ‘holy,’ or, if holy at all, much more unholy, and who ask, ‘How shall I be “holy”? How shall I become one of the holy family?’

I. It is the province of the Holy Ghost to make you so.—There is no other way in the world. And if you do not recognise and use that well, looking to the Holy Ghost, every effort you can make will be a failure. It is His province, and He Himself must do it. It is His prerogative. It is His business. It is His work. He and He only makes ‘holiness.’

II. The next step to be ‘holy’ is to at once give up and conquer anything—however dear, however pleasant—which your conscience now tells you is incompatible with ‘holiness,’ and which makes you, if not hate God, yet certainly, in feelings, unholy!

III. Recognise your unholiness more—however good, or however small, in anything you allow. The very sense of your unholiness shows there is a token for good, which God has given you, and you must work it out: ‘Lord, Thou hast not quite left me. Thou hast, in Thy mercy, given me this feeling, that I am a sinner. Now give me more. Give me more. Do Thine own work, Lord, in my soul, and do Thou guide me.’

IV. Undertake some special means or step to holiness.—More prayer. Could not you go to your room, in the middle of the day, and have a little prayer? Could not you be in the ‘spirit of prayer’ everywhere?—those silent prayers, even in the midst of business! More earnest prayer, more personal prayer, in the closet and everywhere! More faithful dealings with your own soul! More real study of your Bible in secret communion with God? Could not you just fancy yourself sitting at the foot of the Cross, and looking up to that dear Lord, as bleeding there, till the very sight of Him brings ‘holiness’ from us?

V. Cultivate some religious companion.—Look around you, and see; and make, if you can, one, one real, religious friend. It will be a great help to you.

VI. Undertake some work at once.—Some work expressly for God—for His poor, for His children, for His Church—done with a purer and higher motive than before, for His sake.

VII. Pay more attention to your public and religious duties.—Take the Holy Communion more regularly, and with more faith and expectation of what you are going to find there.

VIII. Deal with your conscience.—Be scrupulous in the little things, the trifles, of life. Let your family, and your servants, and your whole household, have cause to see, and say that you are endeavouring to be a better Christian, and more like your Master. And you will find it a very good thing to take an interest in somebody’s soul, somebody’s soul!
Illustration
‘The nature of man makes resemblance to God possible. It is a sublime truth that there is such resemblance between God and our poor hearts that even in our fallen condition there is enough of the Divine image left upon us for us to hear this heavenly voice and to know that it has a triumphant message even for us. We are not so smitten but that these words appeal to our conscience and are verified by our experience. It is possible for us to yield ourselves unto God, because He is God, and we are made in His likeness.’

Verse 17
SOJOURNING IN FEAR
‘Pass the time of your sojourning here in fear.’

1 Peter 1:17
That seems to be a discouraging kind of exhortation to give, and it contrasts very remarkably at first hearing with the raptures of the previous part of this chapter. But it is not really so. Let us think for a moment of what the temper of mind which is enjoined upon us here really is. Do not let us be led away by words. The word fear means a great many different kinds of emotions. Its lowest form is that of a shadowy apprehension of personal mischief. But then it runs through all the gamut, or scale, of different kinds of emotions until it gets right up into a thing that the calm angels who stand before God’s throne, serene in their perfect blessedness, have in the loftiest measure. ‘For God is greatly to be feared in the assembly of His saints.’ And so fear, as inculcated upon a Christian, as the companion of his continual hope, and of his unspeakable joy, and of his deep and central love, means, first and foremost, that lowly, thrilling, and glad apprehension of the greatness and majesty of our God.

I. The grounds upon which this temper is urged upon us by the Apostle.—They are two, one of which precedes the exhortation, one which follows it. The commandment is thus, as it were, like a jewel in the setting, embedded in the reasons upon which it reposes.

(a) Here is the form of the first. ‘If ye call on the Father,’ or, as it may be rendered, ‘If ye call Him Father, Who without respect of persons judgeth according to every man’s work, pass the time of your sojourning here in fear.’ Now that has no reference to a future judgment. There is emphasis in the present tense. ‘He without respect of persons judgeth,’ not will judge. He does it each moment, and judges His children just because they are His children, for judgment begins at the house of God. And this is the Apostle’s thought, that the paternal and filial relation make it certain that a Christian man’s faults will all bring about, here and now, and all but contemporaneously with their doing—will all bring about consequences that He will not like.

(b) The second motive upon which the exhortation is based follows it: ‘Forasmuch as ye know that ye were not redeemed with corruptible things, as silver and gold, from your vain conversation.’ The word ‘conversation’ is the noun, governing the verb in the text rendered ‘pass the time of your sojourning.’ ‘But with the precious blood of Christ, as a Lamb without blemish and without spot.’ That is to say, did God think it worth His while to lavish such expenditure of power, and to make that great sacrifice, and shall not we, knowing the expense at which our redemption from a vain conversation and conduct has been made possible, see to it that a holy conversation and conduct marks us? The fear is to be built upon gratitude, therefore there may be nothing in it of terror or of slavery. The remembrance of the price at which our redemption has been purchased should stimulate us to all diligence, ‘to perfect holiness in the fear of the Lord.’

II. Note the duration of this duty.—‘Let your conduct be in fear,’ as the element in which it moves, as it were, ‘during the time of your sojourning.’ Travellers in a strange land do not lie down at night without setting a guard over the camp; if they have no sentries, ten chances to one at midnight the wolf will come down on the fold, and all will be sudden alarm and confusion. And so says St. Peter. All evil assaults us suddenly. So ‘pass the time of your sojourning here in fear.’

III. The brevity of the watch may help to keep us awake while we have to watch. It is only a temporary lodging, says St. Peter; you are not going to stop here always. A man gets into questionable quarters in the course of his travels; and he is not quite sure about the dispositions of the people downstairs, and he says to himself, ‘I will sit up all night rather than run any risks. It will be morning before long.’ And so says St. Peter, Do not mind if you have to sit up all night and keep a watch; it is only a night after all. It is a part of your sojourning here in fear. When there are no more temptations, when there are no more dangers, when there are no more sins, there need be no more fear.

Verse 24-25
THE ABIDING WORD
‘All flesh is as grass, and all the glory of man as the flower of grass. The grass withereth, and the flower thereof falleth away: but the Word of the Lord endureth for ever. And this is the Word which by the gospel is preached unto you.’

1 Peter 1:24-25
In order to enter into the spirit of the Apostle’s utterances, we need to mark carefully each term of the comparison, or rather the contrast, which he establishes here. One term expresses, in elegant and forcible language, the thought of decay, the other of vitality. He speaks first of things which fade and pass away, then of that which flourishes and abides for ever.

The Word of God abides:—

I. Through the different periods of human history.—In all ages, look in where you will, you will find that one part of the furniture of this world has been the Word of God. Jewish prophets referred to what went before, and explained it; they point forward to what is to come after. Returned captives from Babylon collect the sacred books. The evangelists and apostles add to and complete it. Amidst all kind of changes and destruction the Word of God has come down to our own time; and it is part of the lustre of the last hundred years that the Bible has been accessible to six hundred millions of the human race.

II. Through the manifold assaults of human opposition.—Virulent and vehement has that opposition been under various forms, and yet the truth revealed from heaven has held on its way. At one time the roll on which a part of the Word was inscribed by a persecuted prophet was cut in pieces with a penknife by an impious king, and the pieces thrown into the fire, burning on the hearth before him. At another the Apostle who proclaimed that Word stood in chains before a cruel tyrant, master of the legions that governed the world. And those two instances are types of innumerable others when the power and the violence were against the Word, and on the side of its advocates were weakness and suffering. At other times men of high-sounding pretensions assailed the Word of God with arguments drawn from the depths and the heights of human reasoning and human research, and refused even to examine the credentials of the Book which claims to be inspired of God; and was it not Voltaire who scoffingly said that he allowed fifty years for the existence of belief in the Word? A man of lower condition here in England, and full of malice against Christianity, said, ‘I have gone through the Bible as a man would go through a wood with an axe on his shoulder to fell trees; let them lie; other priests, if they can, may replant them; they may, perhaps, stick them in the ground, but they will never grow.’ Thus kings, emperors, and philosophers, and common people have, in various ways, assailed the Word of God; but ‘no weapon formed against it can prosper.’ It holds on its way.

III. Through the various stages of human progress.—This is very important to observe; for we not seldom hear the taunting words of reproach, ‘The Bible did very well for those who lived in our father’s days, and in the old time before them; but we want something more advanced in these days of progress.’ Those who speak thus forget that while there is much progress in outward things, the real deep sorrows and wants of the heart of man are the same they always were; and therefore the same consolation and mercy which were needed in old times are needed now. Does it alter the sorrow of bereavement, for instance, because the tidings which formerly took months to come from India are now conveyed by the electric flash? Are not the words which comforted the sorrowing sisters at Bethany just as appropriate now when mourners reach the churchyard gate in any part of England, ‘I am the Resurrection,’ etc.? And when a man is convinced of sin and in fear of God’s wrath and damnation, the swiftest appliances of modern travel have no power to help him, because they cannot take him away from himself; and he needs now, as men needed of old, to believe in the word, ‘The blood of Jesus Christ cleanseth from all sin.’ As one in the foremost ranks of modern philosophers has said, ‘Science can triumph over the waves of the sea, but she has no secret for calming the disquietudes within.’ The Word is as much needed and as precious now as it ever was. ‘Thou wilt keep him in perfect peace whose mind is stayed on Thee.’ ‘Trust ye in the Lord for ever, for in the Lord Jehovah is everlasting strength.’

—Bishop Ryan.

Illustration
‘In some old Bibles of your grandfather, between the leaves which enclose some cherished passage that had often cheered the old man’s heart, there is, perhaps, a little relic of the past—“’Tis but a little faded flower”—the colour gone, but a good deal of the form still there. You must touch it very tenderly or it will crumble into dust and be all gone. It abides after a fashion, as human things abide; but it does not live and abide as Divine things live and abide. But the promise, over against which the little faded flower is lying, not only abides but lives—lives! It lives in ten thousand hearts as well as in yours, as rich in colour, as fresh in fragrance, as delightful to the soul as ever it was.’

ST.
02 Chapter 2 
Verse 4-5
PETER AND THE CHURCH
‘To whom coming, as unto a living stone, disallowed indeed of men, but chosen of God, and precious, Ye also, as lively stones, are built up a spiritual house, an holy priesthood, to offer up spiritual sacrifices, acceptable to God by Jesus Christ.’

1 Peter 2:4-5
Christ is everything to St. Peter in this Epistle. It is Christ’s resurrection that inspires the hope of rising again above evil and living a good life.

I. Are you crushed with the recollection of a sin into which you fell?—Do you know that the misery is that your best ideal, as it were, of life has entirely been obliterated because you fell into some sin of which you are ashamed, and you grieve over it, and would give anything to blot out that page? St. Peter, with all his tears of repentance, could not blot out the page of the New Testament that tells us he fell. It is there. You sinned. You cannot stop that. It is done, but you can be the better man now; you can rise above it in the resurrection of Jesus Christ; you can find, as he did, as he bids you find, your hope in Christ. Because Christ rose again, you can rise above your sin. Do you find it very hard to go on steadily enduring little difficulties that you have got to meet, the worries of life which perhaps send you into a bad temper and make you cross at home, an uncomfortable person to those round about you? He puts, before you the endurance and suffering of the Lord Jesus Christ, and that manly patience—never forget that patience, although it is so splendidly characteristic of women, is still one of the attributes of a man—and in that noble, manly, magnificent patience of Jesus, he would have you learn to meet all little difficulties, just as all great trials, and so persevere to the end. You say, ‘Well, but my heart and life are so cold and indifferent that I cannot rise to all this.’ He puts before you in this Epistle what the character of Jesus Christ is, and shows how that transforms a man, so that through the life of Christ, if you let it sink into you, you can become a different person, all because Christ has done that and is ready to give you of His grace. You know what it is to struggle against the passions of your nature, and to find that the sins of a sensual kind, impurity and the like, are the ones by which you are most severely buffeted, and it may be, yea, it is, a hard thing to throw them off and a hard thing to trample them down; but here he lets you into the secret of doing it. It is in the mind of Christ being formed in you, and that is possible if you will only let yourselves come so near to Christ as to learn what He is, Who He is, and what His power over you may be.

II. It is not only in dealing with persons as individuals, but in dealing with us as a Church, that St. Peter’s Epistle is so valuable. Here is his spiritual building up of the Church brought before you in my text. It is not a thought peculiar to St. Peter; you find it in St. Paul’s Epistle to the Ephesians, and in the Apocalypse. But here you will find it plainly enough in the writings of St. Peter. From what Bishop Lightfoot wrote, I think it is very likely that St. Peter and St. Paul were thrown very much together at the time when St. Peter composed this Epistle and St. Paul composed his Epistle to the Ephesians, which would account very much for St. Peter’s writing in this peculiar strain of the building up of the Church. And the great theory that is filling the minds of both of them is this: that there is to be a great spiritual temple built—that is, a great Catholic Church—and each member of it is to be a spiritual stone in this great edifice. We Churchmen are constantly being accused of narrow-mindedness and exclusiveness. I wonder if those who criticise the Church understand it. That which we, according to our Prayer Book, are aiming at, and ought to be aiming at, is that breadth and catholicity of the Church which will not allow sectarianism, and therefore has to hold itself aloof from divisions and dissent because it realises that we ought to be one body, we ought to be one great Church. We are to realise what the unity of the great body is—we are to be built not into a number of separate small edifices, but to be built up into a great spiritual temple; and who can help seeing the strength it would be to Christianity if we realised that unity, if, instead of all that struggling and fighting, one set of people against another, we learned what that spirit of unity really is!

III. The explanation of the fact that Christianity does not take strong hold on the world, is because we are divided among ourselves. Let us learn to be united under our King of Kings, to realise the unity of the Church, and then we shall know what it is to be able to win souls for Christ. I am not saying one word to argue that there is to be a fixed adamantine kind of level of thought, or an absolute dictatorial uniformity. Unity is an entirely different thing from uniformity; and it is that unity of the Church which fills the mind of the Apostles. They have got the one thought of the one Head of the Church, Who fills every particle of their minds, their hearts, and their wills, and they want to be and they want to do all they can for the Lord Jesus Christ.

—Bishop G. W. Kennion.

Illustration
‘We know well enough all the claims that are made in the name of St. Peter. If you study this Epistle right through you will not find one word said about his supremacy over other Apostles or over other people. If you read this Epistle with microscopic care, you will never find one trace of infallibility in it; but what you will find is that the strenuous, active, buoyant, high-spirited character that you knew of in Peter, the fisherman, called to be an Apostle, is, after his fall, his repentance, his reinstalment, and his baptism by the Holy Ghost, turned into a new channel. And because he is so entirely absorbed in the life of Jesus Christ, he bases all that he teaches, all that he thinks, all that he wants others to be, upon what Christ is, upon what Christ has done, and upon what Christ is able to do for those to whom he writes.’

Verse 5
LIVING STONES
‘Ye also, as living stones, are built up a spiritual house, to be a holy priesthood, to offer up spiritual sacrifices, acceptable to God through Jesus Christ.’

1 Peter 2:5 (R.V.)

That ‘spiritual house’ of which these Jewish Christians were to form a part is to-day, after the lapse of centuries, still in building. It is built upon the bed-rock, if we may venture so to call Him, Jesus Christ—‘that rock was Christ,’ says St. Paul. Based upon that rock is the foundation of the Apostles and prophets, and reared upon them as on a foundation is the spiritual fabric of the Temple or Church of God in which all the saints of God are to find a place. Let us examine what we mean by this a little closer.

I. A spiritual house built of living stones.—The material fabric of church or temple is made up of various parts, and each part has its special use. Each part, too, has its component elements, some more notable, some less, some in the broad light of day, some in dark and obscure corners. Some of these needed more cutting and hewing than others, but every individual fragment of the building has to be fashioned in order that it may fit into its place in the whole.

II. So each individual in the Church of God has to submit himself to the Master Builder’s hand.—For some He designs notable places in His spiritual house on earth, and still more in the house eternal in the heavens. For others here on earth there are obscurer positions—some, indeed, quite hidden away from the notice of men. The humble, modest, retiring, God-fearing Christian is just as much a stone in the building as the most remarkable bishop or archbishop, or leading layman. And as in the material fabric there are parts that lie quite out of sight, so in the Church of Christ there is many a saint whose life is hidden with Christ in God. But there is one essential difference between the material stones and the spiritual. The material stones are dead, lifeless. The spiritual stones must be living. There must be energy, power, progress about them. The earthly house of God of which they form a part is but temporary, and a place of preparation for the house eternal in the heavens. So we may see sometimes a temporary church erected where a congregation may be collected, trained, and prepared to enter into possession of a beautiful permanent church later on.

III. If there is to be this gradual preparing and fitting into the spiritual fabric of the living stones, how is it to be effected?—Surely by training and discipline. The stone has to be cut, it has to endure ‘many a biting sculpture.’ So the living stone has to go through much. There is more or less to be cut away. Rough parts have to be made smooth, sharp angular points have to be taken off; it has to find its place amongst others; it has to suffer the hard blows, it may be of adversity or pain; and this process has to go on all through life. The earthly Church of Christ is not perfect—nothing human can be—but as a whole and in its individual members it has to endure trouble and hardship. Perhaps such a time of stress may be coming near to us now, who knows? It is only in this way that the earthly living stone can be made fit for its place in the heavenly temple. Just as Christ, the Bridegroom, was made ‘perfect through suffering,’ so the Church, His Bride, must, during the times of her probation, undergo suffering too if she is to be made perfect. What does St. Paul say? ‘Christ loved the Church and gave Himself up for it … that He might present the Church to Himself a glorious Church, not having spot or wrinkle or any such things, but that it should be holy and without blemish.’ This is what the house not made with hands, eternal, in the heavens, ‘a building from God,’ is to be.

IV. ‘Living stones,’ selected by the Master Builder, and called to high duties and privileges; you are called also to high office. Just as in the Jewish Church there was a priesthood which discharged ministerial offices, whilst at the same time the whole people were ‘a kingdom of priests,’ so it is now. We, too, have a priesthood to whom is committed ministerial office on behalf of the rest, but none the less are we made, all of us, ‘unto our God a kingdom and priests.’ It is for the lay people to exercise their privileges in this respect, and to confirm and ratify what is done in their name by their own participation in it. Ye are a royal priesthood. Carry out to the full your duty, and that in every branch of Church work. It is because the laity have been too much inclined in times past to leave their part of the work undone or to be done by the clergy instead of themselves that Church people have not realised to the full all the privileges and duties to which they were called. There is not one of us that ought to be content unless he or she has something to do in the Kingdom of Christ and for the glory of God. A perfunctory attendance at church on Sundays, perhaps only once, and nothing done or attempted besides, is very far from the ideal which the busiest of us in the affairs of the world ought to aim at. To belong to a holy priesthood, as you do in virtue of your Christian calling, implies also, as the text teaches us, the offering up of spiritual sacrifices.

—Rev. Dr. Redpath.

Illustration
‘I think we can very easily understand how St. Peter came to use this language to those to whom he was writing. They were already Christians—that is the meaning of the word “elect” in the first verse of the Epistle—but they were also “sojourners of the Dispersion”; that is, members of the Jewish nation scattered abroad in various parts of the world, “in Pontus, Galatia, Cappadocia, Asia, and Bithynia.” These were to be the recipients of the letter, and the Apostle had to consider what language would best appeal to them. He would think of them as still in heart Jewish nationalists to the backbone, with their thoughts and affections always reverting to their own country, their own holy city, and in it their own Temple, the centre of their own religious worship, the place which God had chosen to place His name in.’

Verse 7
THE PRECIOUSNESS OF CHRIST
‘Unto you therefore which believe He is precious.’

1 Peter 2:7
How unspeakably precious is Christ ‘set forth as a propitiation for sin’—‘Who Himself bare our sins in His own body on the tree!’

I. It is therefore for every one of us a practical question, Have we received Christ into our own hearts? Is He practically potent and precious in our daily lives? Does he inspire, and sanctify, and comfort us in daily experiences? Can we say of Him, ‘Christ, Who is our life’—‘The Lord Jesus Christ, Who is our hope’? Were we suddenly called to stand before God, should we be ‘found in Him’? It is not a question of notions or beliefs about Christ, but of living experience of Him, practical appropriation of the grace that He brings, practical quickening by the life that He is. Everything, therefore, turns upon your individually receiving Christ, upon your religious experience of Christ, linking your life to His life, rooting yourself in Him, as the branch is in the vine.

II. Do you, then, so trust in Christ? Have you so received His atonement? Have you any experimental understanding of the things concerning which I have spoken? Is Christ precious to you above all things else—above pleasure, and wealth, and sin, and friends, and life itself? Is He nearest you in thought and dearest in affection—the supreme good and joy of your life?

III. And in your practical estimates of things, is that desired by you most eagerly which brings you the nearest to Him—the converse, the prayers, the hymns, the preaching, the Church, the ordinances? Does that which makes you know the most of Him attract and delight you most? And if you are indeed His and know His love, it will be a good thing to try yourself often and ask, If such and such a comfort were taken away, could I stay myself upon His love? If I had none of these things, would He suffice? If He should say, ‘Keep all without me,’ or, ‘Give up all and keep me alone,’ which should I choose? If I had now to leave everything and sit at His feet, would this be happiness and joy to me?

IV. Some Christians are satisfied to go on without this—taking as much of the world as they decently can, satisfied with a practical distance from God, without conscious peace and joy, and without anything in the tone, or spirit, or conversation that savours of heaven. Beware of this! If you know and love Him, live for Him. A Christian that leaves not at every turn a savour of Christ is a denial of Him!

Verse 9
THE HIGHEST OF ALL VOCATIONS
‘Ye are an elect race, a royal priesthood, a holy nation.’

1 Peter 2:9 (R.V.)

In the eyes of the early Church it was so splendid and sacred a distinction to be within the people of God that no distinctions within the body were anything like as important. To be a layman—whether you were Apostle or only a hearer—was to be a man called, chosen, marked, consecrated, responsible; to be a layman was to have a vocation and a value.

I. Here lay one of the chief outward differences between the religion of the Temple and the religion of the upper room. The old Jewish Church was split into sharply divided castes: the priest, charged with the work of sacrifice, purification, and prayer; the scribe and lawyer, charged with the authoritative dogmatic exposition of the law, stood clean apart on a higher plane from the common and despised people which knew not the law. The new Church, on the other hand, was one; manifold in tasks but one in spirit, feeling, life; one in the supreme fact that its ascended Lord gave, inspired, sustained the energies of every member. If one man was commissioned to teach, yet all were bearers of the Spirit; if one stood alone to offer the Eucharist, yet all were in the sacerdotal body, fellow-offerers and sharers in the one sacrifice. There was no room for modern clericalism then, because there was no room for the modern layman, or for what common opinion means by a layman to-day.

II. Many of the causes which led to the gradual separation of clergy and people were natural, and in their working, justifiable. While in the earliest age a presbyter or deacon would have his trade to follow if he were free, or his master to serve if he were a slave, as the Church grew towards maturity the increase of clerical responsibilities made it necessary to provide a special maintenance for the clergy; the clergy took a stated share of the monthly offerings of the faithful.

(a) The effect of this arrangement was that in turn all Church officers came to stand on the footing claimed by St. Paul as permissible to an Apostle; preaching the gospel, they lived by the gospel. Yet even when this step was taken, and the line of division between cleric and layman became visible as a professional distinction, there was much in early Church life which tended to preserve the conception of Christian unity. Within the Church walls the differences of function brought the distinction between the orders into prominence; but in daily life it was less obvious. Moreover, the lines of hierarchical division were crossed by other distinctions. The possession of a spiritual gift, such as prophecy, might lend one layman more weight than he would have had as presbyter or deacon; another as a confessor or martyr might wield an authority almost as great as that of a bishop; another as a scholar might be found preaching and teaching even where the higher clergy were present to sit under him. Further, for several centuries the laity retained their place in corporate functions of vital importance, such as the election of clergy and bishops, or conciliar deliberation.

(b) But little by little the laity lost their ground. The clergy became more and more official and professional, and with the specialisation of clerical work came the lowering of the ideals of the laity. As bishops, priests, deacons, and the rest passed clean away from secular life into a sphere of their own, and the clerical profession, the clerical world, came into being, so little by little it began to be felt that the layman’s was a lower vocation and a lower responsibility: that he might wear a lighter cross and tread an easier path; and from this root sprang all that lamentable classification of Christian callings, more deadly, perhaps, than any schism, which put the monastic life highest of all, the clerical vocation next, and lowest that of the mere Christian, the mere layman.

III. Shall we ever retrace and reverse the story of this miserable degeneration?—Will the time ever come when to be baptized, confirmed, and a communicant is felt to be in itself the highest of all vocations? We feel and speak now as if the difference between man and priest, priest and layman, were a difference in kind, whereas that between Churchman and non-Christian were only a difference in degree. Shall we ever come again to feel that to be in or out of the body of Christ is an alternative so tremendous that in comparison with it the difference between priest and layman dwindles almost into insignificance? If that apostolic conception ever returns, then I will dare to suggest that it may bring with it not only life to the dead bones, but also the return of one other feature of the apostolic age.

IV. The army of our priesthood.—What is it but a series of skeleton battalions? The diaconate we have all but abandoned, utilising it solely as a stage in the probation of a priest. But is it altogether beyond the horizon of any one’s dreams that if the vocation of the laity were restored to its true place of honour we might dare to fill up the skeleton battalions as they would have been filled up in the apostolic age? Then there were men—a few—who, preaching the gospel, lived by the gospel; but the mass of men in holy orders were also men of business and handicraft. There must always be an army of priests who shall withdraw from secular cares, and “draw all their cares and studies” towards the work of the ministry; but must there never again be men in holy orders who live and work and gain their bread in ordinary employments? It would be easy to show how the intolerable strain put upon many a town priest might be lifted if this dream came true, and how the brotherhood of the Church might be welded together, if only in this matter precedent were our servant and not our master. At present we have pushed so far out into the realm of experiment as to restore, partially, timidly, tentatively, the order of Readers. The gain is real, but it is jealously guarded by restrictions, and it is proportionately small. I would plead for a bolder outlook, and will venture to put the plea in one concrete form.

—Rev. H. N. Bate.

Illustrations
(1) ‘One strange feature of the traditional organisation of the Church is this: that while we revere the vocation of the clergy and undervalue that of the laity, yet each one of the three orders is miserably undermanned. A Christian of the fourth century would say that a Bishop with a diocese of 30,000 Christians would have as great a burden of pastoral responsibility as any man could bear, that a diocese of 100,000 was unprecedented, one of 1,000,000 unthinkable. Our episcopal order, with its dioceses of two, three, and four millions, is but a fraction of what the Church of England practically requires for its immediate needs.’

(2) ‘At the Pan-Anglican Congress the Bishop of Auckland made a moving appeal on behalf of the young nations—Canada, Australia, New Zealand, South Africa—for men to go out and help to keep the white man Christian; “to save the man in the back blocks from the curse of trying to do without God.” Every one knows that as things are we can do nothing else and nothing better than to feel it as natural and normal for a priest to go out to New Zealand as it is for him to move from parish to parish at home. But one cannot help asking oneself how St. Paul, or a Church inspired by St. Paul, would have heard and answered the cry of the young nations. Can you imagine St. Paul writing back from Spain or from Corinth to Antioch, Jerusalem and Cæsarea, “Send us elders and deacons, for there is work to be done, and it will all go to pieces unless you send us men”? You know what he did and what he would do. He went and founded local Churches, and he found their officers on the spot. He “ordained elders in every place.” In the Canadian township he would not be content, would not think that there was a living Church at all, unless he could leave the farmer, the builder, or the schoolmaster as elders and deacons of the local brotherhood, to minister, to administer, to break the bread for the people of Christ.’

Verse 11
FLESHLY LUSTS
‘Abstain from fleshly lusts, which war against the soul.’

1 Peter 2:11
A fleshly lust is either the desire for anything inherently sinful, or the inordinate and excessive appetite for anything inherently harmless or indifferent. The attribute ‘fleshly’ points to the origin and sphere and aim of such lusts. A list of them in Galatians 5:19-21. Being fleshly, they cannot but war against the soul. They war against the body in many instances, but their worst influence and most pernicious is on the spiritual nature of man.

I. Indirectly they act on body and mind.—Close connection between soul and body through the mind. A healthy soul depends much on ‘a sound mind in a sound body.’ Fleshly lusts injure the body beyond the natural power of toleration, partially or totally, temporarily or permanently. The state of the body affects the mental powers in their exercise correspondingly, enfeebling thought, indisposing to thought, absorbing time for thought, narrowing the inlets of light and truth and grace to the soul.

II. In their direct influence—

(a) They blunt conscience and stifle its faithful warning, and demoralise.

(b) They separate the soul from God and that fellowship which is its true life. Under shame and fear men hide from God, feeling that they cannot have fellowship with Him and keep their lusts. Withdrawal from God is deadly to the soul.

(c) They whet the appetite for repetition. They grow by what they feed on, demand fresh gratification. They raise distracting, exhausting, painful strife if satisfaction be denied; absorb the soul’s energies in resistance; monopolise time, thought, attention, and moral power; all which should have been devoted to other duties. It is at the soul’s expense that resistance is made, at the expense of higher duties, and with the loss of opportunities for positive progress. If not resisted they enslave the soul and take the pith out of it. With every gratification so much moral strength passes over from us into that which masters us, and the power of resistance is gradually but surely lost.

(d) They inflict future and eternal injury. Sowing to the flesh, so as to be the hopeless slave of corruption, must inevitably lead to exclusion from the holy kingdom. Lusts indulged in lessen the capacity of the soul for God, and give a believer a lower place in heaven than he would otherwise have. Part of the misery of the lost may be the perpetual mastery of these lusts, the perpetual check of an awakened conscience, and the absence of material for gratification. The warning is addressed to Christians as strangers and pilgrims passing on to eternity. Their safety lies indeed in the grace of God, but it lies, too, in their ‘abstinence.’

Verse 15
FOOLISH MEN SILENCED
‘For so is the will of God, that with well doing ye may put to silence the ignorance of foolish men.’

1 Peter 2:15
Christ’s disciples need not expect to fare better than their Master. Men will say all manner of evil against them falsely for His sake, misunderstand their principles and motives, misrepresent their actions and words, exaggerate their infirmities, and magnify their inconsistencies.

I. They who speak against them are ignorant and foolish men.—That is one comfort. Such talkers do not understand the Christian in his difficulties and conflicts, and aspirations and aims, and successes and failures. They have never felt the like, so as to sympathise and hold their tongues. They are foolish in having no such aims, in judging Christians by their own ignorance, in speaking against the excellent of the earth, in being themselves destitute of saving wisdom. Still the Christian may be irritated by the very fact that he has to suffer from ignorance, and that, too, of foolish men; yet he should pity rather than be irritated.

II. The ignorance of foolish men may be silenced.—This ignorance, the worst, the most pertinacious and hopeless. They may not be convinced, but they can be silenced, as if theirs were the unreason and ignorance of brute beasts.

III. Not by word, or pen, or argument, or retort.—Answer not a fool according to his folly. Well doing alone silences them; in all the relations of life, especially in those that are most public, as citizens and subjects to the monarchy and the magistracy, in the discharge of political duty and the enjoyment of political privilege, in the exercise of our Christian liberty, acting in all things as servants of God and for men’s good, as members of society honouring all, respecting what is good in all, as members of one church, loving the brethren, fearing God. Deeds are stubborn things. Even ignorant and foolish men cannot get over ‘well doing.’

IV. It is God’s will that this should be done.—It is not a matter of policy or worldly prudence for personal comfort. We dare not be indifferent for our own sakes, or for theirs, or for Christ’s. Not only our comfort and usefulness, but their salvation and Christ’s honour are involved. It may not be to our liking to employ well doing. That it is God’s will should be enough.

Verse 16
THE AMBITION OF LIFE
‘Servants of God.’

1 Peter 2:16
I wish to set before you service as the great object and ambition of life. There can be no more princely motto than this ‘I serve.’

I. Service is the only true measure of greatness.—Run your minds over the good men of the world, and ask why it is that generation after generation has determined to stamp them as great. Why is it? Because they have done great service to God and to man. Think of any of the departments of life. Why do we call Shakespeare great, or the Duke of Wellington, or the man of science—Mr. Darwin, for instance—or our great musicians, Handel, and so forth? Surely because if you apply this test to them you will find that in every case the man whom we stamp as great has done good service. And need I remind you that the greatest Servant the world has ever seen was the Incarnate Son of God Himself, Who said of Himself, ‘I am among you as one that serveth’?

II. Society is bound up by, consists of, a texture of services, great and small, rendered to one another. And if you were to attempt to resolve society into a very simple condition, in which there was not this wonderful variety of interdependent and mutually contributory services, we should be going back at once to barbarism. It is civilisation, Christian civilisation, that has brought about this marvellous texture of mutual services. If you think for a moment of what we term domestic service, consider how absolutely necessary it is for the work of life. Take a very simple instance, a Cabinet minister. Let us imagine for a moment that owing to the annihilation of our necessary system of division and combination of labour, he was to find himself some day compelled to provide for himself, to do his housework himself, and so forth, how would it be possible for him to do his service to the nation? His service to the nation can only be rendered if there are other servants doing departments of work which must fall upon him, unless he is able to get it done for him, by our system of domestic service. And in this respect the body politic is like the natural body.

III. We cannot hope to render great service; but what can we all do?—There is no one who cannot have this ambition, and hope to realise it; we can all greatly serve; we can all serve magnanimously; we can all, according to our different circumstances and equipment, and opportunities and capacities, and so forth, we can all render to God and to man the very best that He has put within our reach. Are we doing so? That is the question. Are we attempting to slip through life, getting as much self-enjoyment out of it and shirking the service in which our true happiness should be found? or are we spending our very best selves, bringing to bear upon that particular part of service which, for the time being, God has committed to our hands, whether it be small or great, are we bringing to bear upon it, I say, all our equipment of mind, all our resources, material, or money, or property, or influence, station, and the like? This is the question that goes to the very root of our life, goes to the very root of social happiness and progress. And may I especially lay stress upon this aspect of the matter to any of those who may be present who may think that the work and service of life which God has bestowed upon them is a small and dreary and unsatisfactory one, those who have not yet learnt to see its possibilities and dignity.

—Bishop Jayne.

Illustration
‘I dare say you may have heard these lines, very very familiar lines, which we should write upon our memories and try to live up to, setting them before us, incorporating this high and generous ambition:—

“Teach me, my God and King,

In all things Thee to see,

And what I do in any thing

To do it as to Thee.

All may of Thee partake;

Nothing can be so mean,

But with this tincture—for Thy sake—

Will not grow bright and clean.

A servant with this clause

Makes drudgery divine;

Who sweeps a room, as for Thy laws,

Makes that and the action fine.”

Is that not true divinity? Is not that the secret of generous and high-minded life? Is that not the kind of spirit we all need in order to make us live worthy of our God and of ourselves, and of that human nature with which He has knit us together, so that it must thrive to some extent, or dwindle and decay, according as we are loyal or disloyal in our rendering of service?’

Verse 17
BROTHERHOOD
‘Love the brotherhood’

1 Peter 2:17
This is an instruction which commends itself to our conscience, but which we find difficult to obey. The love of brethren seems, in itself, a reasonable requirement; and it is so decisively demanded by our Lord Himself (see John 13:14; John 13:34-35; John 15:12-13; John 15:17), that it ought to take a front place in the rank of Christian obligations.

The reference in the text is undoubtedly to the Christian brotherhood; yet we need not wholly exclude others from our thought.

I. The human brotherhood.—All men are related to Jesus Christ. For them He lived and died; He is addressing and visiting them all; He is claiming all as His subjects and servants; He is the one hope and refuge of mankind. As thus related to Him we may bring them within our view as we think of ‘the brotherhood.’

II. The Christian nation.—We distinguish one nation from another by the faith their populations hold and the principles they practise. Thus regarded, we are a Christian people. But we are very far from such a ‘brotherhood’ as St. Peter had in view.

III. The disciples of Christ.
(a) The inner circle of all those who, in any country and in any society, are looking towards the Saviour.

(b) The innermost circle of those who are closely bounded together in Christian fellowship, striving together for the faith of the Gospel.

Illustration
‘Remember where you are, if you be lively members of the body of Christ. You have been chosen out of the world, gathered into a fold of which Christ is the door, adopted into a home for the members of which He prayed to the Eternal Father “that they may be one, as We are.” If you be true to your character, you will find in the peace of love and unity of your Christian home not only a solace for the troubles of the world, but a counter-attraction against its sinful pleasures and shelter against its dangers. And, moreover, that love and union, which ministers to your joy, serves to the glory of God, and wins souls from the world into the Church.’

(SECOND OUTLINE)

THE ATTITUDE OF BROTHERHOOD
‘Loving the brotherhood’ includes many more thoughts and feelings than one.

I. Towards those that are within the human brotherhood it becomes us to show—

(a) A profound compassion;
(b) An intelligent solicitude;
(c) A courageous and Christian endeavour.
II. Towards those that are within the Christian brotherhood it becomes us to show—

(a) A deep fraternal sympathy;
(b) A genuine esteem;
(c) A cordial affection.
How can we love those who, while they may belong to ‘the brotherhood,’ show themselves unamiable at nearly every point? There is one way by which even this difficulty may be surmounted. We must regard ‘the brotherhood’ with Christian eyes.

Verse 21
NATURAL FAILINGS AND SPECIAL GRACES
‘For even hereunto were ye called’

1 Peter 2:21
There is always something very interesting in seeing what kind of men God chooses to send His messages to us by. God has many different messages to us, and God sends His messages to us by different messengers. The Bible was not all written by one writer. The New Testament was written by a great many different Evangelists and Apostles. We have four different Gospels by four different Evangelists; and though the greater number of the Epistles were written by St. Paul, still we have Epistles by St. John, and St. James, and St. Jude, and St. Peter. We try to see what things God chooses to tell us, by which messengers. Or, in other words, we try to see what are the particular things which each particular Apostle writes most about, and what were the points in that Apostle’s character which made him different from the others.

I. St. Peter’s natural disposition was what we should call hot and fiery.—He was eager, and impetuous, and impatient. He was always for doing everything at once. And you will remember especially how angry he was when first our Lord revealed to him that He was to be put to death by the Jews. St. Peter could not take in the idea. He loved his Master. He wanted to see Him honoured and obeyed, and he could not stop to think what our Lord might mean, and why it might have to turn out true. St. Peter was startled and shocked, and he never stopped to think, but spoke out hastily and angrily, and contradicted his Lord’s words, and drew down upon himself our Lord’s solemn anger, for he had spoken very wrongly. So, again, you know, it was St. Peter who tried to rescue our Lord when He was arrested the night before His Crucifixion. And yet for all his eagerness and forwardness, St. Peter was not steadfast. One time he would be going too far, another time not far enough. He wanted steadiness. Though he was so ready to act and to strike, he was not ready to endure. It was not natural to him to bear. His natural disposition, as we say, was quick and sudden, but it was not naturally good at endurance. Such, then, was the natural disposition of the Apostle St. Peter, who was commissioned by God to write this letter or Epistle.

II. Now let us look at the message from God in our text, and let us put it alongside of what we have seen of the natural disposition of the Apostle who wrote it.
(a) What is the message? He is telling Christian people something about what God meant them to be and to do when God called them to be Christians. St. Peter says to us ‘hereunto were ye called.’ Whereunto? What is the particular thing that St. Peter chooses out of all the many points of a Christian’s life to write to us about? It is about that very thing which St. Peter had found it so very hard even to hear of, when Christ his Master told him He would have to bear it. It is all about suffering wrongfully and taking things patiently, about doing well and being treated ill, and still not murmuring or reviling, but committing ourselves to Him that judgeth righteously.

(b) And why? Because such was Christ’s example, and because we are called to copy our Master, and therefore, hard as all this may seem, we must not think it hard. We are called Christians, and this is being Christians. Just as being a soldier means that a man must be ready to bear wounds and hardships and death; just as being a lawyer means that a man must study and think and advise, and not be enjoying himself in the sports of the field; just as being a clergyman means that a man must give up many worldly pleasures which may be quite right in themselves—so being a Christian means that we are bound to be patient and gentle, to be very enduring, to take injustice quietly, and not be at all surprised if we are found fault with for the very things which we know to be the best things we have ever done.

III. Taking St. Peter’s natural disposition, this is just the very last thing which we should have expected to find him writing about.—And it is not as if this came only once in St. Peter’s letters. If you will read them through you will see that the same thing comes over and over again. He is always telling us this. It seems as if he felt that it was one of the chief things he was commissioned by God to teach Christian people. It really looks as if St. Peter had never forgotten the rock on which, but for God’s grace, he was in such danger of making shipwreck—the rock of an impetuous, hasty disposition, quick to strike, impatient to bear, and therefore—as such people always are—unstable and unsteady. And we can hardly doubt it was so. Different people have different self-denials, according to what their dispositions are. What is a self-denial to one man comes quite easily to another. And we can have no doubt that to St. Peter the greatest self-denial was the checking his eager disposition, the having to bear injustice, and—what to a generous-tempered man is the hardest thing of all—the having to see injustice done, and yet not meddle because it was no business of his.

IV. Thus St. Peter learnt to bear his cross.—And then, when he had learned to bear it, he became quite changed; and instead of impatience being his particular sin, quietness and trust in God became his particular virtue; and then God chose him to preach the duty he had learned to practise; and we Christian people, all these centuries after, are learning from St. Peter to this day the great Christian duty of bearing injuries and forgiving injustice. By God’s choosing St. Peter to teach us this, he is teaching us more also. It is not as if it was anybody that God had inspired to write this Epistle and preach this duty. When God causes St. Peter to set forth the Christian duty of bearing injuries, He is teaching us the use He means us to make of what we call our natural defects. We have all of us some particular faults—besetting sins, as we commonly call them. Some of us are naturally lazy; some of us are naturally proud; some of us are naturally covetous—everybody has something which he is naturally prone to. This is so plain that we all of us admit it; but the wrong may be overcome.

Verses 21-23
THE PURPOSE OF THE INCARNATION
‘For even hereunto were ye called; because Christ also suffered for us, leaving us an example, that ye should follow His steps: Who did no sin, neither was guile found in His mouth: Who, when He was reviled, reviled not again; when He suffered, He threatened not; but committed Himself to Him that judgeth righteously.’

1 Peter 2:21-23
What a full description we have here of the purpose of the Incarnation! Christ came to the world, He suffered for us, and left us an example that we should follow His steps. How can we follow in His steps? This is the real meaning of the text, that in this twentieth century, in this place, we are to try to so read the teaching of our Lord Jesus Christ that our life will be as near as possible to the life we should imagine our Lord Jesus Christ would have lived had His lot been thrown, not in the first century, but in the twentieth, not in the Holy Land, but here. How are we to know what kind of life the Lord Jesus Christ would have lived had He been in my place? No one can decide that for us except ourselves, guided by the Holy Spirit, and the one great work of the Holy Spirit is to show us how Jesus would have us live.

I. Two principles.—The Lord Jesus Christ laid down two principles for our life, and no matter what our circle may be, no matter what our peculiar duty in life may be, whether it be in the public gaze or the background of the home, it matters nothing, these two principles can be applied by every one to the circumstances of our lives. The Lord Jesus Christ always put these two things before everything else: (1) His duty to God the Father, and (2) the work He had come to do for man. Those two things were the guiding principles of His life. Everything fitted in with them. Was there a single act or corner of His life that was out of harmony with the fact that He had come to do the will of God? Everything revolved round it. The second principle was this: ‘I have come to give My life for others, to put other men first before Myself.’ Was there ever an occasion all through His life in which He did not put others before Himself? He has left us an example that we should follow His steps and make these two principles the principles round which our life revolves.

II. Our duty to God.—I have here, in my own individual circle, to do the will of God. We read of Enoch that he walked with God. Christ shows us how that is to be done by each one of us. You look at two people walking along. Walking side by side means this, that the walkers see from the same point of view. Now when you walk with God, when you just simply put your will by the side of God’s will, then it comes about that you begin to look at things through the eyes of God Himself, and hence there comes harmony and concord between you and your heavenly Father. ‘Am I sure that this is God’s will? Am I certain of this being the life God would have me live?’ If we would only apply that touchstone to the details of our life, what a different life many of us would live! ‘Am I certain that it is the will of God that I should say, that I should think, that I should do this thing?’ Is this of God? That is what Christ always practised in His life. He has left us an example, and we are to follow in His steps and ask ourselves moment by moment, day by day, thought by thought, word by word, Is this the will of God?

III. Our duty to man.—Jesus Christ came down to minister unto others, to give His life a ransom for others. He lived and worked for others, and He has left us an example that we should follow His steps. In other words, are we selfish, or are we unselfish; let us test this matter now before God. Do we live for others? Think of His marvellous life of self-denial, He gave up everything for men. Not self, but others, that was the life that Christ lived. Have you lived up to the standard He laid down? What is the answer? Do we ever think of Him, do we remember Jesus Christ? You look at a bricklayer, and see that every now and then he gets a plumb-line to see whether he has been keeping straight? What is the great plumb-line? Let us say it reverently, it is Jesus Christ, and we have got to put Jesus Christ by the side of our life, to see whether it is straight, whether our life is being built up by the side of Christ or not.

The Master would have us follow His steps every day.

Rev. J. E. Watts-Ditchfield.

Illustration
‘In old days children at day-school had their copy-books with the “copy” on the top line, and they started to write the first line well. But when the next line came, many would look not so much at the top line as at the line they had just written. The consequence was that number two was not written so well, and by the time they got to the bottom of the page they had been copying all mistakes until the last line was the worst of all. According to the modern way of teaching children to write, the copy is on the top line, but the child begins at the bottom line and works upwards. The line just written is covered up; the child is bound to look at the top line. Hence every line he writes is better than the preceding line. That is a parable. Many of us start our line well, but, unfortunately, when that first line is written, instead of keeping the eye fixed on our “copy,” the Lord Jesus Christ, we begin to copy what we have done the week before, we fall into habits similar to the previous week, and, bit by bit, these habits deteriorate just like the child’s writing. The Lord Jesus Christ leaves us an example. He means this, that every day should be a separate line. Every day should be a complete line. To-morrow we are not to look at to-day’s life, and try to live like to-day, but to-morrow we are to start afresh, and just live to-morrow as a new day, looking unto Jesus. He has left us an example that we should follow His steps.’

(SECOND OUTLINE)

CHRIST OUR EXAMPLE
I. The perfection of Christ’s example.—St. Peter represents the example of Christ in connection with the sufferings of Christ, and in his epitome of them fixes on two all-important facts.

(a) Their magnitude. We are not equal to the task of describing the sufferings of Christ. They were multifold, and their greatness corresponded with their number and variety.

(b) Their manifestation. Albeit matchless, undeserved, and trying, Christ’s sufferings provoked no retaliation or curse from Him. Instead, He exhibited the virtue of patience in all its passiveness and beauty.

II. The intention of Christ’s example.—Just as St. Peter placed the sufferings of Christ before us in a twofold manner, so he has done with the example of Christ.

(a) It is to be faithfully copied. Every act of His is a letter to be followed; and especially as it regards suffering, He has written us a pure and perfect copy in clear, large letters, even with His own blood. True, His example is so perfect that no disciple will ever prove an exact transcript of it; but he that aims high shoots all the higher for his aim, though he falls short of hitting the mark (Philippians 3:7-14).

(b) It will surely be rewarded. Conscience will at once experience this (2 Corinthians 1:12). Men also will admire and praise the exhibition of the nobler virtues (1 Peter 2:12). But, above all, heaven will approve and recompense them. ‘Learn of Me,’ says Jesus; ‘for I am meek and lowly in heart; and ye shall find rest unto your souls.’ And again, ‘He that followeth Me shall not walk in darkness, but shall have the light of life.’ And this pledge holds good, not only for this world, but likewise for that which is to come (Revelation 2:10).

Verses 21-25
THE EXALTED CHRIST
‘Christ also suffered for us … the Shepherd and Bishop of your souls.’

1 Peter 2:21-25
The Head of the Church is exalted to heaven, and we His members are called upon to look up to our glorious Head.

I. The Exalted Christ is the perfect pattern to His Church.—

(a) He suffered for us—should we not, therefore, willingly follow in His footsteps, and, as His disciples, bear the cross? But to be fashioned like Him we must look well into the holy passion of our Saviour, that we may be changed into the same image, ‘and be made conformable to His death.’

(b) Christ suffered though perfectly innocent. He suffered the just for the unjust (1 Peter 2:22). We are sinful, and yet called upon at times to suffer wrongly and ‘for conscience’ sake’ (1 Peter 2:19); and Christ has left us an example of this.

(c) Christ suffered patiently (1 Peter 2:23). The word of the prophet was fulfilled. ‘He opened not His mouth.’ There was no word reviling or threatening. How this example shames some of the best Christians!

II. The Exalted Christ is the complete Redeemer of His Church (1 Peter 2:24).

(a) The offering of Christ is here regarded in its atoning aspect. He has reconciled us to God (Isaiah 53:5; Colossians 1:14).

(b) The offering of Christ is also regarded in its sanctifying efficacy. ‘That we, being dead to sins, should live unto righteousness.”

III. The Exalted Christ is the faithful Shepherd of His Church (1 Peter 2:25).

(a) Man is as a strayed and lost sheep. What a picture is this of the natural man! Here St. Peter doubtless recalls the inimitable parable of our Lord recorded in St. Luke’s Gospel—the Pauline Gospel, as it has been called—but from this evidently all within the knowledge of St. Peter, even if not recorded in the Gospel of St. Mark, where His influence is traceable.

(b) Christ is the true Seeker of the lost sheep, the Shepherd and Bishop of our souls.

Illustration
‘It is Christ’s glory that He is the image of His Father; it is our glory to be like Him. St. John says: “We know that when He shall appear, we shall be like Him.” It is one of the eternal purposes of the Divine Mind that every redeemed sinner shall at last resemble in holiness the Saviour Who redeemed Him; “whom He did foreknow He also did predestinate”—to what? Was it that we should live careless, ungodly lives for a few years here on earth, and then to go in that carelessness, and ungodliness to heaven? No. The destiny which God has determined for every true Christian is: “to be conformed to the image of His Son.” That Son is not to stand alone in the universe; the same Scripture says, He is to be the Head of a large family all like Him, “the Firstborn among many brethren.” For this purpose the Holy Spirit is sent down into our hearts, not simply to lead us to Christ, and to bring us through faith into union and fellowship with Him, but to work day by day within us to mould us into His likeness. And we ourselves too are commanded to labour after conformity to Him. We are to be followers of Him, to have the same mind in us that was in Him, and so to walk even as He walked.’

Verse 25
SHEPHERD AND SHEEP
‘Ye were as sheep going astray; but are now returned unto the Shepherd and Bishop of your souls.’

1 Peter 2:25
Who would expect such allusions in an address to servants, urging them to propriety of conduct? Evidently, from the beginning, religion was mixed up with practical life. Oppressed bondsmen were reminded of the example of Christ, and were expected to follow Him in patient endurance of wrong, remembering that they themselves had been the occasion, through their wanderings, of the Shepherd’s weary, painful quest.

I. A picture of ourselves.
(a) What we were. Even sheep going astray, according to the familiar image met with so often, both in the Old Testament and the New.

(b) What we are. Now ‘returned,’ by Divine grace, from our wanderings to the fold, and so to happiness, safety, and abundance. Happy they of whom this is true.

II. A picture of our Lord.
(a) The Shepherd, as represented in the paintings in the Catacombs. He exercises the pastoral office mainly in the recovery of the lost of the flock. Observe: (1) His pity for the flock. (2). His search for the lost. (3) His suffering for the lost. (4) His rescue of the lost.

(b) The Bishop of our souls, i.e. the Overseer, Protector, Guide, and Ruler. (1) Christ controls His people whom He has restored. (2) And leads them in the paths of peace. (3) And feeds them in His plenteous pastures. (4) And protects them, i.e. with His ‘rod and staff.’

03 Chapter 3 
Verse 4
THE TRUE WOMAN
‘The ornament of a meek and quiet spirit.’

1 Peter 3:4
I want to try and put before you, keeping clear as far as may be of political considerations, the end which, according to God’s Holy Word, a Christian woman should strive after, for this is the highest object of ambition, and this is the true woman’s right.

Now, what shall we say as to the true place and perfection of a Christian woman? What is to be her model? What is she to aim at? In a word, what is the highest life to which she can aspire? Well, to most, there will occur the previous difficulty. Is it better to be a matron or a maid? Which is the higher life? And to this question you will get answers wide as the poles asunder. But the special advantages and disadvantages of the two states do not strictly come within the limits of our subject, for I want to speak not of what constitutes a good matron or a good maid, but what are the characteristics of a good woman.

I. What are the natural characteristics of women?
(a) They are physically weaker than men, and on this sense of weakness is based their feeling of dependency. I know, alas! (to the shame of men be it spoken) that men have used this, their physical superiority, for cruelty and tyranny—have used, did I say?—do use it in our Christian land, aye, here at our very doors; but they are more like brutes than men who do it, and, thank God, these are exceptions in Christian England; but in no wise does this shameful fact of cruelty on the one side touch the fact of the inferiority of women in mere physical strength.

(b) They are weaker in reasoning and scientific processes. When she advances in scientific power she loses in womanly tact. Men’s reasoning, of which we boast, continually leads us wrong, but the instinct of a woman seldom errs. Poets and satirists constantly talk about women as beings that no one can comprehend, and this is put down to the fact that they are so illogical, or so wayward and capricious. But there is another explanation. It is this: man is very weak in that power of perception, that capacity for instinctively grasping a character which a woman’s nature gives her. Few men understand women. Few men are not easily seen through by women. People would be shocked if we said that instinct is higher than reason, but it very often is—certainly it is more infallible—and God, in dividing to every one as He would, has given men more of the power of reasoning, and women more of insight and tact.

(c) It follows from this very inferiority in head and superiority in heart that women are more religious than men. We say they ‘jump at conclusions,’ but if the conclusions are right, it is better to reach them anyhow than to lose oneself half-way in vague and unproductive questionings. Men often do this; scientific men, logically minded men, men who at starting admit that they are investigating only secondary causes, of which God is the first cause, sometimes get lost among these second causes, and begin to wonder whether there is a God at all. Women rarely do this. They jump at the conclusion of the reasoning, which is also the beginning of all things on which we reason, God the Creator of the world. It is an instinctive but a true process, and one which they would be indeed unwise to exchange for another method, which may be learned, but is not natural to them. I think this is why an irreligious woman or an unbelieving woman shocks our feelings so much more than a sceptical man.

(d) They are essentially made for ‘home.’ Made to be the centre, far more than the man is, of moral and religious family life. About the true woman there is something of retiredness, something of quiet, something which shows that without being selfish she is self-contained. This does not mean—God forbid—that she is not to be educated, that we should endorse the opinions of those who think her capable of nothing but needlework and cooking, or the still more foolish view of later times that the only thing she is fit for is the fancy work which may kill time, work that can by no conceivable possibility be useful to herself or others. A woman, whether married or single, has it always in her power to take part in the Divine work of teaching others, and no means which will fit her for this work will she be wise to neglect. I say the ‘Divine work,’ for I can conceive of no human labour more Divine than nursing children for God, and directing the fresh, pure souls of infants to their Father in heaven. Those who have given their hearts to such work are often surprised how everything seems to help them—their secular studies, the culture of eye and ear, and even the less intellectual but not less womanly occupations of the house. Yes, thank God! women must work, and women must be taught; and yet with all their work, and all their learning, and all their anxiety to do what they can for others, there will still be a retiredness about the true woman. I believe our instinctive judgments in this matter are right. The woman who is always anxious to be in the front is no true woman; the woman who likes to enter the lists with men is not a true woman; the woman who is so busy running hither and thither that she has no care for the quiet retiredness of home duties is no true woman; the woman whose one thought in her dress is to wear something striking, something that will catch the eye of the other sex, or stir up the envy of her own, is no true woman. Even ‘society,’ as it is called, unchristian as it is in many things, admits this, that the perfection of a woman’s dress is that it should call for no remark. It is a part of woman’s modesty that she should shrink from public gaze, at least that she could not court it; and if in her special work for God she be called to take what some would call a prominent part, the innate womanliness of her bearing will show even there the ‘ornament of a meek and quiet spirit,’ which in the sight of God, aye, and in the sight of men too, is of great price. These are the characteristics which we naturally look for in women, and admire when we see them: dependence on a stronger arm, the instinctive power of a loving nature, a religious and reverent disposition, and a love of retiredness and home. Can we change any of these without loss? I think not.

II. Now turn to what is enjoined by the Word of God.—I must sum up these duties very shortly.

(a) The first is ‘obedience’; obedience of the child to the father, and the wife to the husband. Children, obey your parents in all things; likewise, ye wives, be in subjection to your own husbands. Here is the dependency which we have noticed as a fact appearing under the form of a duty. ‘Obey: be subject.’ It is, of course, easy to quote these commands, and say it means slavery, an old-world view of the relation of the sexes. But it is not true. The obedience and subjection of child or wife has its root in love, and where love reigns, obedience is easy. When a girl chafes at the restrictions of home, it is a sad omen for her married life; but the good daughter passes almost naturally into the good wife. It is one of Lord Bacon’s sayings that ‘a good wife commands by obeying’; which means, I think, not that she gets her own way by pretending to let her husband have his, but that the husband who finds his wife ready and willing to carry out his wishes, ready to obey, will, if he is a man at all, be all the more kind and courteous; less, not more, exacting, and least inclined to tyranny; more ready, if he has wandered from it, to be won back to the Faith by the gentle influence, the conversation of the wife.

(b) And the second duty which stands out prominently in the Bible is sobriety and retiredness. Listen to St. Peter’s words, spoken indeed primarily to wives, but bringing out clearly the true perfections of womanhood: ‘Whose adorning … is in the sight of God of great price.’

Illustrations
(1) ‘I think if English women sometimes set definitely before them the lives of the holy women as their pattern, and turned to their Bibles to see what is told us, it would be a real help. For instance, suppose an Englishwoman tries to find out what there is told us about her who was chosen to be the mother of Jesus, the first thing she would notice would be how very little is told us about her. The Roman Catholic has filled up the gap with many an apocryphal story, but surely the lesson is an easy one to read, that the true woman loves to be unknown, wrapped in the sacred privacy of home life, from which only the calls of affection or the duties of religion draw her. As the unknown life of Jesus of Nazareth teaches us the need of seclusion and quiet for those who are preparing for a great purpose, so the little known life of the holy mother hints to us the need of retiredness in the true woman.’

(2) ‘Culture, civilisation, laws, all have failed to teach the double truth of the equality of the sexes before God, and their different yet equally noble spheres in the family on earth. The educated Hindoo, no less than the savage South Sea Islander, has failed to realise these truths, and it is only by spreading far and wide the knowledge of God’s love in Christ for every creature He has made, only by teaching the dignity of that nature which the Eternal Son has taken into God, that we can effectually aid the heathen daughters of the One Father. But on the other hand, here in England, and in other Christian countries, there is danger of a very different degradation, for I call that a degradation which draws away any being from its proper objects of ambition, and makes it aim at a place in God’s world which neither nature nor revelation have allotted to it.’

Verse 8-9
THE CHRISTIAN SPIRIT
‘Finally be ye all of one mind … that ye should inherit a blessing.’

1 Peter 3:8-9
There are certain duties peculiar to certain positions and relations of human life. These the Apostle has treated of in previous verses. And now he enjoins those virtues which are binding upon all who profess and call themselves Christians. The class of graces which he here presents for their cultivation is that which is peculiarly Christian. In this, as in other places, it is taken for granted that moral qualities, the excellence of which was admitted by heathen philosophers, will be held in esteem; and special attention is given to such as were commonly overlooked, such as in an especial manner flow from the Cross of the Lord Jesus Christ as their true source.

I. The central duty and virtue enjoined is brotherly love.—This was the Master’s new commandment. And to this Christianity supplies the highest and most powerful motives, in its revelation of the Fatherhood of God and the Brotherhood of Christ. Dispositions which men cannot be expected to cultivate from motives of human expediency, or under the sanction of human authority, become possible when they are based upon a Divine revelation, and are enforced by a Divine motive.

II. From this central duty and virtue radiate a variety of holy and beneficent dispositions and moral habits.—Of these the Apostle here enumerates:—

(a) Unity in thought; by which is meant, not identity of opinion; but a common agreement to accept the Divine revelation, and a unity of feeling and spirit.

(b) Sympathy, or fellowship in feeling; the readiness to rejoice with those who rejoice, and to weep with those who weep.

(c) Compassion, especially towards the weak, the suffering, and the needy.

(d) Humbleness of mind; which is the opposite of pride, arrogance, and self-conceit, and involves modesty, and readiness to condescend to men of low estate.

(e) Abstinence from revenge and retaliation, and the formation of the habit of benediction. Evil-doing and evil-speaking are uncongenial to the Christian spirit, which finds expression in words of benediction and of intercession.

III. Such duty and virtue shall meet with an abundant reward from Heaven.—The promise alike of the Old Covenant and the New is, that they who confer blessing upon others shall, by God’s grace, inherit blessing themselves.

Illustrations
(1) ‘Henry the Fourth, of France, being once taken to task for returning the salute of a poor man as he was passing through a village, said, “Would you have your king exceeded in politeness by one of his meanest subjects?”’

(2) ‘When Sir William Johnson returned the salute of a negro who had bowed to him, he was reminded that he had done what was very unfashionable. “Perhaps so,” said Sir William, “but I would not be outdone in good manners by a negro.”’

Verse 10
IS LIFE WORTH LIVING?
‘He that will love life.’

1 Peter 3:10
The spirit of the age analyses human life remorselessly. It sets down the good which it presents in one column—the good it takes away, and the evil it inflicts, in another. Its conclusion is—Life is a fatal gift, life is not worth living. Let us, then, address ourselves to the question now so often asked, ‘Is life worth living?’

I. What is really meant by life?—There are two words in the New Testament which, from the necessities of our language, are alike rendered ‘life.’ One of these words signifies the principle of animal life, the things by which it is preserved or gladdened, and its span. The other word belongs to a higher sphere. It is the new life given in germ at Baptism, which may be stunted or strengthened, as grace is used or abused; and which, after the Resurrection, is to be suitably clothed upon. Thus, the first refers to man’s natural existence as one of the animal creation; the second to man’s supernatural existence as a son of God. Christ was incarnate to impart this. ‘The first man Adam was made a living soul; the last Adam was made a quickening (life-creating) spirit’ (1 Corinthians 15:45). ‘I am come,’ said Christ, ‘that they might have life.’ The question, then, for Christians really is not whether life, the higher, future existence, is worth living; but whether existence under mere animal or external conditions is worth living?

II. On the question, Is existence, elevated into the higher and supernatural life, worth living? we Christians can have no doubt.
(a) Present acceptance makes life worth living. Finished final salvation is not offered in the twinkling of an eye. But present acceptance is promised to all who come to God through Christ. This makes any existence tolerable. ‘A tranquil God tranquillises all things, and to see His peacefulness is to be at peace.’ Suppose one living in this spirit, day by day—

That with the world, myself, and Thee,

I, ere I sleep, at peace may be—

must not such a life be worth living?

(b) There are times of exquisite pleasure in communion with God. These compensate for the languor of old age and for the slow ‘martyrdom of life.’ They support the believer under the cross: he began by carrying it: it ends by carrying him.

(c) There is the truest pleasure in work for God. The study of His Word is a perpetual delight. The Church’s sacramental life is full of joy. The teaching of the young, the ministry to the sick, the rescue of the fallen, the quickening and elevation of Service and Worship—these have pleasures of their own which give animation and variety to life. But how about that sorrow which is inseparable from religion—the sorrow of Repentance? A great theologian has said that ‘that kind of sorrow is its own consolation’; ‘He hath given a new kind of tears upon earth, which make those happy who shed them.’ ‘Oh, that we could understand that the mystery of grace gives blessedness with tears!’

(d) That life is worth living is proved by the view which Jesus took of it. ‘My delights were with the sons of men’ (Proverbs 8:31). Christ was no pessimist about human life. He saw of what man was capable—what holiness and victory, as well as what sin and defeat. He yearned, from the cradle to the grave, for the Holy Week and Easter, that He might bear the sweetness of the burden.

No doubt human life is tragic and pathetic; yet there is a magic smile on the face of the drama, after all. In the midst of life’s most poignant sorrows riven hearts are alone with God, and white lips say, ‘Thy will be done.’ For they know that after a while the point of view will change. The life of them that sleep in Jesus will stand out as a beautiful whole. Precious words will remain. Wherever they lie all is well. ‘Them that sleep in Jesus will God bring with Him.’

—Archbishop Alexander.

Illustrations
(1) ‘This is a melancholy age, notwithstanding its external merriment, pomp, and glitter. Outside of physical considerations, different causes may be assigned for our widespread melancholy. The decline of an instinctive unquestioning faith darkens the present as well as the future. The pressure of life, the struggle for existence, stuns and wearies all but the few thousands “who toil not, neither do they spin.” But whatever be the explanation of the melancholy, the fact of its existence seems to be certain. The records of medical “case-books” are ransacked, and give up their secrets. The brilliant talker is haunted by the croaking raven at home. The popular preacher, who preaches comfort to the mourners, is followed by his own doubts and depressions. The physician, who ministers so wisely to minds diseased, hears in his lonely hours the taunting proverb: “Physician, heal thyself.”’

(2) ‘One young spirit, who passed by the terrible gate of suicide into the other world, wrote: “The good things come off so seldom.” Of all forms of madness, “seeing things exactly as they are” seemed to Voltaire the most appalling and hopeless. Very much may, of course, be said in mitigation of this pessimism. “Life rightly used has happiness for each of its stages.” The sweetness of domestic love; the pleasures of society and friendship; the preponderance of health over sickness and pain; the activities, the pleasing surprises that often come to the weariest lot; the beauties of Nature which exhilarate the body, and interest the mind of man.’

Verse 11
THE BLESSINGS OF PEACE
‘Seek peace, and ensue it.’

1 Peter 3:11
Peace is spoken of in three different respects. There is the peace of the great world of nations and of history. There is the peace with the persons that we live with, the little world of our daily companions and acquaintance. There is the peace within—i.e. peace in the inner world of our own hearts and feelings. All these we are bidden to seek and pray for.

I. Christians are bound to be examples of peaceful living among their neighbours.—This is our first point. A quarrelsome Christian is a contradiction in terms. You may as well talk of cold fire, or of burning ice, as of a quarrelsome Christian. If brothers quarrel the spirit of brotherhood is gone out of them, and they had better not have been brothers. So if a Christian is quarrelsome, the spirit of Christianity is gone out of him, and if he does not leave off being quarrelsome, it would be better for him in the day of judgment if he had never heard of Christ. The man who has let quarrelsomeness get the mastery over him in this life can never enter heaven in the next. The very first word in the chant by which the angels declared that Christ was come from heaven into this world was ‘peace.’ ‘Peace on earth’ was the beginning of their song. Christ came to bring peace. He is the Prince of Peace. And if when Christ came from heaven it was peace coming into the earth, so if we are to go to heaven we must be filled with peace. There is no breaking through this rule.

II. We must seek peace, also, in our own hearts and feelings, even under the most adverse circumstances. Even when we suffer for righteousness’ sake we are to count ourselves happy. Now, no man can count himself happy unless he feels happy. And happiness of heart and peace are one and the same thing. We are to seek peace in our own inner hearts. What do we mean by peace in the heart? We cannot now stop to go over the whole subject of this peace of heart, where it comes from, how it is to be attained, and the like. We can only say a few words about it. And what has to be said about it now is this, that it is a man’s duty to keep his thoughts and his inward temper calm and quiet and peaceful. For if not, in the first place we are actually sinning against God by the thoughts we indulge in; and, in the second place, we are preparing ourselves to fall into almost whatever outward sin of word or deed the devil chooses to tempt us to.

III. What is true of ourselves as individuals in our own private life is true also of God’s Church as a whole. We need quiet and peace in order to serve God. Times of tumult are times of evil and of wickedness. In times of tumult and confusion, bad men are unrestrained, wickedness abounds, and the work of God’s Church is checked. No doubt, in times of confusion and suffering, the very good shine out in their brightest holiness. Suffering and trouble bring to light the good that is in them, just as the darkness of the night makes us see the stars which we do not see by day. But, for all that, the work of the Church at large is hindered; just as no one finds it easier to see his way at night, even though its darkness renders the stars visible, which you could not see in the daytime. And, therefore, just as we pray God to give us His peace in our own hearts, so also we pray that the world around us may be at peace in order that the Church may be free to serve God, and do His work in the world for the extension of the truth and the salvation of souls. In our quiet times we do not think so much as we ought of the great blessing God gives us in the peace and quietness we have enjoyed so long.

Illustration
‘Think for one moment what would become of all our Church work, our schools, our parish charities, our Church building and Church extension, if we were to have only one year of war in our own land; of war, destroying our resources, our harvests, our trade, ruining and burning our towns, and throwing everybody into misery and starvation. Think of the confusion and overthrow that it would bring upon us if it only lasted a short time, and then consider how we ought to thank God that He does answer our prayers for peace, “that His Church may serve Him in all godly quietness.” It was not always so. Time was when war and trouble were common. Time was when peace was rare, and when men longed and prayed for it as being the one great earthly gift they longed for from God. And just because it is so necessary, therefore is it that in in all our Church prayers, whether the Morning or the Evening Prayers, or the Litany, or the Communion Service, we never omit praying that God will give us peace.’

(SECOND OUTLINE)

SEARCHING FOR PEACE
How is this difficult quest of ‘peace’—more difficult every day as the subjects of thought grow larger and deeper, and the divergence of mind becomes wider and wider, as it will do, more and more every day—how, how is it to be carried out?

I. Recognise it as an act of Omnipotence, an attribute of God only. ‘He maketh men to be of one mind in a house.’ ‘I create the fruit of the lips. Peace, peace, to him that is near, and to him that is afar off.’ ‘He maketh peace in His high places.’ You will fail if you do not at once bring in the great power of God to a work which is far too high for you!

II. Then travel to it by the right and only road, adjust your own relations to God. Be at peace yourselves. This done, you will be able to understand and remember at what pains—how patiently, how persistently, how stoopingly, and at what a cost, God made your ‘peace.’ And then you can go and copy ‘God’s peace’—that great Peace-maker with us all!

III. Specially, you will have learned how ‘humility’ is the mother of ‘peace’; how it is the pride which makes all the quarrels; and how it only needs to go low enough, and to put self into the dust enough, to be able to bear any wrong, or any insult—to forgive everybody and everything. You will always find that ‘peace’ sheds its fragrance when it is planted in the shade.

IV. Further, you must never forget that a ‘pursuit’ is not one single act, but a long series of little efforts. You will very seldom catch ‘peace’ at a leap, or by a short run. You will try for it a long time; then you will think you have got it; but it will elude your grasp and you will have to ‘search’ for it again. And this will have to be repeated many, many times. It may be a lifelong work, and you may have to forgive almost ‘seventy times seven’ every day. But you will gain tact and wisdom as you go on. There will be a sweetness and blessing in the very trying. And every kind act, and word, and look—though it fail of its immediate object—will revert to your own hearts.

—Rev. James Vaughan.

Illustration
‘Do all you can to bridge over the divisions of the Church and to knit again its oft unknit unity! Do not lend yourself to party. Do not use party names and party words. Do not give way to the temptation of religious controversy. Very, very seldom—(should I be far wrong if I said never?) never does religious controversy, in common conversation, do any good to anybody! Get above it. Get up into a higher atmosphere. Speak of the things—not in which you differ—but in which you are in union; and they are a hundred to one compared with the points of difference. And all the grandnesses of truth are in the things in which you agree.’

Verse 14
SUFFERING, YET HAPPY
‘If ye suffer for righteousness’ sake, happy are ye.’

1 Peter 3:14
The early Christians needed all the encouragements and promises which were uttered by our Lord and His apostles. They gave up worldly advantages, and suffered hardships, privations, and persecution. Yet St. Peter pronounces them happy even in the midst of their afflictions.

I. The character of these sufferings.
(a) They consisted partly in unjust and injurious words spoken against them.

(b) They consisted partly in actual persecution.

II. The ground of their sufferings.—Not for wrong-doing, but for righteousness’ sake.

III. The recompense of their sufferings.—The persecuted Christians are pronounced happy, blessed, because—

(a) They are enduring what is permitted by the will of God.

(b) They have the assurance that none can really harm them.

(c) They have fellowship with Christ, bear His cross, and with Him are crucified to the world.

(d) They are witnesses to the world of the truth of revelation and of the power of true religion.

(e) They have the prospect of immortal blessedness; for, after they have suffered a while, they shall be received to the rest and recompense of heaven.

Verse 15
THE LORD AND THE HEART
‘Sanctify the Lord God in your hearts.’

1 Peter 3:15
In the days of Isaiah, the people of Israel were in imminent peril among many foes, and the prophet would have them to look exclusively to the Lord, and calmly and trustfully await the issue of the crisis as their forefathers did at the Red Sea. Hence he says to them—‘Sanctify the Lord of Hosts Himself, and let Him be your fear and your dread.’ The mantle of the prophet fell upon the shoulders of the Apostle, so the one felt with the other; and as the professors of Christianity were every moment liable to be dragged by their adversaries before the magistrates to answer both for their creed and their conduct, St. Peter, in accord with the sentiment of Isaiah, advises them to imitate the Israel of God by hallowing Him in their hearts.

I. Its meaning.—Not to make the Lord holy; for He is ever holy, absolutely holy, independent of all our thought and feeling toward Him, so that we can neither change His nature nor His character.

(a) He is to be esteemed by us as holy. And that, too, under all circumstances. When providential dispensations are seemingly against us, and countless foes surround us, we must not allow our hearts to indulge disappointment and distrust, nor our tongues to utter complaints of injustice and partiality, but believe that all things are working together for our best interests; as ‘He is too wise to err, and too good to be unkind.’

(b) We are to desire that others should esteem Him as we do. We always wish that due regard be paid to the friend we love, and we are sensitive anent this exactly as we regard him ourselves. So of our Divine Friend: we breathe the prayer Jesus taught us through His disciples—‘Hallowed be Thy name,’ and would accordingly have His very appellation consecrated by every lip in every place.

II. Its observance.
(a) Not by a mere intellectual assent. The proposition that He is holy and worthy of trust is far from being all. Hosts of men think of Him as such: it is an article of their creed; but thousands regard Him as one-sided and cruel. They are sadly wrong in their heart. Not so must it be with us.

(b) Not by a mere formal devotion. This, though having the semblance of reality, may lack the feeling which should ever be associated with it, and indeed form the very life of it. The words of an adulator may be never so meet and eloquent; but what are they worth when false and hollow? The form is there, the spirit is absent. We sanctify the Lord in our hearts when we unfeignedly ascribe holiness to Him in all our praises and all our prayers.

(c) This devout homage must be rendered with befitting emotion. Isaiah specifies ‘dread’ and ‘fear’; St. Peter speaks of ‘meekness and fear.’ Not the overwhelming dread felt by the desert people when Sinai rocked with thunder and burned with fire, but the loving fear which he has who finds his chief happiness on earth in doing the will of his Father in heaven. This fear renders all other impossible; for love never dreads a friend, but delights in the mere thought of him. Fearing God, we have really nothing else to fear (Daniel 3:16-18; Romans 8:31).

Verse 22
THE ASCENDED LORD
‘Who is gone into heaven, and is on the right hand of God.’

1 Peter 3:22
Let us revisit the Ascension hill. Again we will climb to the crown of Olivet, and walk over field and knoll towards that summit above Bethany; or we will take the high road from Jerusalem, and pass to the same point round the shoulder of the mount. We go out to meditate. And we need not fear disturbance. The city is near at hand; half an hour’s walking will easily take us back to the walls. But this hill-top is quite apart and unfrequented; we can think, and pray, and believe, and be alone, looking up to the quiet heavens, and resting amidst the starry flowers.

For us He has gone into heaven. What do we know in any detail, from the Word which cannot lie, about the works and purposes of His exaltation?

I. Head over all things.—‘God hath set Him at His own right hand in the heavenly places … and given Him to be Head over all things to the Church, which is His body’ (Ephesians 1:20; Ephesians 1:22-23). That wonderful Headship is here connected expressly with the historical Ascension. True, there is a sense in which the Lord is eternally all that He is; He rises above time in the virtues of His work. He is ‘the Lamb slain from the foundation of the world,’ as to the purpose and as to the merit of His blessed historical atonement. But none the less the historical cross and passion were awfully necessary in order to the realisation of the eternal purpose in time at all. Just so, in the covenant of blessing, the Lord has been for ever the life and Head of His saints; but His actual exaltation after death was required that it might be so; and that exaltation, further, was the glorious signal of a manifestation of His headship so great that it ‘made’ Him Head as coronation ‘makes’ a king. This at least we know, that He is set before us now as our Head expressly in the light of His victory and majesty. It is expressly as the ascended and enthroned Christ Jesus that He is what He is to His happy ‘limbs.’ The life He pours into them, the life which He is for them (Colossians 3:4), is life as He lives it ‘at the right hand of God.’ ‘The Lord’ to Whom every member ‘is joined’ (1 Corinthians 6:17) is the glorified, triumphant, infinitely exalted Jesus. His contact with us, His government of us, our union with one another in Him our Head—all these things are steeped in the splendour of the Ascension. Such is He to us in His glory, such are we to Him in our humiliation, that we are said to be ‘seated together [with Him] in the heavenly places in Him’; with Him as His companions, in Him as His members, in the bright world of His victorious joy. From other and only too obvious points of sight we are, indeed, not there yet. But all the more deliberately and often let us take our view of things from this point. As regards our reunion and communion with Him on Whom we have believed, as regards that oneness of the Head and members which allows St. Paul to say of Him and us, ‘So also is Christ’ (1 Corinthians 12:12); not only is He where we are, but we are where He is.

II. The Mediator of the New Covenant.—‘He entered in once into the holy place, having obtained eternal redemption for us’ (Hebrews 9:12). And now, having ‘obtained it,’ He is there to administer it. He is, in his ascended glory, ‘the Mediator of the New Covenant’ (Hebrews 9:15). He has ‘obtained’ for you all its blessings by His finished work on that green hill on the other side of Olivet. He has ascended from this green hill to be the faithful Trustee and the ever-willing Giver-out of all those blessings to you His disciple. Your Mediator stands in medio—one with the Father, one with you. All the gifts of the everlasting Love lie in His possession, on purpose for you: the abundant pardon, the eternal Spirit, the transfiguring power, the keeping presence, and, in due time, the glory that is to be revealed. He has undertaken all your responsibilities that he may invest you with all His death-won possessions. And He has invested you with them, on the delightful condition that they shall be always inseparable from Himself. You are never to find them anywhere out of Him. In Him, possessing Him in the free grace of Himself to you, you possess them now, you possess them here, you possess them all.

III. The Enthroned Intercessor.—‘Who also maketh intercession for us’ (Romans 8:34). He is doing it at this moment, and He is doing it as the enthroned Intercessor; as the Priest upon His throne. He is speaking for you. He is your Advocate. He is showering blessing on you as Mediator; He is presenting your name before His Father as Intercessor; as the Lord’s supreme Remembrancer (Isaiah 62:6), perpetually making mention of His unworthy members before the everlasting Love. Nay, let us correct the expression, and say not ‘before’ that Love, but ‘beside’ it. For where and how is He interceding? Do not think of Him, or speak or sing of Him, as if He were before the Throne. Do not dream of Him as if he were standing priest-like at an altar, pleading a propitiation, while He looks upward to the Power Who is to forgive. Such pictures of our Intercessor are not revelation; they are imagination. He is indeed our Priest, our great and glorious High Priest in heaven. But He is the Priest Who has for ever and ever done the altar-work of the Atonement-day. He has passed now through the veils of Holy and of Holiest, leaving them rent that we may follow in with Him. And behold, he has ascended the very Ark itself; He sits enthroned upon the Mercy-seat; He is crowned with many crowns; His hands have done with their victim-sufferings for ever, and are at work for blessing only. His intercession is carried on by the Father’s side and in the glory of the Father.

IV. King for ever.—Once more let us look up, and lift up our heads, to that deep heaven of air which is God’s own symbol of ‘the presence of His glory.’ Christian, the ascended Saviour of your soul, the Head, the Mediator, the Intercessor, the Priest upon His throne—He is there as ‘King for ever.’ Let us kneel upon the place of the Ascension, and own this again, as if we had never done so before. ‘Thou art the King of Glory, O Christ.’ ‘My Lord, O King, I am thine, and all that I have.’ And as Thou art my King, in all the claims of Thy most sacred and righteous and beatifying autocracy, reigning over my heart and over my life, so Thou art King and Lord of earth and of heaven; Thy Father hath set His King upon His everlasting Zion; all power is Thine. Thou dost reign; Thou ‘must reign,’ in the predestination of infinite righteousness and love, ‘till He hath put all enemies under Thy feet.’ And then, for ever, in the holy City, ‘the throne of God and of the Lamb shall be in it’; ‘of His kingdom shall be no end.’

—Bishop H. C. G. Moule.

Illustration
‘Six hundred years before Christ came Ezekiel saw his grandest vision, “the likeness as the appearance of a Man above” the sapphire-like throne (Ezekiel 1:26). The prophet saw heaven opened, but the strange vision had to wait long for its full interpretation. The first Christmas Day came, and the first Easter; at last on the first Ascension Day Ezekiel’s vision became a fact, and the Second Man, the Divine and human Saviour, sat down on the throne of the universe (Ephesians 4:10). Turn to the fifth chapter of the Revelation and you will see the vision of Ezekiel fulfilled to the letter. “Lo, in the midst of the throne … stood a Lamb as it had been slain.” Heaven places Him “in the midst of the throne.” Earth crowned Him with thorns and placed Him in the midst among the malefactors. Heaven crowns Him with many diadems, and places Him in the midst upon the throne. Facts are the foundation-stones of the Gospel. Every doctrine is based on a fact. Herein lies its charm. Few men can reason, or understand a system of philosophy. But a fact, something that took place, or was done, or suffered, can be understood by all ages and capabilities. There is many a dry page in theological books. But there are no dry pages in the New Testament. Why not? Because the crucified and living Christ is ever pictured forth before our eyes. It is not Christianity. It is Christ.’

04 Chapter 4 
Verse 7
CHRISTIAN EXPECTATION*
‘Watch unto prayer.’

1 Peter 4:7
Of old, certain Sundays in the Church’s year were known by particular names or titles, and in some measure this practice is still kept up. The ancient title by which the Sunday after Ascension Day was known was Expectation Sunday, and the title gradually extended itself to the whole week, and even sometimes the concluding days of the previous one, so that the whole interval between Ascension Day and Whit-Sunday was stamped with this mark of expectation or waiting. That this idea is prominent in the passage selected as the Epistle is evident from the opening words of the text, ‘The end of all things is at hand: be ye therefore sober, and watch unto prayer,’ or, as the Revised Version has it, ‘Be ye therefore of sound mind, and be sober unto prayer.’ No doubt the thought that was prominent in the Apostle’s mind when he penned these words was, the second coming of his ascended Lord. That was the end of all things, and was the daily expectation of the primitive Church. Nor ought it to be otherwise with the faithful Christian to-day. The one chief delight of his heart should be the prospect of meeting the Lord Who has loved him and given Himself for him. For that great event he should be waiting with hope, with joy, with sober joy watching thereunto with prayer.

I. The expectation of the Power.—But the choice of this passage for the Epistle at this season transfers the idea of watching and waiting for the Christ’s second coming, to the similar attitude which the Apostles must have adopted at this time in expectation of the fulfilment of our Lord’s promise that He would send the Comforter to them. His instruction to them was, that they should not depart from Jerusalem, but wait for the promise of the Father. We are not left in doubt as to how they carried out that instruction. St. Luke, both in his Gospel and in the Acts of the Apostles, tells us this specifically. In the one he tells us that they were continually in the Temple praising and blessing God, in the other that they continued with one accord in prayer and supplication. Two points are specially observable here, the union and peace that reigned in the body of early believers and the manifestation of their unity of purpose in joining in devotions, whether in public or private. They watched unto prayer and they did this with one accord. They watched and prayed, their waiting was thus consecrated by prayer, and so when He did come He found them in a state of fitness to welcome Him.

II. God’s promises not unconditional.—Our Lord, Who by His death hath led captivity captive, and by His ascension hath given gifts to men, has promised them unto us in fullest measure, if we are ready to receive them, for we must not forget that God’s promises are not unconditional. He will not help those who do not feel the need of His assistance. He will not bless those who care not for His blessing. They are to hunger and thirst after righteousness who are to be filled. The rich, self-satisfied, who are conscious of no need and are quite content with their condition, these are sent empty away, and so there must be this strong and fervent desire for something better and higher than ourselves. We must realise what we mean by the spiritual life, and what is implied in spiritual gifts. We are apt to use these expressions without due consideration or sufficient thought. There is a great danger of unreality in our language as also in our conceptions. The great majority of men seem disposed to ignore the very existence of the spiritual world, the presence and actions of the Holy Ghost upon the souls of men. They are engrossed with earthly matters. If we pause and reflect and prove our own hearts and endeavour to find out the truth of the matter, we shall be obliged to confess that it is not so much the time for the highest pursuits that is wanting as the inclination.

III. This desire after spiritual growth will not come naturally and unsought for.—We shall have to get our hearts into a receptive frame for the gifts. We cannot expect that they will be thrust upon us without our being ready, willing, and able, and anxious to receive them. Here we may learn from the example of the Apostles already alluded to. Their watching unto prayer fitted them in a remarkable degree for the coming of the Holy Spirit when He came. They were setting their affections on things above. Their treasure was in heaven, for their Lord had ascended thither and their heart was there also. And so when the Comforter came He found a ready access. We may say, then, without hesitation that if we are to have any full measure of spiritual gifts, if there is to be any real growth of spiritual life within us, we must watch and pray, we must be men of prayer.

IV. The greatest hindrance to spiritual life is scantiness of devotion.—Prayer is the great spiritual act of our life. It is spirit communing with spirit. The spiritual life can no more grow without devotion than the bodily life can exist without breathing. So we have always found that the most spiritually minded men were the most devotional. We have known this possibly in our own experience. We certainly may see it in the lives of those worthies of former generations. Those who were most saintly in their lives, most fully endowed with all spiritual gifts, were those who in public and private were most earnest, most regular, most persevering, in their prayers and devotion. Would you have their graces, their gifts? Would you grow in the spiritual life as they did, would you advance in personal holiness day by day to this excellence which would make your character more like your Divine Master, and more meet for the inheritance of the saints in light, then you must watch unto prayer. You must be men of prayer.

—Archdeacon Barber.

Illustration
‘To him that believeth all things are possible. But to make this possibility a fact, we need, and we all know sadly that we need, the fresh conviction of a Spiritual Presence in our troubled world, and spiritual fellowship with the unseen realised through the fulness of our humanity. Many seek it in strange, unhallowed ways, and all the while the blessing is offered to us by the Spirit sent in Christ’s name.’

Verses 7-11
THE COMING OF THE KINGDOM
‘The end of all things is at hand … watch unto prayer.… Have fervent charity.… Use hospitality.… Speak as the oracles of God … that God in all things may be glorified.’

1 Peter 4:7-11
These verses teach us how our earthly calling is to be made a preparation for the complete coming of the kingdom of heaven. And four conditions of this completion are here mentioned.

I. Prayer. (1 Peter 4:7).—The complete coming of the Kingdom of God is this—that God may be all in all; that all things, as they have their origin in Him, may in Him also find their completion; that Jesus Christ, Whom He had sent to us in order to make an end of our sinful separation from God, and assure us of reconciliation with God, may be found in each of us, and mankind perfectly transformed into His image. But that we may more and more and nearer and nearer approach to this goal, we must keep open the channel between God and our Saviour and ourselves, in order that through it His grace may flow into our present earthly life. And the power by which this is effected is prayer. In prayer our soul rises from the transitory to the eternal, from human weakness, from all anguish and earthly grief, to the Father in heaven, Whose is the kingdom, and the power, and the glory; and in prayer the Almighty God comes down into the human heart with His superabounding grace, with His all-availing power, with His rich blessing. And hence, lest the world disunite us from God, we are told by the Apostle to ‘watch unto prayer,’ to ‘pray without ceasing.’ We are to learn to pray as our Saviour prayed. In early youth He was in the Lord’s house; in the wilderness He conquered by the might of prayer; in Gethsemane He entered upon the death-struggle with prayer; and on the cross He prayed with perfect confidence in God. This example is the answer to all those pleas which would set aside prayer as needless because of the joyful certainty of present union with God. If He despised not this help, ought we? With prayer are connected sobriety and watchfulness, that we do not sacrifice our spiritual life to the good things and joys of this world. We are not to be possessed intemperately with either the joys or the cares of life, so that we lose the true end of our being and forget the transitory nature of all earthly blessings. Thankfully may we remember that the sighing and longing of the contrite heart for higher good, and its felt dissatisfaction with the mere earthly, is the beginning of true prayer. Hold fast to this prayer. Let us ask that we may be rooted and grounded in love.

II. Next we are to exercise fervent brotherly love.—Though the Apostle puts prayer in the first place, yet he says, ‘Above all things have fervent charity,’ for the communion with God which we seek in prayer can only be had by the sure dwelling in love; for ‘God is love.’ His love to us procured our salvation, and by this are we bound not to seek our own things, but think of the welfare of our brethren. God’s love to us binds us to mutual affection. Now this brotherly love is fervent. It does not glow like a faint and dying spark, which the lightest breath of indifference or disinclination may extinguish. It does not flame and flicker like a mere earthly affection, and consume itself by its own wild intensity; rather does it burn and glow with a mild and beneficial warmth. All the storms of inimical resistance and all the waters of trouble fail to quench it; nor does it consume away to ashes, but receives fresh fuel from the inextinguishable flame of Divine love. It is penetrated with the consciousness that by the infinite love of Christ to us an infinite debt of love is laid upon us. It can never do enough; and when it has done all in its power, it is still far from satisfied. And this holy, fervent charity is such as willingly covers the multitude of sins. It cannot easily forget how much God has forgiven us for Christ’s sake. It does not eagerly seek to see how little can be forgiven; it does not rejoice in passing judgment on a brother’s errors, but would fain cover with the mantle of love. It strives to heal the wounds of offence, to abolish hatred and ill-will and overcome prejudice. And so the fervent love in the heart prepares by its mild sway for the coming of His kingdom, ‘the end of all things.’

III. Next we notice that brotherly love is to prove itself by brotherly help.—‘Use hospitality to one another without grudging,’ etc. That ‘fervent charity’ is to display itself in several ways of usefulness is the teaching of these words, and that the particular as well as the general fulfilment of this requirement of love is a preparation for the completion of the Divine kingdom is manifest from our Lord’s own words recorded by St. Matthew (Matthew 25:35-46). The only-begotten Son of God came down from heaven, offered a sacrifice for sins, and has returned to His Father’s right hand to receive into His eternal kingdom those who prove by their brotherly love that His work and grace have not been in vain. Such as wash one another’s feet will He alone joyfully receive at the last great Supper of the Lamb. True hospitality does not expend itself only on those who are able to return it; it thinks of the poor and the destitute, the oppressed and the suffering. When St. Paul wrote, the greater number of the Christians were poor; and amid the enmity of Jew and Gentile alike, there was great need of this exhortation that those who were able should not grudge needful hospitality to their poorer brethren. How much men ought to take this command to heart, and to act in accordance with this precept!

IV. Finally, in our calling in the world and in the Church we are to be good stewards of God.—He who holds any office in the Church of God must exercise it so as to edify the Church of God; and all living Christians, all parents, teachers, and ministers of God, ‘are to speak as the oracles of God,’ to use the ability that God has given to build up His Church, to seek in all these things the glory of God, remembering that each may do his share to bring about that completion of God’s kingdom for which we now especially pray.

Let us pray, and God will hear; let us exercise fervent charity, and God will love us; let us be hospitable, and God will be gracious; let us be faithful stewards, and God will reward us with ‘ten cities.’

Illustration
‘In the kingdom of grace, as in the kingdom of nature, God turns everything to account. He gave it a beginning by His own direct and almighty power; and He could just as easily, by the same power, carry it on to its final completion. But this is not His manner of doing. He expects it, by virtue of that principle of life which He has communicated to it, to carry itself on now, not independently of Him, but in reliance upon Him and receiving from Him, just as nature is dependent on Him for the continuance of its vital and vitalising force. But still, in so far as instrumentality is concerned, the work is its own, not His. God did not give us the faculty for nothing. He gave it for use; He gave it that it might come out in its appropriate life, thereby always becoming more faculty, while it continues to yield more fruit.’

Verse 8
INTENSE CHARITY
‘Above all things have fervent charity among yourselves: for charity shall cover the multitude of sins.’

1 Peter 4:8
The charity about which St. Peter and St. Paul wrote is love; that love for each other, perfect, honest, intense (that is the word that brings out the true meaning of the original), which is the outcome of true and perfect love for God. It is love for every fellow-creature upon whom we see stamped the Image of the One Father—be he stranger or kinsman, friend or foe—love such as—what?—such as God has for us.

Now this love has many marks and shows itself in many ways. You have only to read that thirteenth chapter of First Corinthians to see this. I wish to speak now only of one aspect of true charity. ‘Have intense charity among yourselves, for charity covers [a better reading] a multitude of sins.’

I. One mark of true charity is that it keeps us from spreading abroad, cackling over, exposing the faults and failings of others. Charity would always rather cover such up. There is a book of devotions in which one of the evening prayers contains these words—some of you will recognise them—‘Vouchsafe both to our enemies and to ourselves constant charity. May we all have patience, kindness, and pity, and may envy, wrath, and bitterness be far from us!’ Ah! well may we daily use such words. This world would be a happier, a brighter world, were we all seeking heartily this spirit of true Christian love. The charity which ‘covers sins’ shows itself in a spirit of true kindness. One who is truly charitable will never take pleasure in exposing the weaker side of a neighbour’s character—in blazing abroad another’s sins, but will seek rather to cover them. Do you not know how we do this in our own homes—how careful we are to keep secret the faults and failings of some member of the family? Not because we condone them, but for love of the erring one, and ‘for the sake of the family’! Do you not know how a wife will do this for her husband, a mother for her child? No one knows the sin, the failing, better—aye, no one mourns over it more, prays over it more than the brave, sad, true-hearted wife, the anxious, loving mother. ‘Yes, the fault is there.’ They know it—but oh! it must be covered up—the hard, censorious, cold world must not get hold of it—it must be covered up! Well, God would have us act thus towards every fellow man and woman, as we act in our own homes. Do we know something discreditable to another? Then do not, for the love of God, let us go and make it known in every home, and at every tea-table, and every tennis-party in the parish! That is not charity which turns up its hands and its eyes over ‘poor So-and-so’s sin,’ which the hearers never suspected till it was mentioned. It is the hateful spirit of envy, the opposite of charity, which is sorry for another’s success, and glad at his disgrace. There are some whose lives would be better, more hopeful lives to-day, had more charity of this kind been extended to them in days gone by.

II. Then charity shows itself in a spirit of patience.—How impatient we are! how ready to take offence and feel ourselves slighted, when no slight whatever was meant, and when a little patience would have proved it. And we want patience in our judgment of others. Even when appearances are very bad indeed, and very much against one, charity says, ‘Never mind—believe the best—hope the best. This may all be explained.’

III. And finally, it tries to find something good, even in the worst.—You know there are some people who always find a good word to say for another who is being abused in their presence. Lovable souls these whose presence in the world makes it warmer and brighter, of whom you hear it said sometimes, ‘I have known So-and-so for ten—fifteen—twenty years, and I don’t think I ever heard him say an unkind word about any one!’ It is a Christ-like spirit, this!

—Rev. J. B. C. Murphy.

Illustration
‘There is an Eastern tradition which says that Jesus arrived one evening at the gates of a certain city, and He saw at the corner of the market-place some people gathered together looking at some object on the ground; and He drew near to see what it might be. It was a dead dog with a halter round his neck by which he appeared to have been dragged through the dirt; and a viler, a more abject, a more unclean thing never met the eyes of man. And those who stood by looked on with abhorrence. “Faugh!” said one, “it pollutes the air.” “How long,” said another, “shall this foul beast offend our sight?” “Look at his torn hide,” said a third, “one could not cut even a shoe out of it!” “And his ears,” said a fourth, “all draggled and bleeding.” And Jesus heard them; and looking down compassionately on the dead creature, He said, “Pearls are not equal to the whiteness of his teeth!” Then the people turned to Him with amazement, and said among themselves, “Who is this? This must be Jesus of Nazareth; for only He could find something to pity and approve even in a dead dog.” And, being ashamed, they bowed their heads before Him, and went each on his way. Is it not even thus that the good God looks upon us? Are we in His sight, the sight of the All Holy, any better than that dead dog in the eyes of the Eastern crowd? and yet He says of the most depraved, the most worthless, “He was innocent once! I cannot but remember it! And precious beyond pearls is his soul in my sight—‘All souls are Mine.’”’

(SECOND OUTLINE)

‘THE GREATEST OF THESE’
Charity is the very queen of graces. There is only one word in our language which exactly and adequately represents the true, full meaning of charity, and that world is the golden one of love. It is directly from God, and most like God.

I. Its nature.—It never faileth, and is as immortal as the soul itself.

(a) Brotherliness. While it is exercised in relation to all men, as a sanctified affection it is specially devoted to ‘all them who are sanctified,’ to the Christian brotherhood. But it is not confined to these; it embraces those of every order, condition, age, and country; and rises infinitely superior to all the outward observances of religion, which are merely the scaffolding, not the building ‘fitly framed together’ (Ephesians 2:19-22).

(b) Intensity. It is a burning affection. The flame on its altar is greater and higher and stronger by commiserating others, praying for others, helping others. It would transform this earth into another paradise; and in this desire it finds a heaven of delight.

II. Its action.—Hatred, the opposite of love, finds an evil satisfaction in multiplying and exposing the sins of men. Not so charity (Proverbs 10:12; Proverbs 17:9). But whose sins does it cover? Those of the charitable man himself, or those of others? Some exceedingly wise men have said the first; but St. Peter speaks of the latter.

(a) It cannot delight in thinking on other men’s sins, nor in talking about them. Malevolence can and does. Nay, it watches for eccentricities, miscarriages, blemishes, so that it may talk loudly and strongly of them.

(b) It never magnifies other men’s sins, but rather lessens them. Not that it would apologise for sin, if that were possible, but it leans naturally towards the side of virtue.

(c) It always tries to hide other men’s sins, that they may be concealed in obscurity. The sons of Noah took a garment and covered their father. Charity does the same with the sins of others—throws the robe of mercy and pity over them. This is indeed God-like (Isaiah 43:25).

We should covet earnestly this best gift; and when we possess it we should cherish and display it; so shall we adorn our high profession, and glorify Him Whose grandest and sweetest name is ‘love.’

Verse 10
THE EDIFICATION OF THE CHURCH
‘As every man hath received the gift, even so minister the same one to another.’

1 Peter 4:10
The weight of the Apostle’s exhortations is strengthened by reminding those whom he addressed of the ‘end of all things.’ The Son of Man, Who ascended to heaven, left behind Him a Church pledged not only to individual but to collective holiness. And this Epistle therefore treats of the spiritual life and edification of the whole Church.

I. The edification of the Church in its fundamental conditions.
(a) The edification of the Church rests on the present living activity of its great Head.

(b) It reposes, too, on the work of the Spirit poured out by Christ on His Church. The Spirit of God works: (1) through the Word; (2) through the offices of the Church, whether those derived immediately through Him, and of express Divine appointment and apostolic origin, or those of purely human invention for purposes of Church work.

II. The edification of the Church in its actual realisation.
(a) Through the sobriety and watchfulness of its members (1 Peter 4:7).

(b) Through prayers (1 Peter 4:7), the public prayers of the Church; the plural surely intended to be inclusive of that worship of God in prayer variously offered in hymn, in supplication, in liturgy, in the house of God.

(c) Through fervent love (1 Peter 4:8), manifesting itself in: (1) frequent forgiveness of offences. ‘Love covereth a multitude of sins.’ (2) Kindly hospitality. ‘Using hospitality to one another without murmuring.’ (3) By friendly offices of advice and counsel. ‘If any man speak, let him speak as the oracles of God.’ (4) By mutual help. ‘Ministering.’

III. The edification of the Church in its great end—the glory of God in Christ. ‘That in all things God may be glorified through Jesus Christ, to Whom be praise and dominion for ever and ever.’

Illustration
‘What gift? The gifts of the Holy Spirit are infinitely various, but the greatest of all is the gift of Himself, the gift of loving God, of caring for the things of heaven, of having even a definite desire to be on the side of Christ, and not on that of His enemies. This is indeed a gift, and, like all gifts of God, it brings with it a responsibility. It is something which demands not only to be appropriated, but also to be traded with and devoted to the relief of others. If any one has, through God’s grace, been brought to hate sin and to see its ruinous, soul-destroying character, let him not shut up this holy conviction in his own heart, but let him be glad to find opportunities for imparting it to others. By so doing, he will greatly confirm his own sense of its importance, and he will have done much to confirm the faith and courage of his brethren. For there is no cordial so cheering to the Christian soldier as the discovery that he is not alone, but that, while he has been striving to serve his Master in secret, others also, unknown to him, have been engaged in the same struggle.’

Verse 12-13
THE PROBLEM OF PAIN
‘Beloved, think it not strange concerning the fiery trial among you, which cometh upon you to prove you … but insomuch as ye are partakers of Christ’s sufferings, rejoice; that at the revelation of His glory also ye may rejoice with exceeding joy.’

1 Peter 4:12-13 (R.V.)

The thought which runs through the text is this, that when sufferings or trials of any kind come upon us we are not to be surprised, as if they were foreign visitors, speaking a strange tongue, which we cannot understand. As followers of Christ we know, or ought to know, what they are, whence they come, Who sent them, and what they mean. We cannot rejoice in the sufferings, nor are we asked to do so; but we can rejoice in the blessings they bring.

As it was the eternal purpose of God that His Son should be a partaker of human suffering, even so it was and is His purpose that, through such afflictions as He is pleased to send, and which are borne by us in submission to His will, we should be partakers of the sufferings of His Son.

I. It is obvious that this participation cannot hold good of those ‘sacrificial sufferings which He bore as the one perfect oblation and satisfaction for the sins of the whole world.’ But there were sufferings, other than these, which Jesus bore as part of the burden of the human lot. In all the physical, mental, and spiritual pain to which the Man of Sorrows was subjected we can be sharers. In any of the thousand ways in which distress may come upon us, we can enter into the fellowship of His sufferings, by bearing it for His sake and in His spirit. Nothing will make us so strong in bitter pain as the conviction—I am not only bowing to the will of God, but I am bearing something like what Jesus bore? I have Him with me, and He will see me through. The mental and the bodily torture is there all the same, but by laying it on Christ, and holding His hand in ours, there come a fortitude, a resignation, and a peace which will astonish none more than ourselves.

II. There is another truth taught us.—St. Paul is a prisoner in Rome, and is dictating a letter to his Colossian converts (Colossians 1:24) when, looking at the shackles on his hands which prevented him from writing, a gleam of joy seems to flash upon him. This unspeakable honour and privilege filled the Apostle with a gladness which helped him to bear his burden. These words are just as true of the Christian sufferer to-day as they were of the great Apostle. As each man’s trouble is his own and belongs to no other, each sufferer is entitled to say, My Divine Lord has sent this trouble upon me that, bearing it gladly for His sake, I may fill up something which he sees to be lacking in the sorrows which He bore upon earth. I am certain that you have only to reflect upon it, and, if your day of trial come, to test this much-forgotten truth, in order to learn, as I have done, how much strength and comfort lie in the conviction that you are partakers of the afflictions of Christ.

III. The other great truth of the text is this, that partaking of Christ’s sufferings here is the preparation for partaking of His glory hereafter. His own words on the day of His resurrection are the key-note of this great truth, ‘Ought not Christ to suffer these things and to enter into His glory?’ What is true of Christ is true of the Christian. ‘If we suffer with Him we shall also reign with Him.’ Interwoven with the whole system and spirit of Christianity are these incomparably glorious truths—that suffering is not an end in itself, but only a means to an end; that that end is not directly or mainly material and temporal; that the beneficent results of suffering stretch through the seen into the unseen, and that these results, in their fulness, can be obtained only by those who regard and weigh them not in the light of the temporal but of the eternal. It is in the Cross of Christ, and only there, that you will find the true philosophy of pain and of evil in every form. There, in the fact that God’s eternal Son became man in order that He might suffer and die, and in the fact that His inconceivable sufferings resulted directly from the love of God to man, and were the highest possible expression of that love, a light is thrown on the otherwise insoluble mystery that the universe, so far as we know it, has been constructed on lines of suffering; that all through animated nature back to its first beginnings in our planet, wherever there has been life there have been struggle and pain, and that mainly through struggle and pain has animated nature become what it is. We learn from the Cross that, as it was the love of God which made suffering necessary for the salvation of man, so it was the love of God which made suffering necessary as the means of the physical, intellectual, and moral development of man.

IV. In the Cross we learn that the full meaning, purpose, and results of suffering can be unfolded, not in this world, but in that which is to come. Not only so, we have hints in Scripture that the results of the Redemption accomplished there may reach to the whole animated creation of God. Boundless hopes open up to the soul of man in those great Scriptures, which tell us that if we suffer with Christ we shall also be glorified with Him. The man who from want or weakness of faith estimates the troubles of life only in their effect on the present and the seen, is weighing them in a false balance and putting much too low a value both on himself and them. It is not only the strength and the comfort—it is the dignity of a man to keep up his connection in everything with the unseen and the eternal, and not least on the suffering side of his life. Affliction’s blessed work can be wrought in us only when we realise and are concerned with the spiritual world within us, above us, and before us. The connection between the suffering and the glory is no more arbitrary than the connection between the two states, the seen and the unseen. Here the work, there the wages; here the schooling and apprenticeship, there the service and the true life at last begun.

Verse 13
FELLOWSHIP IN SUFFERING
‘Ye are partakers of Christ’s sufferings.’

1 Peter 4:13
If you do think of the troubles of others when you are in trouble yourselves, you should always think how mercifully you have been spared, and thank God that the burden you are called upon to bear is not so heavy as the burdens which are often laid upon others.

I. No trials or troubles come by chance.—There is no such thing as chance. Nothing ever happens without a cause. We may not always be able to detect the cause, it is true, but it exists nevertheless. It is not right, therefore, to say that troubles are the result of ‘bad luck.’ No trouble ever comes upon us for which there is not a reason. Whatever our afflictions and trials may be, they are always consistent with the wisdom and justice of God. We should always be ready to say with David, ‘I know, O Lord, that Thy judgments are right, and that Thou in faithfulness hast afflicted me.’ All who have real faith in God know well that He does nothing without a good reason, and so they never complain at occurrences which interfere with their plans and cross their desires.

II. Whenever it comes, and however it comes, suffering is for our good.—This, naturally, is a hard lesson to learn, and it is only after you have become true followers of Christ, Who suffered as man never will suffer, that you will realise the blessedness of suffering. For as long as you regard the business and pleasure of this world as all that is worth living for, so long will you rebel against everything that interferes with your enjoyment of earthly things. From the constant experience of life, as well as from the Scriptures, we learn that suffering is a blessing. But notwithstanding this, it too often happens that professing Christians will never acknowledge that suffering is a Godsend when it comes to themselves. They are ready enough to speak of the blessings of tribulation when they are free from grief and trouble, but the moment they feel the chastening hand of God they begin to repine, to question God’s mercy, and to harden their hearts just as Pharaoh did hundreds of years ago. This very often happens, even in the case of those who are really striving to follow the example which Christ has given us. You will find that, unless you are very watchful indeed, you will fall into the same error whenever any great trouble comes upon you. Besides, you may be very certain that Satan will do all in his power to make you think that you have been unjustly afflicted every time trouble does come. We have need to pray for that faith which sees the loving hand of God even in the hour of the bitterest trial.

III. Patience in suffering.—It is quite possible to understand that suffering is for our good, and yet at the same time to feel impatience if our trial is heavier or if it lasts longer than we think necessary. But as we are not fit judges in the matter, and as we know that God never lays upon us burdens heavier than we can bear, we must learn the lesson of patience under suffering, however hard that lesson may be. You may sometimes feel tempted to think that your trials are too severe, but such thoughts imply a want of confidence in the mercy of Christ. If you are called upon to suffer much and to suffer long, pray for strength to endure it patiently. Pray that you may be able to say from your heart, ‘Not my will, but Thine be done.’

IV. Let us learn to imitate Christ in our behaviour towards those who may be the instruments of our affliction.—Much of the suffering endured in the world is inflicted by those around us. Pain and trouble of every kind is brought upon Christians by the malice and sinfulness of the godless. But because the wicked are often the instruments in the hand of God for our correction, just as the heathen tribes of old became the instruments which God made use of to chastise the rebellious Israelites, it does not follow that we should bear any ill-will to them on that account. For if we show un-Christian resentment towards them, we not only show resentment towards God, but we fail to imitate Christ’s conduct towards those who were instrumental in causing Him so much suffering. If ye are counted worthy to be ‘partakers of Christ’s sufferings,’ pray for grace to follow His example Who, when He was reviled, opened not His lips.

—Rev. W. S. Randall.

Illustrations
(1) ‘Two painters were employed to decorate the interior of a large cathedral in Rome. They stood on a platform fixed high above the pavement of the building. One of the painters, forgetting where he was, began to step slowly backwards to judge the effect of the painting before him. His companion suddenly saw his danger. There was no time for words. In another moment his friend would have fallen to certain destruction, so with great presence of mind he seized a wet brush and flung it against the picture, spattering it with great blotches of paint. The painter started forward to save his work, and so was at once out of danger. He then learned how his life had been saved, and with tears of gratitude thanked his preserver. Thus it is in life. We get altogether absorbed with the pictures of this world. We become so entirely taken up with the favourite occupations of life that we get into great peril unconsciously—greater peril by far than the painter was in when he stood on the edge of that scaffolding. He was only in danger of losing his life, but those who become absorbed with the world are in danger of losing their souls. Then it is that the hand of God in mercy dashes out the pictures we have been forming of earthly happiness, and clouds the fair prospect of uninterrupted prosperity which we have been contemplating from our position of fancied security. This He does to save us from everlasting ruin.’

(2) ‘A few years ago there lived in a village near Burnley a little girl who was cruelly persecuted in her own home because she was a Christian. She struggled on bravely, seeking her strength at the altar, and rejoicing because she was a partaker of Christ’s sufferings. The struggle was too much for her weak frame, but He willed it so. One day the angel of death came for her suddenly. She had fought the good fight, and her sufferings were ended for ever. When they came to take off the clothes from her poor dead body, they found a piece of paper sewn inside the front of her dress, and on it was written, ‘He opened not His mouth.’ A poor simple village maiden, and yet what a noble example her short life was of true Christian resignation under suffering. It is not easy to do good to those that hate us; to bless them that persecute us; to keep silence when the godless taunt; to hear bitter words without feeling revengeful thoughts; but if we intend to follow the example of Christ we must learn, as that village maiden did, to endure persecution patiently.’

Verse 15-16
THE TWOFOLD NATURE OF SUFFERING
‘But let none of you suffer as a murderer, or as a thief, or as an evildoer, or as a busybody in other men’s matters. Yet if any man suffer as a Christian, let him not be ashamed; but let him glorify God on this behalf.’

1 Peter 4:15-16
As we cannot escape anxiety and trouble, the only question for us to answer is this, which sorrow is best for us to have, God-like sorrow or devilish sorrow, Divine discontent or infernal discontent, the sorrow of Christ or the remorse of Judas. Choose well, your choice is brief but yet endless. We divide the sufferings of the Christian into two classes.

I. Those which spring from his struggles with outer things.—Every one knows how the first professors of Christianity had to suffer when that religion was in its infancy, and paganism or indifferentism was the creed of respectability. They were tortured, thrown to wild beasts, ‘butchered to make a Roman holiday.’ Then, certainly, those who aimed at worldly advancement did not cant about their Christianity, for in those days profession meant suffering. The less the generality of easy-going prosperous Christians, whose aim is to make the most of both worlds, talk of suffering the better. But if a man will live godly in Christ Jesus; if he do his best to oppose the unchristian current of public opinion; if he resist temptations to court the rich and great and despise Christ’s poorer brethren; if he will not be as unscrupulous in business as his fellow-tradesmen and fellow professional men; if he brave ridicule rather than run into debt, gamble, tell falsehoods; if, in a word, he dare to be different from others in order to be more like his Master, shall he not still have to suffer in many ways? Suppose our Lord came on earth again under altogether different circumstances, would He not be hated and despised? Would not those of us who desire to reconcile the indulgence of all our wishes with respectable religion of the strictly moderate kind, would we not avoid Him as ‘unpractical,’ ‘disturbing,’ and ‘unsafe,’ that is to say tormenting? Would not St. Paul be again considered, what Felix thought him, a madman, if he were in the midst of us? Would the Apostle find his thorough devotion to the name of Christ, to the higher life, easier now because the outward profession of Christianity is generally approved? Certainly not. The men of noble aims find their lot a sad and lonely one still. They are smiled at as enthusiasts, sneered at as hypocrites. The prizes of the world are not for them. Others are praised, they are blamed. Little comfort indeed they have except the thought that to them, at least, the words of their Master do not apply, ‘Woe unto you when all men shall speak well of you.’

II. There is the pain which is felt by every one who bravely contends against the besetting sins of his inner life.—Oh, who can escape from himself—this slothful, vain, selfish, lustful, envious self? To conquer this is indeed a struggle. Do not fancy for a moment that the sorrows of unrighteousness are at all less real. We have spoken of the pains and difficulties which are caused by resisting the current of evil without us and within us. Let those who shrink back after counting the cost reckon up as impartially the cost of swimming with the tide of successful wickedness, of wallowing in the sty of swinish pleasures. Suppose a man did gain the whole world at the trifling cost (as he might think it) of his own soul, what then? We know that Alexander was troubled because he had not another world to conquer, and is there not such a thing as satiety, monotony of success, and the want of not having a want? Even in this world we certainly do find the working of a power that makes for righteousness. Ruined homes and cursed lives proclaim with loud moans the penalties of unrestrained passions. Disgust of life, remorseful consciences, the pains and penalties of idleness, the torments of selfishness—are not these to be found in the houses of the dishonestly rich and luxuriously idle? The pain of swimming with the world’s current is just as great as the pain of resisting it for Christ’s sake. The sufferings in this world of the murderer, thief, evil-doer, with death for wages, are at least as great as those of the Christian to be followed by God’s gift of eternal life. Certainly it is difficult to resist our unholy natures, to tame rebellious passions, to root out by God’s help selfishness from our hearts; but there is one thing even more difficult, and that is to endure the misery which their unrestrained indulgence invariably brings along with it.

III. We see, then, that what we have before us in life is not escape from sorrow, but only the choice of the kind of suffering we shall endure.—Suffer we must in such a world as this with such a nature as ours. There are the two sorrows—the sorrow of the righteous, the sorrow of the unrighteous; the sorrow of the self-centred, the sorrow of the self-sacrificing; the sorrow of the self-controlled, the sorrow of the profligate; the sorrow of him who grasps and spends, the sorrow of him who gives and is spent; the sorrow of the thief, murderer, evil-doer, the sorrow of the Christian. Your choice is between them. You must take one or the other, which will it be? Oh let us not be ashamed to suffer as a Christian rather than as an evil-doer, for along with the sorrows of Christ-like lives there is a deep joy such as never brightens the lives of the wicked. And must not godly sorrow end well and godless sorrow end miserably, for the simple reason that God is not mocked? Suffer we all must; but surely it makes a great difference whether God’s love is seen through our sorrow, or we have the additional misery of feeling that we are in rebellion against our Heavenly Father.

—Rev. E. J. Hardy.

Verse 19
SUFFERING ACCORDING TO THE WILL OF GOD
‘Wherefore let them that suffer according to the will of God commit the keeping of their souls to Him in well doing, as unto a faithful Creator.’

1 Peter 4:19
There are occasions when the commonplaces of consolation fail; when our hearts, appalled by the extent of the evil and suffering which we see around us, or overwhelmed with our own personal grief, are disposed to cry out in despair: ‘To what purpose is all this misery, all this waste? If God be, as we are told that He is, all-merciful and all-loving, as well as all-powerful and all-wise, could He not and would He not have so framed the world and so constituted human nature as to have rendered His creatures exempt from all this woe?’ To reply that suffering and death are the natural and inevitable consequence, the wages (to use St. Paul’s word) of sin, is an answer to this question, but it is only a partial answer. It is not a complete solution of the problem.

How are we as Christians to deal with the difficulty? We may do so in one of two ways. We may refuse to argue or reason about it altogether. We may adopt the old mediæval standpoint that faith demands the absolute surrender and subjection of reason; that we are bound to believe in a Christian doctrine, however unreasonable and impossible it may appear; and the greater its impossibility and antagonism to reason, the greater is the merit of our faith in it. I do not believe in this attitude. I believe in the other way of meeting the question; that of bringing to bear upon it, to the best of our ability, the reason which God has given to us. But then we must do so humbly and reverently, and under three conditions.

I. With a deep sense of our own sin and unworthiness.—This is taught us in that book of the Old Testament which discusses the problem now under our consideration. We all remember the narrative of Job. An exceptionally righteous man was subjected to exceptionally severe afflictions. His three friends were convinced that he must have deserved them, and that, in spite of his apparent uprightness, he must really have been a very bad man, or else God would not have permitted him to endure such suffering. They were wrong, and were shown to be wrong. But at the same time Job was shown that, however superior in goodness he was to his fellow-men, yet he fell far short of God’s standard of perfect holiness. Compared with this standard, he was forced at last to cry, ‘Wherefore I abhor myself, and repent in dust and ashes.’ Although, therefore, suffering and sorrow are not measured out in this world in proportion to each man’s merits or demerits, yet the very best of us has no right to say, when even the very heaviest affliction overtakes him, ‘This is a visitation greater than I deserve.’

II. But while, if we know our own hearts, we dare not murmur at what befalls ourselves individually, this does not prevent our minds being exercised by the problem of the existence of evil and suffering in the innocent brute creation and the human race generally. Here, however, we are bound to remember the limited nature of our knowledge and reasoning powers. Even the unbeliever must admit this. He may say that God ought to have created the world differently, and ought to have secured perfect and unbroken ease and freedom from pain for all His creatures. But when we ask our objector how this could have been done without the sacrifice of something higher and better, he is unable to tell us. If he is honest he will admit that heroism is better than painlessness, that self-sacrifice is better than ease, and virtue than pleasure. He will admit that freedom of will and of choice is a higher condition than bondage to Fate. But if we ask him to tell us how heroism and self-sacrifice and virtue could have been displayed in a world where there was no labour or suffering or pain, and how freedom of will and of choice could exist concurrently with the impossibility of willing what is evil and choosing what is bad, he will be unable to tell us. Modesty, therefore, if nothing else, would seem to require of us, worms of the earth, that, so far as we are taught by our reason alone, we should suspend our judgment as to the Almighty and His ways, and should be content in this life to say, with the Apostle, ‘Now we see through a glass darkly … now I know in part.’

III. But thirdly, we are not left to our unaided reason in this matter.—The Incarnation, the coming of God in the flesh, has put an entirely new complexion upon it. As long as we conceive of Him as an Almighty Creator, Who has called into existence countless millions of beings, all subject to more or less of sorrow and pain and death, from which He is Himself wholly exempt, we may abstain from irreverent questioning; we may bow our heads and our minds in awe before an insoluble mystery; but we can hardly regard Him with feelings of active love. When, however, we realise that, whatever sufferings He has allowed His creatures to endure. He has borne and felt to the uttermost Himself, the case is entirely different. The prophets of old had some dim conception of this. One of them could say, ‘In all their affliction He was afflicted’ (Isaiah 63:9). But it was reserved for Christianity to reveal the truth in its full measure. We have learnt that God Himself, in the person of our Blessed Saviour, Jesus Christ, has not only taken our nature, but has undergone the utmost sorrow and suffering that any of His creatures has ever been called upon to endure. We have learnt, further, that He feels all the pains and woes to which His children are subjected as acutely as if they were inflicted on Himself personally. We have learnt, too, that He can, and does, bring good out of evil, joy out of sorrow, and benefit out of suffering. With this knowledge all doubt as to His wisdom and love in permitting evil and suffering must necessarily vanish. While it still remains true that at present we only see darkly and only know in part, yet enough of the evil has been lifted to afford us the certainty that the whole mysterious scheme of the world is based on deepest, truest love, and to enable us, when we suffer, to realise that it is according to the will of God, and to commit the keeping of our souls to Him, our faithful Creator. Truly, as St. Paul has said in language repeated and reiterated in more than one passage (Romans 5:10; 2 Corinthians 5:18-20), ‘God was in Christ reconciling the world to Himself; not reconciling Himself to the world—there was no need for that—but taking from the world the smallest semblance of an excuse for looking upon Him as its enemy and for remaining in hostility to Him.

—Chancellor P. V. Smith.

Illustration
‘We know how unbelievers deal with this difficulty. They maintain that it proves either that there is no God, or else that He is not such an One as we believe in, both all-powerful and all-loving. If God exists, they say. He must be deficient either in power or in love. Otherwise He would have created a world in which moral evil and unhappiness would have been impossible. The difficulty is one which we cannot ignore. As described by one of our greatest living statesmen (who has, however, himself no sympathy with it), “it lies in the belief that an all-powerful Deity has chosen out of an infinite or at least an unknown number of possibilities to create a world in which pain, bodily or mental, is a prominent and apparently ineradicable element. His action on this view is, so to speak, gratuitous. He might have done otherwise. He has done thus. He might have created sentient beings capable of nothing but happiness. He has, in fact, created them prone to misery, and subject by their very constitution and circumstances to extreme possibilities of physical pain and mental affliction. How can One of Whom this can be said excite our love? How can he claim our obedience? How can He be a fitting object of praise, reverence, and worship? So runs the familiar argument accepted by some as a permanent element in their melancholy philosophy: wrung from others as a cry of anguish under the sudden stroke of bitter experience.”’

05 Chapter 5 

Verse 2
THE OVERSIGHT OF THE FLOCK
‘Feed [tend, R.V.] the flock of God which is among you, taking [exercising, R.V.] the oversight.’

1 Peter 5:2
‘Feed,’ writes the Apostle, ‘tend the flock of God which is among you.’ In the words ‘feed’ or ‘tend,’ the old and new versions of the Epistle are alike trying to give a suitable equivalent for St. Peter’s Greek word, whose full meaning is, ‘do the work of a shepherd,’ ‘shepherd,’ ‘pasture’ the flock. I do not know that the old word ‘feed’ is not at least as good as the new one ‘tend.’ ‘Do the office of a shepherd’—the phrase sends us back in thought, if not to the Old Testament, Moses and the Prophets, at least to some earlier verses of the New.

There is, e.g., the shepherd of St. Luke 15, whose sheep—one of a hundred—strays from the fold, and is followed by the careful owner till he has found the wanderer and carries her home. There is, again, the Good Shepherd of St. John 10, Who provides for the folding and feeding of His own sheep, in all His many flocks; knows them, and calls them each by name, leading (not driving) them as they ‘go in and out and find pasture,’ and Who not only follows the strayed sheep on the mountains like the shepherd of St. Luke and St. Matthew, but, in their defence, ‘giveth His life for the sheep.’ Again, in Hebrews 13 there is the specific identification of the Shepherd in the words, ‘The God of peace, Who brought again from the dead that great Shepherd of the sheep, our Lord Jesus Christ.’ And lastly, in our present Epistle (1 Peter 2:25) the Apostle styles our Lord the ‘Shepherd and Bishop’ of His people’s souls.

I. Here, then, is the Christian pastor’s model, however far he may come short of its full symmetry.—Pastors of the flock of God, we may set ourselves no lower standard for study or for imitation than that of our Lord. Entering upon our charge, not only according to His institution, but, through Him as the actual ‘Door’ of the fold, we must copy His holy love for the flock, His indefatigable industry in providing for their spiritual sustenance and health, in seeking and bringing them into communion in His life and grace, and His self-sacrifice on their behalf; like Him and His great followers, ‘spending and being spent’ in their cause, ‘counting not even life dear,’ with a view to accomplishing the ministry received at His hands, for the sake of the Church He bought with His life. There is one word which may perhaps sum up all the characteristics of the true pastor; and that is ‘leading.’ In Hebrews 13 the clergy of the Church are twice referred to by a Greek word which, in both versions, is rendered ‘they that rule’: ‘Obey them that have the rule over you,’ that are now your pastors; and ‘Remember them that had to rule,’ your former clergy now deceased. The translation is no doubt correct. Nevertheless, according to the genius of the Greek language and civilisation, the ruler theoretically was none other than the leader, and not, as in some other regions, the coercer or driver of the people under his rule. And to myself the word has always suggested the great Master’s description of Himself in relation to the flock: ‘He goeth before them, and they follow, for they know His voice.’

II. If we are to be of service to you—whilst you, no less than we, are to follow Christ and ‘press toward the mark’ set before us all alike—we, nevertheless, if we do our duty, must set the pace; never out of sympathy with you, yet never allowing that sympathy to chill our ardour or retard us in following Him Who leads both you and us. St. Paul bade his fellow-Christians follow him, as He followed Christ. But when some of them, yielding to the seductions of worldliness and sensuality, fell hopelessly behind, he for his part dared not loiter, but remembering that his country, his home, was heaven, pressed forward towards it, rejecting every encumbrance lest he should after all miss the crown.

‘Pasture’ the flock and ‘take the oversight of it.’ This phrase, as you are perhaps aware, is the equivalent of a word from which our word ‘bishop’ is derived, and implies a commission to exercise the episcopal office, in the primitive sense at least, in which it was nearly universal when the Epistle was written. What, then, was that primitive sense?

III. The term employed necessarily implies, not only the pastoral offices, but such a general superintendence and leadership as shall render the whole organisation more effective, by strengthening the weaker parts and connections of the system, by adding to the system when necessary, by correcting defects and errors with wholesome word and example, and, whenever occasion requires, by standing between the flock and the wolf, between the Church and its foes, no matter at what personal risk to the bishop himself. Authority is implied of course, a regulated authority, so to speak a constitutional authority. The bishop, to rule well, must obey well; not as lording it over the flock, but as their example. His example must illustrate his injunctions, which are sanctioned alike by the Word of Christ and by such Church laws as have that Word for their authentic principle. The ‘rulers’ or leaders of Hebrew 13 are said to ‘watch for the souls’ of those they rule, as themselves liable to be called to ‘account’ by the common Lord of all, that one true Bishop of bishops as He is also Lord of lords. And all this combined responsibility and authority surely oblige the bishop, even more than his fellow-Christians, clerical or lay, not only, as St. Paul bade Timothy, to ‘give heed to reading, exhortation, and teaching,’ but to prayer also: prayer for the supply of such manifold necessities as his own, intercession for his clerical brethren and for his fellow-Christians, especially those of his own charge and diocese. Look at the example as well as the precept of the great apostolic bishops. ‘I bow my knees for you’; ‘I would ye knew what conflict I have for you,’ conflict carried on upon the knees, for you and the Churches in your region. So wrote Paul to Ephesus and to Colossæ. The omission to watch and pray led to St. Peter’s disastrous fall. The practice of prayer, in the exercise of ‘faith,’ is St. Peter’s prescription in time of danger as the one secret of a successful resistance to the Arch-enemy of the Church, the prowling lion in its fiercest mood. Greatest of all, the Shepherd and Bishop Who saved us by His passion and death, saved and saves us no less by His incessant prayer, the prayers of sleepless nights and days of retirement on earth, and, as we believe, the prayers of His ‘ever-living intercession’ for His people in heaven.

Bishop G. E. Moule.

Verse 4
A MESSAGE FOR WORKERS
‘And when the Chief Shepherd shall appear, ye shall receive a crown of glory that fadeth not away.’

1 Peter 5:4
‘When the Chief Shepherd shall appear.’ As I hear that message it tells me three things.

I. There is a Chief Shepherd.—As we think of our great cities and of the millions of souls living in them, some of them so sad, so lonely, so tempted, it should be everything to us to know that there is a Chief Shepherd Who knows and cares for every one of them; that even those whom we cannot reach ourselves, He knows and tries to protect and care for. When, again, we think of the 800,000,000 of heathen and 180,000,000 of Mohammedans, it is everything to know that this world is not left to itself. There is a Chief Shepherd, and the claim which He makes is ringing unto the ends of the earth. ‘All souls are Mine,’ saith the Lord of Hosts, ‘all souls are Mine.’

II. The Chief Shepherd is near.—When you read your New Testament in the Revised Version you will find that all those passages which speak of His appearing are translated when He is ‘manifested,’ and the old idea, founded, I suppose, on the parable of the man who went into a far country, that Jesus is a long way off somewhere is shown by those passages to be entirely erroneous. He is in the midst of us. There is one standing in our midst Whom we see not but Who is close by, and the word ‘manifested’ means that at the Second Advent the veil will be taken from our eyes at a flash and we shall see Him Who is in the midst of us all the time. It is as if we came into this Church blindfolded, and suddenly, in a flash, the bandage is taken from our eyes and we see the Chief Shepherd Who was there all the time. The Chief Shepherd is not only alive, but near.

III. We shall see the Chief Shepherd.—The one certain thing about our lives, be they long or short, be they sad or merry, is that we shall see the Chief Shepherd. Our eyes shall see Him. The one certain truth is that the Chief Shepherd will see us and that we shall see Him, and the only question that will matter in life will be not ‘What do I think of Jesus Christ,’ but ‘What does He think of me?’

IV. A message for workers.—I need hardly point out what a message that is for all who are working for God. If we forget that our sole task in life is to gather in the thousands of souls, not only here but throughout the whole world, we shall incur the displeasure of the Chief Shepherd, because we only live to gather in souls for whom He died and whom He loves. ‘All souls are Mine,’ saith the Lord of Hosts. Then every day, every night, with every power we have, before He comes again and before we see Him, let us seek to gather that great flock in all parts of the world. What does He say about you? He says two things.

(a) Can the Chief Shepherd rely upon you? He says, ‘Upon this rock I will build My Church; and the gates of hell shall not prevail against it.’ He is building on you. The one hope of having a really missionary, loyal-hearted, honourable, God-fearing Church is on the laity who believe, and I want to ask you whether you are failing the Chief Shepherd in that place where He has placed you? In that warehouse or office, are you a man He can depend upon, a man of God, the one who witnesses, who is perfectly certain to be firm and will not have bad language used in the presence of boys or in his own presence, who stands up for truth and honesty in all dealings. Remember that Jesus Christ, the Chief Shepherd, Whom you have to see one day, and Who sees you now, looks to you as a rock man.

(b) Are you gathering? Then again, ‘He that is not with Me is against Me, and he that gathereth not with Me scattereth.” If that does not mean that a man is not a Christian who takes no part in missionary work, I do not know what it means. Whom have you gathered? I ask myself the same question. Whom have I gathered? What a useless clergyman I am if I have gathered no one, what a useless layman you are if you have not gathered any one?

—Bishop A. F. Winnington-Ingram.

Illustration
‘What are the facts? There are 800,000,000 of heathen still who do not believe in Jesus Christ, and 180,000,000 of Mohammedans, and the Church exists to convert the world. There are secondary objects in the Church, but the first object is to convert the world, and in the light of that first fact I ask you what are you going to do about it. The Holy Spirit is only promised to a missionary Church. “Go ye into all the world, and preach the gospel to every creature.” The secret of the deadness of the Church at home in some parishes is due to the dying of the missionary spirit. The promise of the presence of Jesus Christ is to a missionary parish and missionary circle. A wonderful blessing is vouchsafed to the missions of the Church when they are carried on in the right spirit. The only thing that can stop that is the want of faithful Christians. Jesus could do no mighty work in a certain place because of their unbelief, and it is an awful thought that we may be stopping Christ’s missionary work throughout the world by our want of zeal. Jesus Christ said of the world, “All souls are Mine.” He says of you, “He that is not with Me is against Me; and he that gathereth not with Me scattereth.” When the Chief Shepherd shall appear, we shall find what He expected us to do. You dare not meet Him empty-handed. If in the spirit of pastoral work and pastoral service you live your life, when the Chief Shepherd shall appear you shall receive a crown of glory that fadeth not away.’

Verse 5
THE VIRTUE OF HUMILITY
‘Be clothed with humility.’

1 Peter 5:5
As we consider the great virtue of humility, we must remember whence it springs. It is just one of those virtues which seem to have a special date, and that special date belongs to Christ. There were such very different opinions in the world in the period b.c. and in the period a.d. Christianity has been a great leavener of the world; yet to-day oftentimes humility is rather despised than lifted up. It is not always that we are inclined to preach humility; and why is this? I think oftentimes it is because we misunderstand what true Christian humility really is. Let us therefore consider humility in some of its aspects.

I. Before God.—It is impossible to enter into His Presence and to realise Him in any sense without feeling humility. Yet there is a difficulty with some people, and perhaps with those who are blessed with great intellect. The gift and power of a great intellect has its great temptations and its great troubles. But if those who have the great intellect will remember that whatever they have is the gift and power from God, there should be little difficulty for the most high in intellect to be humble in the Presence of God. But, as a rule, it is those who think themselves gifted and who are in themselves very conceited who find it difficult to be humble before God or before their superiors. With them it is littleness of knowledge, not greatness of knowledge, which makes the difficulty in their humility. But what trust and confidence true humility before God gives us, how it helps us to wait upon our God, just because we enter humbly into His Presence and know that we are not worthy of the least of His favours! Oh, how it teaches us to wait humbly and patiently for all that He will do for us, having little ourselves, and yet knowing that we possess all in Him and through Him!

II. In our estimate of self.—Sometimes when we talk of humility we are rather inclined to confuse self-depreciation with self-knowledge, which are two entirely different things. Humility is not self-depreciation, but humility does come from self-knowledge. If we see our many failings and our many feeblenesses in life, that in itself brings about humility of character. Yes, we need to be clothed with humility as regards ourselves. We do not want to depreciate ourselves, but we want to know ourselves, and I am quite sure when we do know ourselves an honest knowledge of self must bring a sense of humility. Sometimes people are inclined to depreciate themselves and call themselves humble, and be humble, in a sense, to avoid responsibilities and to avoid difficulties; but this is not Christian humility. We all know how we may be clothed with humility and with what spirit of humility to be clothed. Let us pray for such humility in our estimate, and not depreciation, of ourselves.

III. In our relationship towards others.—What is meant by humility here? I think that, again, is often misunderstood. I do not think it is putting one’s self in a false position and trying to occupy a place not ours, neither calling one’s self by another name and renouncing one’s natural calling and place in life. All this may be exceptional, and may be sometimes demanded of us, but not generally. But how are we to be clothed with humility as regards others? Is it not by accepting positions rather than by seeking positions, not assuming higher or lower positions for ourselves? Is it not by humbly forwarding the interests and claims of others and therein and thereby showing true humility, especially if the last or worst position is left to us by what we have done in the interests of our neighbours? Is it not in being ready to do the humblest action to help another, remembering the action and words of Christ when He took a towel and girded Himself and washed His disciples’ feet? The beauty of true humility is surely seen in the grace with which it is worn and the meaning with which it is used.

IV. The chief danger is in the motive of the wearer.—A man may so desire to be clothed with humility as to deceive his friends and gain some low end; a man may seek to be clothed with humility in order that he may shirk responsibility and avoid some of the highest duties of life; a man may seek to be clothed with humility because the sort of humility he professes he thinks will bring him admiration and therefore advance his self-conceit, which he travesties by the name of humility. Nay, it seems to me all such humility is vain. The only true humility is the humility which has for its end, at all events, the good of others and the accepting or the occupying of the position in which we can advance that cause by any action of our own, however lowly that action may be. Such humility leads us to follow Christ, to minister to the wants of others. Such humility leads us to do actions, however humble, for the benefit of our fellow-men. Such humility teaches us our own littleness, and makes us trust more in our God and in His help. Such humility encourages us to gentle submission and patient waiting on the Will of our God.

Rev. Prebendary De Salis.

(SECOND OUTLINE)

THE CHRISTIAN GARMENT
I. What is humility?—Let us first be clear as to what it is not.

(a) It is not a morbid contemplation of our own corruptions. It is possible to deplore our sins and yet to be very unwilling to part with them.

(b) It is not a feigned depreciation of ourselves and our work, in the secret hope that those to whom we speak may contradict us.

(c) It does not consist in underrating the powers with which God may have endowed us, and perhaps declining work to which He is plainly calling us, upon the pretence that we are not equal to undertaking it.

II. True humility is the opposite of self-consciousness.—There are men who are for ever thinking of themselves and the estimate which others form of them, but the truly humble man is not concerned with himself or with what others think of him; he forgets himself, and goes straight forward to do his duty. Humility is essentially a product of the gospel. The Romans had no word in all their literature to express what we mean by it. With them ‘humilitas’ was, with the rarest exceptions, understood in an unworthy sense. It meant baseness, meanness, servility; and as they had not the word, so they were strangers to the thing. The graces which Christianity has made admirable—meekness, humbleness of mind, forbearance, and the like—were unknown to or despised by the ancient world.

II. How humility is shown.
(a) By resignation to the will of God.

(b) Again, humility is shown by submission one to another. This is especially referred to in the passage before us. I am not sure that a truer evidence of the humble spirit is not given by submission one to another than by submission to God. All men will acknowledge that we should submit to God, but to give way to our neighbour does not appear so obvious a duty. Certainly, at times when we may think the demands of others unreasonable and unfair, it requires no little grace to be willing to give way to them. This grace of submission runs counter to the very bent and bias of our nature.

III. Why is humility so needfui?—It is needful for protection. Clothing is worn to shield us from the inclemency of the weather, from biting cold, and from scorching heat. But we may say, with truth, that humility is needful to avert far greater dangers.

(a) It is needed, first, to shield us from the judgment of God. We read here, ‘God resisteth the proud, and giveth grace to the humble.’ There is no sin so offensive to God as pride, for in Him there is no pride.

(b) Humility is needful also to protect us from the foes that threaten our inward peace. Some men never get the respect paid to them which they think is their due; consequently their days are consumed with jealousy and wounded pride; like Haman, who so long as Mordecai refused to stand up and do him reverence was unable to enjoy all the honour that had been heaped upon him by his sovereign. How different is this spirit from that of the Master.

(c) Humility is needful for the service of man. This, perhaps, is the chief thought in the passage before us, where we read literally, ‘Gird yourselves with humility.’ The word ‘clothe’ here is a technical word relating to the white scarf or apron of slaves, which was fastened to the girdle to distinguish slaves from freemen. And so the Apostle says, ‘Put on the dress of the servant, that you may be willing to wait upon others, and show kindness to those who are in need.’ The great hindrance to service is a reluctance to stoop.

—Rev. E. W. Moore.

Illustration
‘That was a touching story of Bishop Burnet, who “had often meditated on the text, ‘Blessed are the meek, for they shall inherit the earth’ (Matthew 5:5), without satisfying himself as to its true meaning, until one day, in his morning walk, he observed a dwelling more wretched than any he had passed, and, drawing near to it, was surprised to hear from it a voice of joyous praise. He looked in at the window and saw a poor woman, the sole inmate of the cottage, with a piece of black bread and a cup of cold water on a little stool before her. Her eyes and hands were lifted up to heaven as in a rapture of praise, while she repeated, again and again, these words, ‘What, all this, and Jesus Christ too!’” The Bishop returned home, impressed as never before with the power of Christ, not only to reconcile the truly humble soul to the most trying circumstances, but to give a joy in them to which the heirs of earthly inheritances were often strangers.’

(THIRD OUTLINE)

HUMILITY FALSE AND TRUE
I. There is a false ‘humility than which none can be more unlike His, or destructive to the character. It is of three kinds.

(a) There is ‘humility’ of external things: in a mortification of the body—a thing which nature likes to do, and which men generally admire, and call it saintly. But it is a cloke, not a robe. A look—a posture—a ceremony. There is a great deal of self-applause, self-righteousness, conscious goodness. Self is denied on one side to break out gratifying itself on the other side. The body is more vile, but the Spirit is full of self-consequence.

(b) There is another counterfeit which Satan makes and calls ‘humility.’ (For there is never a work of God’s but Satan is ready to counterfeit it.) It is what St. Paul calls, in his Epistle to the Colossians—a ‘voluntary humility’—people thinking themselves unworthy to come to God. They put in other matters that God hath not required, and therefore ‘worship angels.’

(c) And there are those who do not know it, but who, like Peter, are, under an appearance of ‘humility,’ indulging contemptuous pride. ‘Thou shalt never wash my feet.’ ‘I am not good enough to be saved. I am not worthy to come to the Lord’s Supper. I cannot believe God loves me.’ What is that but the worst form of pride—giving God the lie, and setting up worthiness as a condition to receive the free gift of God?

II. True humility is to cast yourself so low, that you just take, as a poor, helpless sinner, without a question, all that God is, and all that God gives, and all that God undertakes for you, as all your life, and all your peace, and all your salvation. For remember that this is the grace to which God has promised everything else. If you have been feeling lately more of a miserable nothingness, it is a great token for good. God is preparing you for some great thing. David, who knew very well—always connects a believer’s happiness with a believer’s holiness; the peace always grows in the low places. ‘The humble shall hear, and be glad.’ God ‘gives grace’—not to the proud—but always ‘to the lowly.’ ‘To this man will I look, saith the Lord, even to him that is of an humble and contrite spirit, and that trembleth at My word.’ I earnestly warn you that there is no protection against errors in doctrine, however gross—or evil in practice, however vile, excepting to live very near to God in your own heart, and be down low in the dust, ‘clothed with humility.’ It would not be too much for me to say that, at this moment, the only reason why you have not any good thing you like to name, is, that you are not low enough yet to get it.

III. Christ is coming! Christ is coming! And it is high time to be dressed for His arrival. And in what other robe does it become a forgiven sinner to come in, but to be ‘clothed with humility’?

Rev. James Vaughan.

Verse 7
THE REMEDY FOR CARE
‘Casting all your care [anxiety] upon Him; for he careth for you.’

1 Peter 5:7
In just a few simple words, not as appealing to the intellect, but to the heart, let me seek to enforce the duty and the encouragement which these words of St. Peter set before us.

I. A preliminary inquiry of importance is this: on whom does the duty fall, and who are those that may claim the encouragement? None surely can or will cast their anxieties upon God who have not first cast their sins upon Him. We must feel Him bearing that burden from our consciences before we shall come with confidence to commit our anxieties to Him. It is to the tried friend alone that we entrust the secrets of our soul. It is to the warm, loving, parental heart and to the strong parental arm that the child turns with confidence when any cloud, be it never so trivial or transient, passes over the brightness of its young life. So with ourselves. I can never cast my anxiety upon God till I see Him, in Christ, blotting out my transgressions and casting all my sins behind His back. I cannot approach Him as a child till I know Him as a Father. He may be quite willing to bear my troubles, and to guide and comfort me under them; but I do not know it or feel it till I know and feel Him to be a reconciled and loving Father in Christ Jesus. Not till then shall I even care to cast my care upon Him.

II. Observe how personal it is.—‘Your anxiety’; yours, each one of you. And what does St. Peter mean by ‘anxiety’? He does not mean anxiety as to the soul, but anxiety in matters relating to this life that now is: things which in their endless variety are connected with the Christian’s present experience in the various relations and duties to which he is called; matters, moreover, which, when allowed to press upon him as cares, interrupt his communion with God, and hinder his growth in Divine things. And who does not know what such care is? Who has not some anxiety to cast away? For, remember, God has never told His children that they shall be without anxieties. They are inseparable from our condition in this world. It is in human nature to feel them, and God wishes us to feel them; they are essential in God’s spiritual government. But when rightly received, and rightly used, and rightly passed through, they will be found to be blessings, even though they appear in disguise. Now these, whatever they are, whatever their nature, their number, their magnitude, with all their causes and anticipated consequences, with all their disquietudes, and fears, and connected circumstances, you are permitted—nay invited—to cast upon God. And mark, ‘all’ of them, ‘casting all your anxiety.’ Your heavenly Father would have you keep no part back from Him; there are no cares so little that you may not take them to Him; and none so little that He will not be willing to take them from you. Nothing is too trifling or too insignificant for His regard. Everything which vexes or perplexes may be laid before the Father’s mercy-seat. This is your privilege. You may take your anxieties to God, and cast them—all of them—upon Him. He encourages you, nay, He expects you, to do so. And remember you are to leave them there with Him. Some of us are willing enough to take them, but we bring them away again. We no sooner throw the load off but we pick it up again, and carry it with all its discomfort, as if we had not a heavenly Father to take it from us. Oh! for more faith, more simple obedience, more trustful reliance, in His power, His promises, and His love.

III. But turn to the encouragement.—‘He careth for you.’ What stronger assurance do you require than this, ‘He careth for you’? How many a heart is broken in this unkind world by feeling that one does not care for us who ought to do so? It is not only that a misplaced confidence leads to disappointment; unreturned love wastes the strength and breaks the heart. But the conviction that one cares for us, a father for a child, or a friend for a friend, guarantees goodwill and any interposition which our case may demand. If you care for a person you will go through fire and water to serve him, and the conviction that you care for him will inspire comfort and reliance in his heart. Are there few such friendships in this selfish world? We place little confidence in one another, because we have each of us an end to serve for ourselves, and because so few of us really care for one another. But God brings Himself very near to His people. See Him stooping down, with His great loving heart, from His throne in the heavens. Hear the voice which once said, ‘Let there be light,’ now gently saying to the poor vexed disciple before Him, ‘Thou shalt call Me Abba, Father.’ This is the secret of it all: it is not God’s Providence; it is God’s paternal love; it is the care which is implied in that relationship. ‘I will be a Father unto them, and they shall be My people.’ There may be some who do not care for Him, but ‘He careth for you.’ In spite of all your indifference and sins, He careth for you. He has opened His heart to you. He has made known the way of life to you. He has given His only-begotten Son to die for you. He protects you, and feeds you, and bears with you though you care not for Him.

IV. God has a special care for His true people, for those who have felt their need of a Saviour, and have cast themselves upon Christ, as one suitable, sufficient, and perfect. ‘Can a woman,’ He says, ‘forget her sucking child, that she should not have compassion upon the son of her womb?’ No earthly love can exceed a mother’s. How she watches her babe, and lays it to sleep in her bosom, and fondles it, and laughs with it, and weeps with it; nay, sacrifices her own life for it. But, says God, ‘they may forget’—there are mothers who do forget—‘yet will I not forget thee’; and what can you need more? May I not appeal to some of you and ask whether you have not experienced this—whether, looking back to-day upon your past life, you can have any doubt in this particular, or in that, that God’s hand ordered it for you, when there was no power or wisdom in you to order it for yourself? Has He not shown you in repeated instances that He was thinking of you, when perhaps you were too little thinking of Him? Yes; the Lord careth for His people, and His care for them is, like Himself, unchangeable, never failing. How wretched is the condition of those who do not know what it is to be able to cast their anxieties upon God! No wonder you see such persons fretful and anxious and distracted, full of complaints of life, dissatisfied often in the midst of plenty, regarding trifles as grievous calamities, unhappy, fearful, and desponding. No wonder you see some stooping wearily under their anxieties, and well-nigh crushed by their weight. Is this your case; is it so that you know nothing of the power and solace of true religion? Begin, I say, to-day, and make real heart-work of it; you will never be happy till you rise above these cares. Whatever care oppresses you now, cast it upon your God. Is it difficult to do it? So the word implies. Just then as he stoops low, and looks far, and aims high, who throws a stone at a mark, so must you do; it must be done by earnest, humble, persevering faith. And, depend upon it, for your comfort, there are no heartbreakings and disappointments here. God never said to any, ‘Seek ye My face’ in vain. He will exceed His word of promise rather than come short of it. ‘Be careful for nothing,’ He says, ‘but in everything, by prayer and supplication, with thanksgiving, let your requests be made known unto God, and then the peace of God which passeth all understanding shall guard your heart and mind, through Christ Jesus.’ Let us take Him at His word.

—Rev. Prebendary Eardley-Wilmot.

Illustration
‘A strange thing is taking place in this church to-day. Here is an assembly of persons, of whom there is not one who has not some kind of anxiety upon his mind; and here is the minister to stand up and say, “There is One Who is as willing as He is able, and Who is as able as He is willing, to take all those ‘cares’ upon Him.” And one would have thought, that the first instant that such a thing as that was proclaimed, there would be a thousand hearts start up, each one anxious to come and “cast” his burden and his grief upon Him. Will it be so? Here is the minister, with all his “care” towards you, and his fearful and unhappy hearers, urging them and beseeching them, perhaps for the hundredth time, only that they would let God ease them of all their troubles; and if, out of this crowd—this crowd of angry, unquiet souls—one, only one, should receive the grace of God and be happy, the minister would think it a most honoured sermon—a day greatly to be remembered. You ask, Why is this? You do not believe it. If you did believe it—that you might come and “cast” every “care” you have “upon God Who careth for you,” you would come. You do not believe it.’

(SECOND OUTLINE)

GOD’S INDIVIDUAL CARE
If there should be at this moment in this congregation one who should say to himself, ‘No; not for me. I am alone. God cannot mean it for me,’ I would, with emphasis, say to that one, ‘The Lord careth for you.’

I. None of us have a right idea of the individual feeling God has to us.—We are apt, in this matter, to measure God by ourselves; and because to us it would be an impossible effort to hold deep sympathy with a great many persons at the same moment, because at the best we only feel a general interest for the benefit of the many with whom we have to do, therefore we are in the habit of supposing that God lays down a certain general rule of kindness towards us, that He does not interpose in any particular manner for each one of His children’s welfare. But that which is a pleasure to infinite benevolence can never be a difficulty to infinite omnipotence. Is it a principle in my mind that I can only take an interest in anything just in proportion as it is dear to me? And may I not argue from that feeling in my own breast up to the infinite Creator of all things, and see in the fact that He created every atom, that He has an individual interest in every atom? And if an earthly father can have a tender affection for each one of his children—so that his love is not less for each individual because it extends to them all—how shall I doubt that the great Parent of all has an individual affection for each one of His great family?

II. And Scripture confirms the thought.—It tells us of One Who ‘counts the hairs’ and ‘telleth all our wanderings.’ It speaks of Him as a Brother ‘touched with every feeling of our infirmities,’ and that ‘in all our affliction He was afflicted’; and that ‘the Angel of His presence saveth us.’ He writes ‘sighs’ in ‘a book’; He puts ‘tears’ in a ‘bottle.’ He ‘calls every man by his own name.’ He ‘keeps us as the apple of the eye.’ ‘Casting all your care upon Him, for He careth for you.’

III. Or, if all other arguments fail, have not we experienced it?—Have not there been certain prayers which you have offered and which have come back in most singular precision? Have not there been strange interpositions of the Divine Providence in years past on your behalf? Can those years tell no tales of individual love? Has not He sometimes spoken to you so distinctly that it is like a voice, and you have known it? Has not the Word preached sometimes come home to you with an irresistible power—as if it were God, at that moment, dealing with you Himself? When you have gone wrong have you not had some singular checks and things to bring you back from those wanderings? And every moment of your life have not you been fed and guided? Have you not been guarded, delivered, and blessed every hour? Oh, why should any of us doubt that God has a personal affection and ‘care’ for these bodies and these souls?

IV. If, at this moment, that little thin veil which separates the two worlds could be drawn aside, we should see such a look on God’s face that we should never doubt it again. And I believe this, that though there be those on earth that love you, and of whose sympathy you feel quite sure, yet that far more tenderly does Jesus love you; and all that love of father, mother, brother, sister, husband, wife, is nothing compared to the tenderness and devotedness of your heavenly Father’s love. So it is no unreal thing when we read, ‘The Lord careth for you.’

Illustration
‘I fear too little prayerful consideration is felt by the Church in behalf of her Christian men of business. Sustaining responsibilities, burdened with cares, depressed by anxieties well-nigh crushing—earnestly desirous, and that very desire intensifying their feelings that integrity and uprightness should preserve them, that by no faltering, no receding, no departure from the strictest line of Christian consistency should the cause of Christ be dishonoured and their Christian character be compromised—are they sufficiently borne upon our sympathies and prayers? Do we, in measure, make their burdens, their dangers, their anxieties our own? Do we ask for them of God the grace that will keep them in prosperity, and for the strength and comfort that will sustain and soothe them under the pressure and perils of anxious care? Does the Church of God sufficiently sympathise with her Christian merchants?’

(THIRD OUTLINE)

THE BURDEN AND THE BURDEN-BEARER
We are dealing not with what may be called the normal care, which in some form or other must be the lot of every man and woman, without which, indeed, life would be a useless, lotus-eating, existence—care, which is the necessary accompaniment of all work honestly done, whether with the hands or the head, even to our first parents before the Fall; but anxiety, restless, carking care, which saps the mind rather than disciplines it, which comes in some guise to most of us, which we are bidden not to hug, not to crouch under, as trembling captives in the hand of a stronger, but to cast it from us.

I. St. Peter’s direction amounts to a command to throw off from us our anxieties, the cares that distract the mind, and cast them upon God. But some will say, Are we not to bring our normal cares and duties to God, and commit them to Him for His help and His blessing? Surely we are, and at all times, if we are to discharge these duties, be they what they may, in a right spirit, and with hope of true success; but we are here dealing with a precept of a different kind. Our normal cares and duties we must bear, and not seek to evade or cast aside. Duties, however toilsome and wearying, are things to be done, or, at any rate, to be honestly essayed, not things to be mourned over and evaded if possible. But the anxiety, the worry if you will so call it, from whatsoever cause arising, is a thing which St. Peter bids us to cast on God; and the Saviour Himself tells us that we are not to distract ourselves with anxious cares as to the morrow—that morrow will have its own crop of cares when it comes. The tense of the word ‘casting,’ combined with the manner in which ‘all’ is expressed, shows that the precept does not mean simply, ‘As each fresh cause for anxiety arises, cast it from you on God; get rid of each as it arises.’ It is more than that: sum up in one effort all the efforts of your life, and cast in that one effort all life’s anxiety on Him. With life’s efforts thus gathered up into one, with life’s whole anxiety as it were anticipated, no cause can arise which should distract the Christian’s heart. True it is that this is an ideal to which few can rise, but what Christian grace is there to which believers here on earth can do more than struggle towards, and the further they advance in the course the more does the ideal move on before them, nobler, and fairer, and purer, as they struggle on towards it. The greatest of the Apostles hesitated not to speak of himself as ‘chief of sinners’; and tells us that he had not attained, but followed after, pressing on to the mark.

II. The Burden-Bearer.—But there is one point specially to notice in this injunction of the Apostle. We are not merely to cast away from us our cares and anxieties; we are to cast them upon God. It is not a mere stoical fatalism which we are bidden to cultivate, a physical and mental hardness, trained into such a self-reliance that it submits, grimly and silently, when resistance is impossible. If this were all, no nobler type could be found than the North American Indians of a past generation, whose endurance of sufferings without a groan, when they fell into the hands of their foes, seems to go beyond the bounds of human belief. This is stoicism indeed, but what is enjoined upon the Christian is very different from this. The burden of anxiety is not to be got rid of, as when we fling something from us vaguely, not knowing where it will fall, regardless perhaps whether others will be somehow affected by this action of ours. Sometimes a man’s flinging off of his anxieties amounts to their being laid on the backs of others, less strong perhaps to endure than himself. ‘Casting all your care upon God’: it is the last two words which differentiate the precept from the stoical endurance of the heathen, from the selfish indifference of the merely nominal Christian. Cast it upon God: His Infinite Love will receive all the manifold cares and anxieties of our finite humanity; and as we seek to obey the command, He will furnish the remedy that best suits the individual care. The man who brings the anxiety to God, struggling, however feebly, to the steps of the Throne, the steps which reach from earth to heaven, is not actuated by the thought not looking beyond the centre of self—I must get rid of my burden, fall it where it may. He takes it, as he is bidden, to his Father. His obedience therein to that Father’s command is itself a training for a fuller knowledge of that Father, is a help which shall fit him more for that Father’s home.

III. One thought more.—There is, indeed, something inexpressibly soothing in the thought of bringing our anxieties to our Heavenly Father, and leaving them with Him; but, one will ask, May I? Surely, yes. St. Peter does not leave his message half told. God, Who bade the Apostle to pen the injunction, bade him also to add the assurance, the promise, ‘for He careth for you.’ This word care moves on totally different lines from the other; it has to do with attention and regard, which may in its higher form amount to affectionate interest. Great truth of truths, ‘God careth for us.’ It is not merely a hope, a dream, a beautiful ideal fancy. It is a solid fact, unmovable like the solid rock; it is His own definite declaration and promise. In full reliance on Him Whose bounty in His promises and His gifts exceeds our readiness to avail ourselves of them, let us cast the burden of our anxiety before Him, and leave it with Him, that thus having ‘laid aside every weight’ we may serve Him with lightened hearts and minds ‘till this world’s twilight breaks in fullest day.’

Rev. Dr. Sinker.

Illustration
‘Hard it is often to tear the anxiety from our hearts, where else it takes root and spreads like a cancer, and cast it upon God as He Himself has bidden us. Yet in this, as in other Christian duties, some noble examples stand before us. Think of that Valiant-for-Truth, Bishop Nicholas Ridley, who could sleep with the calm slumber of a child on his last night on earth, though he knew that on the morrow the awful death at the stake awaited him. Think of holy Rowland Taylor, one of the first victims of the Marian Reign of Terror, who on his way to his fiery martyrdom could cheerfully tell the sheriff, “I have only two stiles to go over, and I am even at my Father’s house.” Or take one more instance where God’s Providence ended the matter differently. Take the saintly Bernard Gilpin, “the Apostle of the North,” whose comment in every trouble was, “It is all for the best,” and who, when being led up to London for trial before Bonner in the last year of Mary’s reign, happened to fall and break his leg; and to the taunt, “Is this, too, all for the best, Master Gilpin?” could answer, “I doubt it not, since it is God’s will.” Happily before his leg was healed the persecutor died, and Gilpin’s life was saved for future usefulness. Very few of us can rise to such heights as this, but we can set it as an ideal before us to aim at. It is a thing, indeed, to be aimed at and struggled for, and, above all, prayed for.’

Verse 8-9
THE PERSONALITY OF EVIL
‘Be sober, be vigilant; because your adversary the devil, as a roaring lion, walketh about, seeking whom he may devour: whom resist stedfast in the faith.’

1 Peter 5:8-9
‘Your adversary the devil’—is he a figure of speech, or a real person? I venture to ask you to consider that question to-day. It is a venture, because it requires some courage in these days to ask men to bring the belief in the personality of evil out of the dim and obscure regions in which they leave it and to face it as a practical fact. But if there be a personal power of evil using all the defects of body, or of mind, or imagination to attract or impel what is wrong, if that belief is involved in the very authority which gives us the hope and strength of Christianity, then it has a very real being upon our practical struggle. To ignore it is to wage our warfare for nothing, and to involve the issue from the first in a great mistake. If we believe, as I do from the bottom of my heart, that the recognition of the personal power of evil gives enormous strength and decisiveness to the moral conflict, then to ignore it, or to leave it to some dim, undetermined region, must bring corresponding feebleness and uncertainty. The question, indeed, which I have put to you goes to the very root of the most practical issue which every life must face.

I. How am I to explain, to deal with, and it may be to overcome, this evil which I know is within and around me?—For sooner or later every man must face for himself the problem of the origin of evil. A man may be settling down to the assumption that evil, after all, comes from circumstances. It is involved in them, and cannot be dealt with until they are removed. This is a truth, but a half-truth. The reformer passionately seizes it, and struggles rightly to remove and change the conditions which he thinks are the sources of evil. But if this is the only explanation, then while, on the one hand, he is building a country on improved conditions, on the other he is sapping the only foundation upon which this can securely rest—the foundation of individual responsibility. For let a man really believe that the evil which he knows comes from circumstances, and the power of personal resistance will be blunted, and the sense of personal responsibility will be quenched. He will blame everything and everybody rather than himself. Thus he stands still or falls backwards. Or again, the mind drifts into the tendency of regarding evil as due to some inherent corruption of our human nature. It is, alas! true; but, once again, it is only a half-truth, and if it is regarded as a whole truth it results sooner or later in that resentment against human nature, that distrust of its capacity and desires, which we see in the gloom and the exaggeration of the ascetic.

II. Whence, in the last resource, comes the attractiveness of evil—whence comes this tendency to violate the true order, and pass into the wrongness which certainly was not in the purpose of God? Was it due to some inherent spontaneous malignity? Then, if it was, you are back again in the old belief that evil is inherent in human nature, which is the cause of all the hopelessness and feebleness of moral struggle. And thus, amid all this natural and inevitable groping of the human mind, there comes the declaration which has been made from the very first by that historic religion through which the Spirit of God has been training the spirit and the thought of men. It declares that man was made good, meant to be good, is capable of goodness, yea, is capable of being a partaker of the Divine Nature. It declares that the first impulse to an abuse of freewill came from an external power, and that mankind has passed under its sway, but that that sway has been met and broken by the entry into our human nature of the Redeemer, the Son of Man.

III. This truth is presented by our Christian faith in two striking ways: first of all, in the Divine allegory in which the Spirit of God, making use of the Eastern imagery, reveals to man all that he can know or needs to know about the nature and purpose of his creation. Evil is revealed as this intruding power coming upon and thwarting the will of man. ‘The serpent beguiled me, and I did eat.’ Next, and more impressive, from the bewilderment and confusion of man’s mistake of his own true nature, there shone forth in the clear light of an historic person God’s ideal of human life—human nature as God meant it to be, in the Person of Jesus Christ. He is represented to us as sharing the fulness of our human nature, as absolutely free from sin, and yet as tempted. Whence came the power of that temptation of God’s own manhood? ‘Then was Jesus led up of the spirit in the wilderness’—shall we say to be tempted by some subtle attractiveness in His own nature towards disobedience? It is impossible. We cannot understand the Christian faith unless we believe the words which follow—‘to be tempted of the devil.’ And thus the truth of the personality of evil is involved in the Christian faith. It is impossible to read its records without seeing that it was of the spirit of that faith presented to the first Christians.

IV. Do not put behind you this fact of a personal evil, but carry it out into the details of your daily conflict.—It must make an enormous difference. It means that, instead of thinking that there is some natural law which is stronger than I am overwhelming me, or some inherent vice of my nature which I cannot resist, which confronts me in my temptation—instead of this, there is a personal will against whom I can pit myself. And upon the side of man there is the everlasting will of strength and the power of goodness. If I believe that, I can go into the struggle with decisiveness and courage and hope. ‘Be sober,’ says St. Peter, remembering your adversary the devil. Be sober—the sobriety of men who recollect the gravity of the issue of the things they do.

V. And lastly, ‘resist stedfast in the faith.’—St. John describes the vision of the unseen which he saw. It was the vision of the kingdom of the world become the kingdom of our God and of His Christ, ‘for the accuser of our brethren is cast down, which accused them before our God day and night.’ ‘And they overcame him by the blood of the Lamb and by the word of their testimony.’ They overcame by their testimony. This is wonderfully described in the words of St. Paul when he speaks of Christ blotting out the handwriting of ordinances (Colossians 2:14). ‘And having spoiled principalities and powers, He made a show of them openly, triumphing over them in it.’ It is the picture of the strong man entering our human nature, and casting off the bonds as Samson cast off the cords of the Philistines, and implanting and restoring there the prevailing power of the righteousness of God. And it is in that faith that we can make headway, steadfast and sure. In our own nature, in the world that lies around us, it seems almost impossible to resist the stream of evil. But we who have this faith know that somehow, somewhere, good will win—that evil has been by a supreme struggle wrecked and vanquished by the Lord of life.

—Archbishop Lang.

Illustration
‘I do not say that we could of ourselves perhaps have imagined or thought out this personal will of evil, but at least it can be said that when it is given to us on the authority of the Christian faith, we find that it violates no point of reason, that it does interpret the experience of human life. There are mysteries around us on every side as great, as puzzling to the mind, day by day. We see that mystery of unseen human wills moving out upon and changing and modifying the natural forces of things. If we believe in God at all, we come across a personal will lying behind the whole system of natural laws, moving through them, controlling them; and to believe that there are superhuman agencies at work, some of them embodiments of evil influence, adds no fundamental difficulties to those which already exist. And certainly the belief does interpret for us the facts of human experience. I know not how to explain the nature God has given me; I know not how to escape from the very bitterness of His contempt, unless I believe that at such a moment the personal presence of the will of evil is revealed to my conscience. There are overwhelming difficulties; we cannot speculate what may be the relationship between the different forms in which this power of evil works. We cannot understand the life of man as it is dimly seen in our own experience; we certainly cannot understand the character of man as it is perfectly revealed in the Son of Man, unless we believe with St. Paul that our wrestling is not against flesh and blood, but against principalities and powers, against the rulers of the darkness of this world, against spiritual wickedness in high places.’

(SECOND OUTLINE)

THE NEED OF WATCHFULNESS
Beware of that drowsy slumber which destroys the very springs of the spirit’s life. To your soberness add vigilance. Watch against that slothful indifference which would leave your days and hours to flow as they please or as they may chance, not as you, in the strength of God, determine that they shall.

I. But why is this watchfulness needed?—Why is every moment so full of danger? Why do the fairest fruits and flowers of life so often turn to poison; the most sinless joys and duties of life so often lead to sin? ‘Your adversary, the devil, as a roaring lion, walketh about, seeking whom he may devour.’ It is ‘from the deceits of the world, the flesh, and the devil’ that you pray to be delivered. The world would be no world at all, it would be the glorious kingdom of your Father; the flesh would be no flesh, it would be the sinless body of the Resurrection; if there were not that ‘murderer from the beginning’ who brought the curse upon both. We are weak, but weakness need not be sin. We might love the world—God loves it, and it is beautiful—but the father of lies is here to persuade us in our weakness to become prodigal sons, to teach us so to gaze upon this world as to forget our Father’s love. He watches, though you may not. He is ever wakeful and vigilant, though your eyes may be closed and your slumbers deep. He waits to lead your blindness to a false step, to turn your false step into a stumble, your stumble into a fall, your fall into death.

II. Have you ever thought that in your light, unguarded moments there is actually an evil spirit watching for your destruction, that ‘your adversary, the devil, walketh about seeking whom he may devour?’ ‘Seeking whom,’ and who is it that the devil may most easily destroy? Who is it that is most open to the attacks of Satan? Who is it that dares to venture among the dangers and temptations of the day without first solemnly committing his soul to God? Who is it that is passing through life with a confident and careless step, and because he will not think of his peril fancies that there is none? Who is it that is content to be swayed by the impulse of the moment, the chance company of the hour, the light and trifling talk which may happen to meet his ear? Who is it that hears it said that the way to life is narrow, and few can find it, and yet makes no hearty effort to enter there? Who is it that knows he is beset by the fiery darts of the evil one, and is content to know it and to sleep? Who is the slothful, the indifferent, the lukewarm? Your adversary the devil is seeking whom he may devour.

III. You are compassed about with a cloud of witnesses.—There is joy in heaven when you manfully resist temptation. There is a triumph in hell when you believe the lie that bids you forget your heavenly home. The more you try to cast your care upon God, the more deeply will you feel the awfulness of life; the more you feel your own utter helplessness in the presence of your enemy, the more hopefully will you fly to the ‘strong Son of God’ that you may hide under the shadow of His wings; the more you learn of the power of evil, the more earnest will be your gaze upon the Cross of your salvation. And so does the awful warning of the text return to the heavenly promise, and the heavenly promise brings you back to the awful warning. The promise is so strengthening because the warning is so stern. And St. Peter presses both together upon your mind, and both together issue in this one command, the watchword of your life, ‘Whom resist, stedfast in the faith.’ Resist your enemy, because your Friend is near and strong. Resist, because you have your Father’s Name written upon your forehead—steadfast in the faith that the Lamb shall overcome, for He is King of Kings, and Lord of Lords; the faith that He Who placed you in this world of trial will certainly keep you from evil; the faith that His strength shall be made perfect in your weakness; and in all these things you are more than conqueror through Him that loved you.

Illustration
‘“I went last Tuesday on a hunting party,” wrote Luther to a friend, “and spent two days in learning this bitter-sweet amusement of heroes. We caught two hares and some partridges—certainly a most fitting employment for idle men! but I occupied myself with theological contemplations even among the nets and dogs; and amid the amusement which the spectacle afforded me, there arose a mysterious feeling of pity and pain: for what does the same represent, but a vivid portraiture of how the devil, by his impious huntsmen and hounds, pursues and hunts after poor simple souls, as those here after the innocent beasts! and thereupon followed a still more frightful image and sign, for at my entreaty, a leveret having been caught alive, I wrapped it in my sleeve, and went away with it, when behold! the dogs sprang upon it, bit it through my coat, and then strangled it. And so likewise does Satan rage against rescued souls.”’

(THIRD OUTLINE)

DANGER AND SAFETY
St. Peter had himself been tempted, had himself conspicuously and signally fallen beneath the tempter’s assault. His denial of his Master was doubtless well known among the early Christians. And his repentance and forgiveness were equally well known, both as a matter of tradition, and as evidenced by his newness of life. It was most appropriate that, in the fulfilment of his apostleship, he should fulfil the command of the Lord: ‘When thou art converted, strengthen thy brethren.’

I. The Christian’s danger.—This is from an unseen and spiritual adversary, the devil. Such teaching is in accordance with Scripture generally, which represents both our temptations and our succours as proceeding from the invisible world. This enemy is—

(a) Malicious, bent upon the harm, especially of those who are seeking to live a holy life.

(b) Active, ‘walking about,’ putting forth strenuous efforts, leaving no means unemployed to lead God’s people astray.

(c) Destructive, having a purpose to devour, to injure, and to ruin those whom he besets. It is not wise to ignore danger: forewarned is forearmed.

II. The Christian’s safety.—This lies in—

(a) Our control of self. Sobriety becomes the soldier on guard, the sentry at his post. So with the Christian warrior, who needs beware, lest he be carried away by his own desires for earthly good. Watchfulness is an incessant duty. He who is not vigilant will be surprised; for Satan sleeps not. Did Peter remember the reproach of the Master: ‘Could ye not watch with Me one hour?’

(b) Our resistance of the adversary. The Christian warrior is forbidden to retire; his safety lies, not in flight, but in an uncompromising resistance. Faith is the principle of steadfastness; he who relies upon an unseen helper alone can discomfort an unseen foe.

(c) Our fellowship with the saints. St. Peter reminds the tempted that their brethren throughout the world suffer the same assaults. None is free from the attacks of the foe. A united resistance must be offered. The Church of Christ is an army, and each soldier is strengthened by the fidelity and steadfastness of his comrades. Whilst our chief dependence is upon the invisible Captain of our salvation, we shall be strong whilst we stand shoulder to shoulder in the ranks of the consecrated host.

Verse 10
STEPS TOWARDS PERFECTION
‘But the God of all grace, Who hath called us unto His eternal glory by Christ Jesus, after that ye have suffered a while, make you perfect, stablish, strengthen, settle you.’

1 Peter 5:10
If the Christian danger is that of drifting, there can be no doubt that the Christian’s need is that of perfection. You and I can be satisfied with nothing short of trying for this perfection, ‘Be ye perfect, even as your Father Which is in heaven is perfect.’ How, then, are we to try for this perfection? How can we gain it? By man’s effort and by God’s grace, the former hopeless without the latter; the latter only given on condition of the former. In order to gain, or try our best to gain this perfection, we must first of all cultivate a sense of need, and, I think, that may be best done by considering for what God has made us, and what He means us to be, contrasted with what we are, and what even now we might be, if we really tried our utmost. This comparison, carefully and honestly worked out, will result in our attaining to another essential of perfection, another great means whereby we may advance towards perfection, and that is a deep conviction of sin.

I. Conviction of sin.—It is one of the most difficult things in the world to get this deep conviction of sin. It is an intellectual difficulty, for we hardly know what sin is; and it is a moral difficulty, for when we know that certain things are contrary to the law of God, and sin, as we know, is the transgression of the law, we are so blind that we are not able to understand the exceeding sinfulness of sin. This difficulty is accounted for by a variety of circumstances. There is our great familiarity with sin which is around us, about us, within and without us, wherever we go. But, after all, this conviction of sin should not be so hard to attain if we really are anxious to know what sin is, and God has in nature and in revelation made it pretty clear to any one who has eyes to see and ears to hear what a terrible thing this transgression of the law of God really is. Look into the world around, and see the misery and the devastation which is caused by sin. The various plans for the amelioration of the human race need to be followed up and to be carefully watched and continued; but, after all, sin, with its terrible consequences, will never be altogether eradicated, and some trouble will never altogether cease. Or if you turn from the world to revelation, what do we see as to God’s judgment with regard to sin? Take but two examples: take the Passion of our Lord Jesus Christ, acknowledged by all as He is to be the best and holiest of men, absolutely sinless, and yet He Who knew no sin became sin for us. What does it all mean? It means nothing else than this: the horror of God at the smallest sin. Or, once again, look at another revelation which we have in Scripture—I mean the revelation of hell. There can be no question in our mind, whether we look at the world as we know it, or think of the Cross, or think of hell, as to the awfulness of sin in the sight of God; and this thought should lead us to a deeper conviction of the exceeding sinfulness of sin. And if it does, if there is this sense of need and this conviction of sin, then there must follow, cannot but follow, a determination to work out our own salvation with fear and trembling, to leave no stone unturned in order that we may work out that repentance whereby we forsake sin.

II. Repentance of sin.—Repentance is another step towards perfection. It clears the way for the full working of that which alone can make us perfect, the indwelling presence of Christ. For this repentance, for this clearing of the way for the incoming and the indwelling of Christ, there must be first sorrow for sin. One of the chief works of the Holy Ghost is to convince the world of sin, and one of the chief duties of the Church, working by the Holy Spirit, is to help us in attaining this contrition of sorrow. Repentance, of course, is even more than this godly sorrow; repentance is a change of life towards God, a change of heart and mind towards God and towards sin; but this godly sorrow is a step towards repentance—repentance which leads us to Christ, and it is of this repentance that this godly sorrow is an integral part; it is this godly sorrow which is so hard to get; it is this godly sorrow for which you and I must for ever be beseeching the throne of grace, and we may be sure that if we do really ask for it God will not withhold it from us.

III. Acknowledgment of sin.—And if there is this godly sorrow—a sorrow which is by far the most important part of repentance because it includes everything else—there will then be, I will not say a desire, but a necessity to acknowledge our sins. The detailing to our doctor the sicknesses of our body is but a very shadowy type of the necessity of detailing our sins before God. Of course, we have often to make confession one to another for things we have done wrong to each other. If we have done any harm to any one we are bound—are we not?—to acknowledge that harm. We all acknowledge that if wrong has been done, until such confession has been made, no restoration to entire love and confidence between parent and child, husband and wife, is in any way possible. A guilty secret between those who are in close companionship is the most terrible thing that there can be. But it is not of this sort of confession that I am thinking, rather is it that of which St. John speaks. And this confession of sin, of course, can only be to God. We confess to each other when we have done each other harm; we must confess to God when we have done Him the greatest of harm by transgressing His law, by trampling on His precious Blood, by grieving His Holy Spirit. You and I, whether we like it or not, ought to realise—for we are constantly sinning—that we have to make our confession to God—night after night in our private prayers, day by day, or at any rate Sunday by Sunday, in the public offices of the Church.

IV. Amendment of life.—But with this sorrow for sin and confession of sin there must also go, of course, a full purpose of amendment of life, ‘repentance whereby we forsake sin.’ This, of course, involves two things. It involves turning away from sin, determining that, God being our Helper, we will try our very utmost not to sin again. It does not mean that we shall never sin again; but, of course, it would be the worst possible hypocrisy, and so the worst possible sin, to say one is sorry for one’s sins and then to go and commit them again. It must be repentance whereby we forsake sin. But it must be more than that—it must be restitution, it must be giving up that in which, maybe, we have profited by our sin—paying our debts, restoring things falsely gotten. There must be restitution if we are really anxious to arrive at this perfection. We must be prepared to make apologies for harm done, to make up any quarrels we may have. We must not stand upon our rights. Even after all this is done it is not perfection, but it is on the way to perfection, and I expect that you and I will not get much further than that on the way. If only we can get on the way and trudge along to the end of our lives, we shall in the next world attain our desire; we shall be like Christ, for we shall see Him as He is.

Rev. Canon C. E. Brooke.

(SECOND OUTLINE)

SUFFERING AND ITS RESULTS
Through suffering, and by reason of the suffering, and after the suffering will come four things as they stand in this well-ordered text. ‘Make you perfect, stablish, strengthen, settle you.’

I. By the first, I understand that God will knit you together; one part with another.—So that, as we say of anything which is entire and unbroken, ‘It is perfect,’ so it will be with you. Your mind, your affections, and your soul, and your body one, living for the same end, living the same life, by the same Christ. Yourself—what can never be said of anybody but a Christian—yourself one man, a whole, ‘perfect.’ Some may not see the power of this promise. But those who have known the trouble of being—even within the little compass of their own little selves—not one man, but many—such oppositions in themselves, such strange contradictions, such clashings of one part with another, such rushings of counter-tides of feelings—they will treat it as a blessed thing. God will unite you. He will tune every string of life to one pitch. It shall be all harmony. He will make you ‘perfect’ and true—true to your higher nature, and true to yourself; He will ‘perfect’ you.

II. Then, made one with yourself, His one Spirit pervading and animating the whole being, He will ‘stablish’ you, give you firmness and stability. Like a house upon a rock. Now is not it exactly what you want? Not feelings, principles, ‘stability.’ You shall feel your foundation under you faster and deeper than the everlasting hills! Then you will exchange vacillation for unchangeableness, inconstancy for continuance; and you will stand. Oh, what a peace there is in that thought: ‘I shall stand!’ ‘And having done all things, I shall stand.’ No longer fluctuating, with every change of people and things about you, and doing just according to the atmosphere you happen to breathe; but fixed, ‘My heart is fixed.’ Pray for that upon the spot. Command it. God has said it at this moment. It is what you want more than anything else in the whole world. ‘Lord, root me on the rock.’ ‘Stablish you.’

III. And so He will fulfil His beautiful promise—‘Will He plead against me with His great power? No; but He will put strength into me.’ You will become—that which in such a world as this you need—that which is the secret of all peace, of all decision, of all usefulness in life, of all effectual service—a strong character. Never be content till you are a strong character, for it is a promised thing: strong for your duties; strong for your difficulties; strong for your trials; strong for your dangers; strong for your whole life; for He has said it—‘He will strengthen you.’

IV. And so we travel to the highest, the last, and the best—‘He will settle you.’ He will give you rest. Heaven has been beautifully defined ‘the rest of desire.’ But how is ‘settling,’ rest? To ‘settle’ is to repose upon your foundation; to ‘settle’ is to have an attraction, and to that attraction always to point. The ship ‘settles’ to her anchor; the mountains ‘settle’ to their base; the magnet ‘settles’ to its pole. So God will ‘settle’ you on Christ. And not only that. Every brick put into the wall, every storey added to a well-built house, ‘settles’ the whole structure. In like manner, God, enabling you to add work to work, and usefulness to usefulness, will so ‘settle’ you—by your increase, while He ‘builds you up in your own most holy faith’; and then, ‘settled’ on Christ, in Christ, to Christ, for Christ, with Christ, you will not be the restless creature you once were; you will not need to go about, here and there, for satisfaction, for you have a resting-place, and in that place of your rest you will understand the wisdom and the order of the arrangement, and the exquisite completeness of the Divine plan—‘after that ye have suffered awhile, make you perfect, stablish, strengthen, settle you.’

Rev. James Vaughan.

Illustration
‘God does not keep us in the furnace of trial longer than is needful for us. We may lengthen our own trials by being impatient and unsubmissive under them. The metal that does not melt has to stay in the crucible a longer time than that which does. If the heart is hard, then it takes more trials, and a longer time, and a severer discipline, till its stubbornness is gone, and itself is brought into conformity with the blessed will of God. That teaches us the lesson of submission. We ought to be ready to accept the teaching of God’s Holy Spirit. Whatever our trial may be, bear it, not because you must, but because it is God’s will concerning you. You may be sullen under a trial, and mutinous—many of us are, I am afraid. That will not make your trouble a bit the less. You will not get rid of it by being sullen under it. You will have to bear it all the same, and—you will lose the benefit of it.’

(THIRD OUTLINE)

REMEDIAL PUNISHMENT
Suffering is one of the great facts of humble life. It is a part of every one’s experience. The shadow of suffering is cast by the light of life, and that of necessity.

There are two classes of sufferings—those which God sends us, and those which are caused by our own fault.

I. Sin and its penalty.—If a man spends his money in profligacy, or wastes it by idleness, or throws it away foolishly, he becomes poor; but the poverty is his own doing. If a man commits sins in his youth, and then finds in his old age that those sins have found him out, then he has only himself to thank for it. If a man is drunken or dishonest, and finds after a time that he has lost his character and his health, then he must look upon that as his own work. He is reaping as he has sown. ‘Be sure your sin will find you out,’ says the Apostle. God’s world is so constructed that sin is sure to be followed by suffering, by pain of some kind or other, sooner or later. Just as you burn your hand when you touch fire, so you lay up for yourself punishment, pain, when you meddle with sin. God has laid down the law once for all. If you incur the penalty it is at your own peril. If you commit the sin and so have to suffer the penalty (as you certainly will), then you must not blame any one but yourself. We may get good indeed out of such punishments as these. They will make us wiser, if we take them in a proper spirit. They will teach us (like the burnt child dreading the fire) to avoid such sins for the future. But the text does not refer to pains and sufferings like these, because they are of our own causing. God intends them to do us good. His laws are evidently intended to be what is called remedial, i.e. just as you punish a naughty boy to make it better.

II. But the Apostle was not referring to the retributive punishment that follows upon sin.—He did not contemplate when writing that Christians would live in sin, and so he did not contemplate their being punished. But still he knew that they would have to suffer. Jesus suffered. He, even the Holy One, did not live His life without suffering. And shall His people expect to do so? Shall the Master be forced to cry out, ‘All thy waves and storms have gone over Me,’ and his people desire to sail idly on a summer sea? Not so. We must take up the cross, too. Sorrow is a part of the discipline and training of life, and God will give it to every one of us. This is the other class of trials, those which God sends. ‘Whom the Lord loveth He chasteneth, and scourgeth every son whom he receiveth.’ As the wrestler, or the runner, or the rower, is trained to his work with severe exercise and self-denial, so the Christian is trained by the experience of gladness and of sorrow, especially of the latter. And now we see why Christians are sure to have some sorrow—because it is good for them. It teaches them to bear the cross. ‘God is too wise to err; too good to be unkind.’ What is the lesson that He desires to teach us? Our first father’s sin, as you know, was disobedience. Therefore we require to learn obedience. ‘He learned obedience,’ said St. Paul, even of our Lord Jesus Himself (and a wonderful mystery it is), ‘by the things which He suffered.’ Patience and submissiveness, too; those are great graces; and there is no way of learning them except by suffering. When we are smarting under an affliction sent upon us, not by any fault of our own, but by the Providence of God, then if we strive to bear the blow patiently, and take it in faith—so as to believe that it was and is for our good, though we cannot see how—then suffering becomes a blessing, ‘the uses of adversity’ become indeed sweet. God reveals himself at length in grace to our souls. We may not see why the blow has fallen; let it be enough that God sees why. ‘After that ye have suffered a while (God) make you perfect.’

ST.
Verse 13
MARK
‘Marcus my son.’

1 Peter 5:13
I. That St. Mark possessed a missionary spirit is clear.—At first he was the devoted companion of St. Paul and St. Barnabas in some of their long journeys to propagate Christianity (Acts 12:25; Acts 13:5); but he withdrew himself in Pamphylia, because St. Paul contended with St. Barnabas about his going further with them, and he, ‘departing from them, returned to Jerusalem.’ Soon after this, he joined himself to St. Peter, for he loved him as Timothy loved St. Paul. We next read of him as being with St. Peter in Babylon (1 Peter 5:13). Subsequently he visited Rome, at the express wish of St. Paul, in company with Timothy (2 Timothy 4:11); but how long he remained in this famous city we cannot ascertain. Tradition says that he left it for Alexandria, where he planted a Church, and died and was buried. If all these things are true of him, and we can scarcely doubt them, then St. Mark loved not only his spiritual father, but the souls of men, and especially Him Who died to save them from perishing.

II. We think of him also as the writer of the second Gospel.—This he did between the years fifty-six and sixty-three. As he was for a long time the intimate acquaintance of St. Peter, he heard from his lips the chief events of the life of Christ, and also the substance of His wonderful discourses. The unbroken testimony of the Fathers is—that St. Mark was the interpreter of St. Peter, and that he wrote under his eye and with his help. Another fact is equally certain—the right of his Gospel among the inspired books has never been questioned, nor that he was the writer of it. He loved the truth as the truth was in Jesus, and therefore gladly penned it for the everlasting welfare of mankind.

III. The acts and memories of such a man are fragrant as Eden, and wholesome in their influences, albeit over such a man there hangs the thick veil of mystery, and consequently he will never be fully known, either in bodily presence or saintly virtue, until he is seen ‘face to face’ in heaven, and all mysteries are cleared away for ever.

Illustration
‘The exact time when a religious festival was instituted in honour of St. Mark cannot now be positively determined; it is nevertheless generally thought to have occurred about the ninth century, for it has been annually observed since then by the Greek, Latin, and other Churches with profound reverence, and finally on April 25, because then, according to tradition, St. Mark suffered martyrdom at Alexandria in Egypt, where he fixed his chief residence. But doubt does not end here: it attaches even to the Evangelist himself. Three other Marks are mentioned in Holy Scripture, while St. Mark changes his Hebrew name—John—to that by which he is now familiarly known in the Church. This was a common practice when Evangelists and Apostles were desirous of visiting the Gentile world on embassies of mercy; but it has generally added to the perplexity of deciding satisfactorily concerning some persons who have taken a leading part in sacred affairs. It is so in this instance. There are, however, some particulars respecting St. Mark which leave no room for doubt. His mother’s name was Mary; and it was at her house the Apostles and other Christian brethren were hospitably received, and to which St. Peter repaired after his deliverance from prison by the angel of the Lord (Acts 12:5-17). St. Peter makes special and interesting allusions to him as Marcus in his earlier Epistle. He was a good man. St. Peter calls him his “son,” just as St. Paul calls Timothy his “son”—a phrase of Christian endearment which means that as St. Paul was the spiritual father of Timothy, so St. Peter was the spiritual father of Mark.’

